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The Hua (ox Flowegxz Miaso of South West China

A Study of a pre-Chinese Peopls. STAT

CHAPTER I. Introduction.

From the "Shu Ching" (the Chinese Bock of History) we
learn that some two thousand yeers B.C. & half savage
aboriginal pecple, the Miao, ococasioned considerable trouble
{n the times of Shun and his succeasor the Great YU. These
sage emperors were both obliged to take active measures
against the Miso and apperently had difficulty in establishing
their sway over what may be termed Miao territory which at
| that time seems to have been Hupeh, Hunan and Kianghsi. {Ses
Legge's Trenslation of the "Shu Ching", Pert 2, Book I, Chap. 3,
paras., 12; Pt. 8, Bk, II, Ch. 3, pp. 20-21; Pt. B, Bk, XXVII,
. ps B5). Since thoss far away days tha.M1ao have been gradually
| brought into subjeotlion, As the Chinese have increased the

Miao have decreased, and today though they still retaln thelr
% own dress and customs they are entirely under Chinese rule and
\ are called "tame Miao", which means that they have learned
\‘ egriculture and pay taxes, As reocently as one hundred and fifty
* ¢ years ago.there ware "seng" or Independent Miao but none ;re now
to be found, They are being slowly crushed out or absorbed by
‘ the 1mmmrtallchinese and the process of absorption may still be

o ohserved in South West China,

L
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At the present time Miao or as they are sometimes called
Miao~tzu ("Mizo” means "growing grain, sprouts, shoots] "tzuv
means "sons"™) are met with on the hills of Yunnan and Kweiohou,
in Western and Southern Szechuan, Hunan, Kwangtung end Kwenghsi
where they oultivate the soil and hunt whatever prey may be
found. They have also extended into Tong~king and a few into
the Shan siates, and 1t 1s thought that the aborigines of
Heinan may be descended from }Miao, Divided into meny tribes,
and galled from the colour of their dress, the Black Miao, the
Flowery (or Hua) Miao, the Red Miao, the White or Ch'uan Mimo,
the Magpie Mimo, the West-of-the-wataer Miao, and numerous
other kinds of Mieo, they are ysllow &kinned, with straight
black heir, of medium stature and eclassed by Dr A,C, Haddon
28 mesocephalic and pletyrrhinioc {A,C. Haddon's The Races of
Man, pp. 87-88), My measurements, whioh are available,
indicate that the Hua Miso are brachycephalic amdmmamendihiaie.

?rederick SsA, Bourne divides S.Ww. China languages into
Lolo, Shan and Miao-tzu; (Bourne's Report of a Journey in
S.W. Chine, Appendix 3), Major H,R. Davies divides them into
Mon-Khmer, Shan and Tibeto-Burman families, and subdivides the
Mon<~Khmer family intc Miso-Yao, the Min-ohia and the Wa-Palaung
groups. The Miao and Yao languages, though they laock close |
resemblance to the Cambedian (or Khmer), Talain {(or Mon) and
Annsmese langusges, are classified with the Mon-Khmer femily,

because of the construction of their sentences; (Yunnan,
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The Link between India and the Yangtzu, pp, 337347, by HR.
Davies). 1In vocabulary there seems to me to be no similerity
between Miao~tzu and either the Shan or the MoneKhmer languages
and I observe that the 1921 "Census of India Report" separated
the Mlao and Yao languages from the Mon-Khmer branch and formed
them into a distinet branch; (Census of Indie, 1981, Part I,

- P.194). (In that year the speakers numberad %91 only,as thess
two races are comparatively recent immigrants into the Indian
Empire). In an Appendix T will give a short list of Hus Miso
seniences and a full list of their clagsifiers {numerators of
nouns) which Professor T.C, Hodson agsures me hsve considerable
linguistic value,

The Black Miao, so celled bagause they wear dark-coloured
clothes, are the most important and 1ntelliggnt trive of the
Miso, An scoount of these was glven by S.R, Clarke in "Among
the Trives in South West China® published in 1911 wherein he
gives several eboriginal voeabularies,

The Hua Miao are the second most important tribve; "Hua"
means "flowery, parti-geoloured", and the people are neamed Hua
Miao because their festive garments are beautifully embroidered,
It is the Hua Miac which I purpose to desoribe in this
dissertation, In Kweichou the traveller will encounter Ta Hua
Miao (Big Flowery Miao) and Hsiao Hus Mieo (Little Flowery Liiso)
but here I deal only with Hua Miao of whom I estimate there are

et least & quarter of a million in the two provinces of Yunnen
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and Kwelchou, The greater part of Kweichou 1& at least three
thousand feet above the sca and as the iraveller goes weat
into Yunnan the altitude greduslly increases until in N.W.
Kwelchou and N.E. Yuonen, districts largely imhabited by the
Hua Miaso, a height of aix thousand feet is reashed, The
hills do not appeer %o be high but they &re everywhere, an
ocean of hills and valleys, and probably only one third of
the surface is cultivated or cultivable., These hills are for
the most part barren, and there is littls timber to be seen,
Throughout this area the Hue Miao, who call themselves Huao-
nglao {"Hmac" is "Miao", "Nglac" means "flowery"), are serfs
or tenants of the Ipien (i.e. Lolos or Nosu) end are des-
oribed by travellers as being gentle and dooile; no lovers of
fighting; frugel and simple; hospitable, and though poor,
honest. This my sojourns amongst them fully verify,

In the art of writing the Hua liiao have not gone beyond
the uss of notohed sticks but & olass of bards and tale-
tellers hes preserved orally their myths and legends., Having
no written records their early history consists more or less
of traditions handed down by memory from ages now long past,
They tell how, after long and bloody fighting, their fore-
fathers were driven from the northeeast to the south of the
Yang~tzu (I can £ind no evidence to confirm this); they repeat
genaration by generation the hames of chiefs who atrove against

the invading Chiness; they speak of their ancestors’ irrigated
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rice fields and of their skill in medicine, Pogsidbly they
were the first of the Miso tribes to move into Kwelehou. 1In
Yunnen they sare conparatively recent arrivals, many of them
having left their original homes in Kweichou only four or

five gensrations agte I have tried to trace through their
legends where the ancestor ochiefs originated dbut as the nemes
of places cannot be identified the task has proved impcssiblez
One legend states that the first ancestor-chieftain, Xey-yah-
yoe-lao, lived in Lao-wu (I cannot locate Lao-wu) seventeen 11
{e 11 is about one third of a mils) from the Yang-tzu. He was
& men of great Luman feelisgs, of wide reputation, of
considerable intelligence and of imuense ecourage, The greatest
archer in the land he was a fearless Tighter; he wore a grass
¢ape and rode a grey-coloured mule which travelled liko a
flying bira,

Times became troubled, 4 Chinese chier, Key-ylihwvao=tzu~
lao ceme from Vao-ti {"Vao” means "Chinese™, "{1" ®langr,
"Vao-ti" means "the land where %he Chinese dwell"”) to oross the
Yang-tzu, Key-yah-yos-lao's heart was 111 at sase and the
people were rebellious ( .., against the coming of the Chinese),
Seeing a rough stone Kay-yah-yoe-lao ground his sword snd made
it very sharp; seeing a hard stone he ground his spear end made
it very keen, Pleoing his soldiers in file %o withstand { the
intruders), Key-ydh-yoe-lao with his sessoned bow on his baek

and his arrows by his side drove back the Chinese who ran in a1l
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directions. By the help of his foot Key-yah-yoe-lac drew back
the string of his bow and fixing in arrows released them into
the backs of the enemy. Unable to resist, the Chinese went
bagk to their own land, Key~yah-vao-tzu-lec wes undaunted and
being clever he thought of other plans, What d4id he do ? He
made boats, boats which would oross constantly; over the

- ~ river he stretohed many ropes msde of hemp and bamboo, the
boets flomted over bringing troops both numerous end erderiy.
Though Key-yah-yoe-lao's heart sank he brought his soldiers in
serried ranks to resist, The Chinese troops which were
numberless came on like armies of ents, end Key-yah-yoe-lao
could not withstand them, They captured his horse, Key-yah-
vao-tzu~-lac routed the Misc end kept on pounding them, The
Chinese troops constantly blew eow-horns, some called, cthers
answared, The Chinese firaecrackers sounded everywhere; the
Chinese stemped their feet (to frighten the Miao). Key-yah-
vao~tgu~-leo utterly defeated Key~yah-yoa~leo and eapturing him
crushed him on e rook, Key-yah-yce-lao bellowing loudly. His
offapring who dwelt in Lao-wu were driven away, Where 414
these people go ? They went in large companies %o Lao-ngli
{in Kweichou), Key-yah-vac-tzu-lao's descendants came to
Lao-ngli when once again Key~yah-yoe-lao's offspring fled. Where
414 they flee to ? They fled to a hill near Yang-kaji-tzu and
settled in twelve villages, (At the present time the Hua Miso

are found living near to Yang-kal-tzw) Thus runs the legend,
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The Hue Mimo sing of three ancestor-chieftains, Key-yah-yoe-
lao, Ge-chih -yoe-lac and Ga-sao-hmao-bli, This is of interest
because Chinese dictionaries refer to the San Miao being in
Hunan in the days of Yao and Shun, "San" means "three" and
though San Miac is usually understood to refer %o the neme of a
district 1t mey indicate three Miac., This we do not know. We
do know, however, that more than four thousand years ago thers
was & clash of culture between aborigines snd Chinese., Who
were these pre-Chinese people ? HWhat were their life, customs,
religion and langusge ? 1In the following chapters I will
describe the social organization, customs, relig;ous b&liefs
and languege of the Hua Miao who are the direct descendants of
a people dislodged by the Chinese.
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CHAPTER II

Social Organizestion

The Hua Miac, who all speak one languege, live in smaller

- or larger village communities scattered over the hills. Eaoh
auch community is independent and autonomous, regulasting its
own affairs and leading its own life. Friendly relations
exist between the villages and there is very little quarrellin;
The villagers constantly visit their friends to Join them in
Teasting and denoing but they usuelly keep to their own part
of the country and dont't care to travel long distances,
Villages are permanent and may be composed of anything from
five to fifty or more huts whiech sprawl over the ground without
any preconceived plan. There is a village headman, appointed
by their landlord end often hereditary, and there is co-
ordination within the villege for shepherding the cattle, for
keeping watoh in times of unrest, and for hunting., Within the
village there is a definite communal consciousness. Grazing
land but not cultivated land is held in common; there are no
hunting or fishing rights. The ocoupants of the village I
investigated were all related by blood or marriage but this is
by no means alwaya the cﬁae. Though there is no so%iﬂﬁbfor

Y

Aol
villege planning, a hut (house) is elweys ﬁgg;&ad 80 that the
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_f’ door enters into either of the ends of the hut and not into
elther of the sides. Each householder, assisted by friends,
builds his own house which in the case of the more well-to-do,

frequently follows the plan drawn here.
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. The majority of the people have two rooms only, one for the
sattle, the other for the living room, and not infrequently
one would regard the hebitetion as a hovel rether than 2 hut.
The walls are of mmd beaten down between two movable boards.
There are no windows though small openings in the walls serve
to let in light and air., The roof siopes end is well thatched
with grass, The ground which 18 prepared by beating forms the
#loor. There is an upper storey made by leying intertwined
_bawboos or thin tree branches over joists end approached by a
ladder. Food is stored in this upper storey. The fire-place
i3 on the ground as indicated in the sketeh and the smoke es-
ospes through the thatch. I think this type of house with the
exception of the orientation of the door was copied from the
GChinese. Formerly Hua Miao huts were not so permanent and were
sonstructed of wattle and mud. The furniture 1s of the simples
kind consisting of stools, & teble, a bed~-stead, shelves, a

- supboard, a tension-loom, hunting gear, cooking utensils, bas-
kets for grain snd agricultural implements; some of these will

.be desoribed later. All are movable and are the private pro-
perty of each householder. Each family has a house which while
i1t ocennot be described as being kept clean may be desorided as
being moderately neat. The 1and around which houses are groupe
is dirty eand insanitary the refuse from esch housshold belng
thrown anywhere. The socavenger habits of dogs and pigs help
to keep the village clean and the Miao in their natural funec-

tions are modest and carsful.
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The situation chosen for a villsge may be on the slope of
8 hill or on A small plateau on the side of a hill, Whet is
desired is access to aome weter supply (stream or spring);
proximity to grazing ground; the availability of firewood or
soal; and 1f possible natural shelter from ¢old windas., It is
uneommon to see a stoockaded village.

The tribe is made up of twelve clans (imerican authors

-
would use "gena") all the members of which are held to be re-
lated to one another and bound together by a ocommon surname,
The surnames are;

Hmao Ch'ih ("Hmao" means ”Miao!frfﬁr purposes of intercourse
with Chinese "Hmao Ch'ih" is used as the eguiva-
lent of the Chinese surname "Yang" though it has
not the same meaning).

Hmao Ngl8h-vao (equivalent to the Chinese surneame "Chang";
"vao" means "Chinesen),.

Hmao Ngl8h-mang {equivalent to the Chinese surname "An"; "mang’
means "Pplen"f, /s Lo-ls e~ Noaw ).

- Hmao Giai~ngia (used for the Chinese surname "Li"™).

Hmao Glal-lieh {the Chinese surname "Loh").

Bmac Glu-nba (the Chinese surname "Wu"; "ng§ba” means "pig").

Hmao Glu~gli (the Chiness surnams "T'ao"™; "gli™ means "dog").

Hmao Glah-ggao-ndac {the Chinese surname "Chu"; “ggao-ndac"
means "behind the tree” and will be understoocd
after reading the seetion on "Magical and Reli~
gious Beliefs and Practices"),

Bmao Glah-ggang-ndeao (the Chinese surname§ "P'an"; "ggang-ndao"
means "in front of the tree®).

Huao Dang-ocho {the Chinese surname "Wang"; "cho" means "tiger")
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Hneo Dang-zang (the Chinese surname "Wang" but a different tone
from the former; *"zang" means dragon).

Hmao Zang {the Chinese surname "Man).

i
- Hmeo Yoe-ge-ja (the Chinese surname "Han"; "ge-ja"” mesns the

bird known as the "red-billed-jay").

The people themselves state there are twelve surnames but
above I have recorded thirteen. Those of the seme surname
never intermarry however distant the relationship mey be. I
have not been able to ascertain with any certainty the meanings
of {these surnames. The Hmao Ngl8h-vac are said to be so called
becsuse formerly they served the Ghinese; the Hmao Ngldh-gang
beceusge they served the Ipien. "Giai" means "hamper, basketw,
and the Ewao Gial clans are said to be ao scalled begause they
used to carry baskets. "Lu Dang" means "a large iron pan" and
the Hmao Dang clans are sald to be so called becsuse they were
accustomed to bake cakes in large iron pans. I record theas
explanations but I don't know what value to attech to them.

The tribe, which is e loose aggregate of these twelve (%)
¢lans, exercisea no tribal euthority, but a common language and
like ceremonial, moritel, burisl end other customs agsist in
regulating the social life of the people,

The village community is divided into families, a family
consisting of a man and his wife and their married and unmarrie
e¢hildren, It is seldom that more than two married sons live
with their parents. Usually, with the exception of the youngest

Vel and

—éﬁﬁ@za few years after they marrgaerect their own houses and
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set up their own establishments, Sometinmes drothers build
thelr houpes adjoining one another ir such a way that they be-
come almost one house of which each family retains its own
specisl portion. The family is patrilineal and somewhat re-
sembles our own, the difference being that ties to relatives
ocutaide the immedlate femily group obtrude into femily life.
The husband is expeoted to proteot the wife and furnish food
for her and the children. The wife and children owe cbedience
to the head of the family who is usuelly the father, though 1if
the grandfether be still living, authority 1is invested in him.
Both father and mother are kind to theilr children and are de-
sirous of having ss many as possible. Women are well treated
and have very muioch more freedom than Chinese women, In famine
years economie necessity may compel parents to sell their
ehildéren for food, and at such times it i3 not an unknown ce-
currence for & man and wife to separate each fending for him-
self and herself, An older brother has a measure of control
over sisters who become subjeet to him at the death of the
father. After the death of the father, the mother comss
largely under the control of the father's brothers, and if she
is 8till young they will dispoase of her in marriage. If both
are agreeable she may be maerried to her husbend's younger bro-
ther but under no circumstances to her husbandts elder brother,

The gare of the children devolves upon the nearesi of kin.
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In everyday social intercourse men snd wife eat together
but should guests be present the men eat first and the women
later. If an elder brother comes to the home of his younger
brother, the letter and his children will eat with the elder
brother but not the younger brother's wife who eats apart. When
I asksed the reesor for this I waa told thet they distinguish

S between a big and e litile., Amongst the Hua Miao the general
sttitude of reletives towerds one anothsr is of considerable
interest. When e bride goes to the home of her hushend she is
not ellewed to walk over what is considered to be the upper
part of the house (see sketoch p. Q )}, nor so long as her
father-in~law is living i3 she permitted to walk around the
hougehold fire. O5She may not sit on his stool (nor may he sit
on hers} and 1t is not permissidble for her to go near to his
bed ner to take food with him., Were she to do any of these
thing;;a snakéuigﬁld 00il around her feet. If the father-in-
law is within the house and not the mother-in-law & young wife
will not readily enter her home. If perchance she 4id so, she
would not on any account address a remark to him. A woman will
never use the food basin or spoon belonging %o either her
father-in-law or to an older brother-inlaw; she rigorously
savoids older brothers-in-law but not younger brothers-~in-law
with whom she is very free, When young, brothers and sisters
(1;5. ohildren of the same parents) will play and romp
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together but as soon as they ere grown they will never go
gbout together. When e glrl reaches the ege of eight or nine
she won't under any eircumsiences sleep in the same room as
her brother,

A girl's oy women's skirt is nevexr hung up to 4ry on a
elothes' linec or on anything high as t0o do this would injure
the eyeces of men. Skirts are dried by belng spresd upon the

(

ground. A grown girl or wonmen may not mount to ths upper
storey if a man is sitting underneath. 4 man is free &t any
tiune to go to the upper storey.

Bhould & snake pess near the feet of & young married womar
she is filled with terror. She will probably oconsult & sor-

(ah-yoe- 12k ) ,

cerer who will tsll her that she has been lax about sitting on
her father-in-lev's stool or approeching his hed and that un-~
less she is more careful a sneke will entwine itsel?f around

her throat.

The following list of terms obteined from genealogies in-
dicates the system of relationship:
va Father.
Vé~ah-hlo Father's elder brother,
{Big father) Mother's elder sister's husband,

Husband's elder brother,
Wife's elder sisterts husband.

va-ah-dchih Father's younger brother,
{Little father, Mother's younger asister's husband,
Hieh ¥other.
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Nieh~ah-hlo
{Big mother)
Nieh-~ah-dchIh
(Little mother)

Nieh-lao

Nieh~hlah

Dzah-du

Lah~nts'al

-

Ah-mao

Dzah-ohil

16

Fatherts elder brother's wife,
Motherts elder sister,

Wife's elder sister,

Elder brother's wife (w.s.)

Father's younger brother's wife,
Motherts younger sister,
Wife's younger sister.

Wife's elder sister (m.s.),

A deughter of motherts brother who is
older than m,.s, ’

A dpughter of father's sister who is
older than nm.s.

Wifets younger sister (m.s.), {lah-hleh has
the same meaning),

A daughter of motherts brother who ig
younger than m.s.,

A daughtier of father's sister who is younge
than m.s.

Son,
Elder brother's son,
Younger " n

Busband's brother's son,
8ister's son,
Wife's sister‘'s son.

Daughter,
Elder brother's daughter,
Younger * "

Husdband's brother's daughter,
8ister's daughter,
Wife's sister's daughter.

Elder brother (m.s.); if the speaker is

married he calls his elder brother vE-ah-hl

;g-teach the children what they sheuld ocall
im.

Mother's sister's son, if older.
Younger brother (m.s,)}; if the speaker ias
married he calls his younger brother va-ah-

dchfh to teach the children what they
should call him.

Younger brother (w.s.b,m.);

Mother's sister's son, if younger,
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Ah-nu

| Dzah-nu
Ah~2zi

Lah-ohil
- Lah-mah

Lah-hlah

Ah-1 or
Dzah-i

Ah~dai

Dzah~vao Or
Ah-vao

lah-niang

1"

Elder brother (w.s.)

Younger brother (w.s.a.m.); dzah-nu may s8lso
be used.

Wife's elder or younger brothers (m.s,); sh-m
may also be used,

Elder 1ater (BeBo, WeBs)}
Rusbandt's elder brotherts wife (w.s.).

Younger sister (meS., WeBs, bel.).

Younger sister (m.s.a.m.)

Mother's sister's daug}tars, older and younge:
Hughand's sisters, older and younger;

Lagdmgh is a more affectionate term than
L&'-Q U,

Younger sister (w.s.a.m.)}

Father's sister's deughter (m.s., child
younger} ;

Mothert's brotherts daughter (m.s.,, child

younger) ;

Younger brother's wife (m.s., W.8.)}

Husband's younger brother's wife;

Wife'e younger sister (m.s.).

Pather's younger brother (b.m.)}; the mother
calls bim ah-i and thet is why he is oalled
ah~1 before marriage;

Buaband's younger brother (w.s.);

Younger brother, a.m., (m.8.)};

Wife's younger sister's husband.

Father's sister, either younger or older, {m.:
Mother's brothert's wife, younger or older.
Son's wife's mother, 1,8, Mother-in-law, *

Wifets brotherts son (m.=,,w.8.)
Sisterts son (m.s.);

Husband's sisterts son;
Daughterts husband;

8ister's husband.

Wife's brother's daughter (BeBs ,WeB,};
Sister's daughter (m.s,)

Husband's sister's daugh%er,

Son's wife.
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Ah~yoe Father's sister's husbandj;
Mother's brothera, older and younger;
Bon's wife's father;
Husband's father, i.e, Father-in-law.
Ah-yoe-l180 Grandfather.
Ah-yoe-ah-pti Ancestors.
Dzeh~nboe or Father's sister's sons (m.s.)
Ah~-nboe Mother's brother's sona (m's.f;
Wife's brother {(m.s.b.m.).
Ah-niang Father's aister's deughter (m.s., to one older
than himaself);
Mother's brother's daughter (m.s. to one
¢lder than himsel?f);
Elder brotherts wife (m.8.).
Dzah~ge Sont's son.
Daughter's aen.
Lah-ge Son's daughter;
Deughter's daughter.
Dzeh-~tzu-hlsh Wife's younger sister's husband (m.s.).
Ah-dchtah Husband's elder brother (w.s,);
Wifets elder siaster's husband.
Ah«bo Father's sister;
Husband*s mother.
Tzu~lao Elder sister's husband (w.s.); ah-dch'ah is
also used.
Tzu~hlah Younger siater's husband (w.s.); dzeh-i is
also used,
Ah-mah Husband's elder sister (w.s.);

Husband's younger sister (w.s,).

m.8, - man speaking;
w.,8. - woman spesking;
bem, ~ before marrisge;
e.,m. - after marriage;
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It will be seen that onoe there was the widely distridbuted
eustom of cross-cousin marriage, it being the eorreet thing for
a man to marry the daughter of his mother's brother, This
practice is not strictly observed now. In every day life re-
letionship terms arae used rather than personal names. A Hua
Miso's “oﬁn" sons and dasughters occupy qulte a different posi-
¢ion from nephews and nieces, although the former ere desig-
nated by the same word as the latter., fThere are not many
special duties between relatives, but where I have met with
them I have recorded them.

Hua Miso salute one another with great cordiality men
groeting men and women, women by rubbing one enother's left
shoulder and asking "Dieh zao nioh gioh",.. Are you well ? “an
adult person greets children by rubbing or patting his (or her)
nesd. The form of farewell is,(the hoat), "Go slowly, go slow-
1y®; {(the parting guest), "Sit slowly, sit slowly.” This is

- similar to the Chinese farowell.

They are singularly hospiteble and guests who are being
entertained are expected to eat to satiamtion. ?eople will go
short themselves so that recognized guests be generously
treated. If the guest be of some importance a goat or sheep
is slain end boiled and when the guest leaves & leg of the
aninal 48 always given to him. It would he considered a
breach of good manners not to do this, as also it would be to

refuse food to even a casual visitor.
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gustom, tradition and public opinion, which is very
~ potent, econstitute the authority of the people. "This is what
our Tathers told us" 1s the justification for many of the
tenets of the Bua Miao, The opinion of the community sometimes
brings about the death of a man and it may serve to bring the
guilty to jJustice. Age plays an important pert, gsenjority and
authority tellying with maturity. The father and the father's
brothers are treated in rmch the seme way; deference is paid
to both and both exercise control. Kinsmen of a man and his
olensmen share & joint responsibility for his metions.
The Hue Miac ere not diffioult to govern, The headman is
i3 invested with authority by the lendlord and upon this headmen
lies the duty of seeing that the desires of the villegers are
sarried out, and that the proclamations (dealing with taxes,
levies, ete,) of the Chinese manderins are observed. I heve
met with only one case of homioide; never with incest, un-

- patural vice nor breassh of the laws of exogamy, Witchoraft
and black msgic flourish, there is remarkably little thieving
and slander; ell are dealt with by the elders whose words are
1i stened to with great respect. Disputes, nearly all of whiech
arise on mecount of their land or their womsen,arec settled by
agreement through the elders; if any party refuses to accept
the decision of the elders,an appeal 1s made to the landlord.
Where fines are imposed they are paid to the aggrieved party

and take the form of cattle. Sometimes discussions about land
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and unsatisfaotory marriages last for days. Decisions are not
always just as the influence of some men ia stronger than that
of others,and even elders cannot ignore the pewer of e man
whose clansmen are numerous.

The homicide I me% with was tragic. It occurred in a
famine year. Food was scarce., 4 young and 0ld man were seck-
ing roots by the side of a cliff. A dispute arose about some
roots whioch the 0ld man elaimed to have discovered first. In
the sltercation the younger man pushed his antagonist over the
0liff and the old man was killed, Later the body was found
end the oulprit traced. The village elders gave the accused a
large knife and told him they dldn't wish to ses him again.

On the morrow the young man was found dead, henging on a tree,

In their dress a distinguishing mark of these pecple is
the gay~-coloured kilt of their women. This garment reaches
down to the knee and is plested round the waist. Though the

R women never weer trousers they are ocareful and modest in the
wey they adjust their kilts (or skirts) and the people's atti-
tude towards clothes generally seeme to be much ag our Western
attitude. To be seen without clothes would be a shameful
thing. 4 kind of white Jaocket is worn by both sexes and the
men wear short, white, trousers. All their clothes are home-
spun. On festive occasions both men and wamen wear parti~

~ soloured gowns with beautifully embroidered sleeves, hence the

name of the tribe, Flowery Miaso. These gowns are freely
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borrowed and lent emongst friends. Women wear nho head-dress
and usually the men 40 not, though for fetes the young men wear
turbans made of a whole length of white cloth whish is singu-
larly heavy. Children are oled in the same manner as elders
though their apparel is less carefully msede. In cold weather
felt capes are worn the closed side being turned in the direc~
tion from which a cold wind blows. When on a Jjourney, or away
from hormeattending some festival, these capes are used to sleep
in. Even at home amongst the poorer people the cape is the
only eovering used when sleeping. Those who can afford it how-
ever possess felt rugs between which they rest, one serving as
s mattress, a second as a blanket. Such oapes and rugs are not
mede by the Hua Miao; they are manufactured by an eboriginal
tribe known a&s the Ko, Grass sandals are worn by all, both boys
and girls learning at an early age how to meke them, and they
continue to make their own throughout life. ZEveryone knows
what partiocular kind of gress mekes the best sandals.

Up to the ege of thirty-five fo forty both sexes, the
women more than the men, ornement their ears with copper rings
bought from the Chiness, The ear-rings are worn pendant from
| one or both ears and are suspended by meens of a hook peussing
i through the lobe of the ear, the hole bheing made by piercing

the lobe with a large thorn. Hua Miso ear ornements are de-
sidedly inextravegant either in size or workmanship or finenes:
of material. Young women also wear cheap brass finger rings

purchased from Chinese pedlars.
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The hair of girls is plaited into two long plaits; after
marriage, as soon as they beoome mothers, they twist the hair
into & poke; and a proud day it is when they can do this 1}

Both married and ummarried women use wooden combs (bought from
the Chinese) and fixed in the poke & porcupine quill may often
be seen. Up to the time of the Chinese 1911-1912 revolution
the men also wore their haeir in twe plaits but now this prace
tice has been largely discarded and the heir has not been al-
lowed to grow long. I will give further partioulars about the
hair in & leter section.

The deily food is mailze or buckwheat and vegetables with
meat not more frequently than once & month and unless obtiined
in the ohase less than this. They can ususlly afford to have
pounded rock-salt with their meals,but during the weeks betéﬁé
the harvest is ripe even this may beoome a luxury. I have s&
known salt so scarce that when it hes been purchased pecple >

- heve licked it mmoh as & Western child lioks a barley augai
stick. Cold water fetched from a atream or spring is the dé@ly
drink,

Being neither handicraftsmen, traders nor shopkeepars,?thé
majority of the Hue Mimo are miserably peor and with many of\
them the struggle for existence is unceasing. TFor money-the§ 
use whatever is in currency amongst the Chinese. |

Opium smoking is practically non-oxistent but drink causes

gonsidersble poverty and degradation. The drinking of spirits,
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the distilling of which they atate they learant from the
Chinese but which they oan now make for themselves, is a pre-
valent vice. Festivala, marriages and sacrifices are all oo-
oasions for the reckless consumption of spirits when both men
and women seem %o glory in their sheme and not infrequently
may be seen helplessly drunk., Some of their drinking bouts go
on for three days and nights and the sounds of drunken revelry
may be heard all over the village.

The £ifth dey of the fifth moon (the Dragon Boat Festival

(
i

of the Chinese when offerings are made with the objest of pro-
suring sufficient rein) is annually celebrated with music and
dancing. It is said that this festival used %o be held at the
eommencement of spring. These fetes are attended by people
from afijzhe countryside and are occasions for soclal inter-
eourse among both old and young. Bables born during the yeer
are taken to these festivals and carried about on the backs of
either fathers or mothers. Crowds of girls are to be seen
wearing their pretty skirts and embroidered gowns and there are
just as many young men in their splendour.

it theseﬂggi?gz&ngs a musical instrument cslled gg®h (in
Chinese "luhﬁaengze is pleyed by the young men who are popular
and sdmired amcoording to their ability to blow it. A ggdh is
made of bamboo pipes, from four to asix being let into & plece
of hollowed wood the handle of which forms the mouth-~plece.

The sound, which 1s something like that of bag-~pipes, 18
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produced by brass reeds fixed into the tubes whioch are of 4if-
forent sizes varying from two to four feet in length. Tunes
played on these instruments seem to the Westerner weird and
monotonous but they play a subtle part in the sex 1life of the
young people. When on moonlight nights pipors come to the oute
skirts of a village the music is irresistible to the girls who
go out to the pleyers and apend the night with them.

I have never been to one of these fetes and so cannot
deseribe them in detail. I am %told that the pipers exert thenm-
gslves so much that their cheeks are swollen and perspiration
streams down their faces, The danoing, which 1s done very
seriously and without laughing, is what we would call posturing
and keenly interests the hundreds of spectators. The wamen
never dance, but men dance dreased ir women's clothes with tha
hair done up like women. At sunset the older psople return %\
home but the younger folk pass the night together'diapersing ag

- daybreak, |
| Tormal danoing and plpe playing are also enjoyed when
entertaining guests at the New Year; (though now the Hua Mia6 
gelebrate the New Year at the same time as the Chinese I am in-
formed they used to celebrate 1% in the eleventh moon}; at
weddings; and when the Big-Spirit-Sacrifice (to be deseribed
later) is offered. On these oecasions songs are sung for the
pleasure and entertainment of the company and to these songs

young women antiphonally respond.
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If & youth comes to e home in the hamlet, after the even-
ing meal the young wamen of the hamlet foregather in the house
where the guest is being entertained, and,following a little
ﬂiscussian,ona of their group is selested to sing for them.

?6 her singing the guest sings in response and if between them,
with brief periods of rest for conversation, they ¢an keep up
this antiphonal singing until daylight, the guest is greatly adj%
mired, Or the girls may invite the youth to visit the village
"rlnwaryahcuse%f;ggﬁg after singing he may sleep with the girl
of his ssleotion. If the youth should refuse to sing, the girls‘
throw cold water over him and go off in disgust. The singers
most honoured are those who at mid-night can sing mid-night
gsongs; in the third wateh, third watoh songs; and at day-dbreak,
day~-breek songs. On the hills and in the fields young people

of all ages love to sing their "hill-songs™ and some of them

are very gifted singera.

- ‘ As I %ﬁzgﬁgzifaei‘pointed out the Hua Mieo are now agrie-

oulturists. , ey produce their erops of maize, buckwheat,
’ e ikl th. Cop one swattoch

barley, oats, wheat, and rye;wlbheihoe-sid of-tio<plouvghs small
("’E‘t‘ ““""Vut"”“-"’l‘w"t‘

patohes of cereals and vegetables ape -tidied swithestheahoo~and

nethoek. Both sexes do agrioultural work, fer the greater

part of their time and energy being occupied in this way.

Meize is the staple srop but potatoes are also largely culti-

vated and in some centres form the chief article of food. There

are oceasional villeges where welnut, plum and pear trees
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supply & fruit harvest but these not being soientifically
cultivated the yield is not consilderable.

The Hmao Ch'{h olan have a special custom. When the wheat
is ripe the father of a family must cut the first sheaf., Be=
fore he outs it however a small red-headed bird (the Hmao-
eh'ih-hi-ngiang-mo) is ceught, cooked and eaten. Tradition
gsays that long ago, a heir from a beard of wheat stuck in the
throat of one of their ancestors. Socme one catching & hmeo-
oh'ih~-hi~-ngiang-mo roasted it and on eating it the hair was
dislodged. If this bird cannot be secured, a similar bird may
be caught and used as aaubntitfiﬁ;“y‘e&nuia

When the maize or buckwheat,are in flower a girl or woman
in menstruation will not step over them; they will walk around
the land on which these cereals are growing, never over it,
They are most particular about this.

Each family in a village cultivaites a smaller or larger ,

- piece of land held in fief of Ipien landlords (sometimes called @
t'u~mnh,-i.e. earth's eyes) to whom a heavy rent is paid, and
who in meny instances have serf rights over their tenants. The
same piece of land continues in the cccupation of the same
cultivators. When a son marries and leaves the father's home,

Rardad coex
a portion of the family land 1s diwiged to him, Few landmarks
pxist but every famlily Xnows to wth any land belongs.

The ocuekoo calls when it is time to sow the maize end

eghildren are taught that this bird is not to be injured.
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All instruments used for agrioulture are purchased from
the Chinese, bolad oo the, |

T0 provide manure for the land, gfd wool for their elothes,:
and money for incidental expenses every Hua Mleo femily keeps |
one Or more aows, several sheep and goats, pige and occasion-
ally a horse, Their wealth is measured by the number of cattle
possesased. The grazing grounds are not far from the fixed
habitations of the people,

Some of the Miaso are keen hunters who enjoy the chase
during wiﬂtér montha when there are but few agriculiural duties.
Théy use spears, srossbows, and sometimes arrows dipped in a
poison manufactured from deadly nightshade. I have watched tham‘
traok geme ﬂith & skill that hea filled me with wonder, and
some of them ocan knife the wild boar with consummate dexterity.

| When they wound ean animel with a poisoned srrow, they allow it
to get away, and later go after it, They generally find it
- dead. If it is a deer, mountain-sheep, wild boar or any edibdble
snimal,the flesh surrcunding the place where the errow haa en-
‘tnred iz eut away and the rest goes into the cooking pot.
Por the most part they hunt deer and mountain-sheep by
rmunning them down or by shooting them with unpoisoned arrows.
Only the men hunt and bdefore atarting out there must be no
bickéring and quarrelling between husband and wife; indeed the
whole village should be on smicable terms, and men must watech

their mouths carefully, otherwise the gquarry will not be
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captured. Lest the women-folk should say anything unwise they
are not informed that the men are going out to hunt. The hun-
ters simply say they are going out io gather firswood. If a
woman were to say she thought the men wouldn't catch anything,
they wouldn't catoh anything. Were a woman to say she feered
the wild boar might gore them, the wild boar would gore them.

Usually a large party is organized and all proceedings
directed by a chief (shu-s8h) selscted for the occasion by the
villege priest (sh-yoe-dzu-mu); and it is arranged quietly
leat the hills should hear. B8ince the hills rule over all
animals,were they to hear, not only would the hunters not cap-
ture anything, but the animals would beeoma particularly

ferooioua. Barore starting out MW

divalargd ol o boiad eqq cwRisl i>
-1 % Wy an arrow,\an divided amngt the hunters. If the
archer misses his aim the hunt 4 deferred. Doge are used
for hunting, some of them being very keen. After the pertiy
- loaves the village, 1t 48 customary for the shu~s8h to cut a
long branch from a bramble bush and under this hunters and dogs
pass thereby insuring themaselves against all danger,

The spoils are divided equally with the exception of the
shu~g8h and the man who caught or killed the quarry; between
these two men the neck 0f any animal captured is divided, it
being considered to be the cheicest part. Were the quarry not
80 divided the next hunt would end in failure. 4 Hua Miao,

Weng Shu, once told me that he and a friend went after a deer
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but became g0 exhausted that they gave up the chase, Two
¢ther men, promising they would all share, asked them to point
out the whereabouts of the hunted animal, but when these men

‘/%¢§> ghot the deer they divided none of the spoil E;L%nng 8hu and

his friend, sinece when nothing whatever has been ecaught in

thet neighbourhood.

Before taking a vietim back to the village,any of the
hunters,who are in the habit of setiing traps,offer a sacrifice
%o the hill by roasting a smell portion of meat in a fire on
the hill-side and then eating it. This propitimates the hill.

Imitation of an animal's 0all is used to call them within
sight. Meohanical devices are not used to any great extent.
The pitfall is occasionally employed; some hunters set e orcss-
bow trap, made by attaching a long string to the cross-bow,

An animal by coming into contact with the string may relesse a
poisoned arrow and shoot itself., It is not however an effec-
- $ive trap as wild animai;:;£:§ over the string,.

When the hunt hes been suocessful great excitement pre-
vails among the villagers ss it means meat for the family pot,
and many eulogiums are bestowed on those to whoseskill thejf\uwe
the Teant. 1

Esoh village may hunt over all the neighbouring country.

Amongst the Hue Miao a oross~bow is semli-sasrosanct,
women never being allowed to step over it and a man will not

40 so intentionelly.
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CHAPTER III

The Daily Round and the Cycle of Life

With the first streak of dawn the housewife, orderly end
regular in her habits, gets up and soon ghe is calling "Sang-
ndu, sang-ndu” (daylight, daylight) to her children who may
be sleeping on the floor around the hut fire, in grass in the
loft, or in an out-house, and shortly they raapond.tc her
surmons. Within a few minutes the husband is also astir
shuffling over to the fire where bending or kneeling down he
blows the smouldering embers until they glow end then blaze.
As a1l have been sleaping in their work-a-day clothes dressing
is quickly accomplished; girdles, loosed on retiring, are

i ad justed, and discarded sandals fastened. Ablutions are un-
necessary since it isn't a gala or & festival day. A little
dry firewood is added to the fire and all gather round to warm
themselves. Pregently it is time to take out the cattle to
graze. The pen door {if 8o primitive & contrivance can be
named a door) 1s opened end cows, sheep, goats and pigs Jjostle
through the living room to Jjoin other cattle of the hamlet and
all meunder out of the village led and driven by dogs, children
end one or two men and women whose work it is to shepherd them

£i11 the time for the morning meel, when they will drive them
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home again. There are wild beasts on the hills, wolves, foxes,
leopards, wild boars end an ocoasional tiger,so & man must
sccompany the cattle,

After smoking & pipe of tobacco the hushand with a
mattock, or if there is ploughing to be done his plough and
cow, goes off to his land where hs commences to delve. With
a wooden bucket on her beck the housewife quietly slips away
to the little stream, probably she has to walk from five to
ten minutes, and with e lerge ladle fills her bueket. Other
women are filling theirs so salutations and gossip are exchanged
and then dexterously gglaqcing ﬁhe vessel on her back she
trudges home. There i;h;;i;dégmgrind end this beling woman's
work she quickly takes a measure of maize from a basket bin and
soon the dull murmur of the running handmill is heard, a oom-
fortesble voice of food in & Mieo home. Fowls have heard the
low, subdued sound end quickly around the busy housewife a
dozen hens end cocks are soratching and fighting for any husks
thet may fall to the ground though it is little of these fhey
get as the pigs will need them. As soon as the grinding 1is
completed a dog licks olean the millstone while the meal is
being heaped into a round wooden steamer which has been placed
in water heating in a lerge iron pan set on the fire, Into
this water a cabbage or broad beans sare thrown to boll and cook

while thgﬁmagl is steamed. When it is cooked, pan and steamer
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are set on one side and their place is taken by an earthenware
vassel filled with husks and green leaves gathered yeste:day
from the hills.

T™he time for the morning meal (neoc ch'ei) is now epproach-
ing end the cattle heve returned. These, wiih the exception
of the pigs, are fastened in their pen; the pigs are grunting
round rudel{#iﬁrg t;otgﬁ:n:zzfzng for the mi;ture of greens,
husks and water,which presently is poured out for them to gorge.
The father haa returned so now the family can settle and enjoy
their breskfast. The father sits while the mother and children
may or mey not have Q%;Bi;; ’The woman f£illa her husband's
vasin with the cooked meize meal and everybody else helps him
or herself from the steamer, If there is f;:tabla, and there
usually is one of some kind, though owing to the ugeven floor
it is & work of art and patience to balsnoe 1t, the beans or
cabbage are set on it in a large earthenware or wooden bowl and
from this each one takes with chopsticks or spoons {wooden)
whatever he (or she} chooBes. There is a second basin in whioh
are placed hot water, e piece of rock salt and a generous
sprinkling of capsicum. Into this each member dips the beans
or vegetables. Those who keep the old eustoms use spoons, not
chopsticks, and sit on the ground without mat or table, unwill-
ing to fall into the habits of the Chinese. Everybody chats
and laughs freely. The children relate any edventures they have
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met with on the hills; the father wishes to know if the cattle
are all well; and the housewife idly talks about the people

she met at the stream. Pigs are grubbing oveé the floor, hens
are pecking about, end dogs are wondering whethe: any food mey
be dropped. After the meal is over the steamer(ig aovgrg@ and
put on one side, spoons, chop-sticks and baaingﬂgfq;EZ:;;d on
e Shelf, the fire $= allowed tc die low, and everyone prepares
for the day's work. Once more the children drive the cattle |
and sheep out to pasture on the hill-sides, the father goes

off to his lend and the woman ssts out to gather firewood;

this is not speecifically her work, men as well as women gather
fuel. On the hills with one eye on the ocattle the boys amuse
themselves by chasing birds, while the girls standing or
squatting round a fire made of gathered branches busy themselves
with a distaff spinning yarn for weaving. Whensverg§§;§ have a
moment to spare they prepare yarn as when puberty comes they
will need pretty clothes to attract the boys. 41l have taken
buckwheat cekes {ba-~ba) with them so that when they are hungry
they might heat them in the improvised fire end nao shu {iunch}.
The husband too has taken his ba-ba a8 he 1a anxious to prepare
a8 much land as possible and doesn't went to come home for e
mid-day mesl., By the time the housewife returns the village
may be qulte deserted, save perhaps for one or two old men and

women, and & few of the children; she is fres either fo do some
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weaving or to go to the family lend and asssist her man. She
deoldes on the former and as the sun is shining brightly she
opens wide the door and asitting at her han&-loam.ahe vigorous~
ly shoots her shuttle and beats up each pick with a sword. A
woman's work 1s never done. It is hers to make the clothes,
to carry water and to cock the food {i.e, the family cooking,
but not the common cooking for festivals ete., which is entirely
done by men). But today she 18 aontent and happy. Her eldest
son 18 growing up and next year he will bring home a bride who
will help with the water-carrying, weaving, sowing and reeping;
21l will be well then. Time passes quickly, the sun is drawing
towards the west. Putting away her loom the woman takes &
basket and small sickle end goes to nearby fields and hedges to
gather greens for the pigs which will need a good feed at dusk.
The basket filled, she hurries home and repeats the dutles of
ths morning in preparing food. Everybody will be hungrier %o~
.- night so more meal and more vegetables will be needed.
The sun 1s westering; a stillness settles on the hills;
pra#ently it 1s broken by the tinkling of cow bells and the
Joyous shouts of children driving home the cattle which find
their wey into their pen as ensily as humans. The pigs ere fed
and fastened in for the night; ospes are hung up on the walls
end shepherd orooks stacked in a sorner. The door 1s closed,

the fire blazes, hot maize meal and boiling cabbage end ocabbage
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water are ready, end standing, sitting or squatting ali gathey
round to enjoy & well-earned evening meal {(nec hmo}, the chief
meal of the day. It is quite dark now, indeed it has beeg
dark for some time as they have lingered over their msal and
yerned around the fire. Going off to their resting pleaces the
children wrap themselves in their capes (made of felt) snd soon
are sleeping soundly. The father feastens the door, sits dowmn
end smokes his pipe; the houscwife takes up yarn thet shs
wishes to prepare for tomorrow but she is very tired; aquatiing
near the fire her head ncds, the eyes are heavy, sweat sleep
comes and folds her gently in her arms. It has been only e
few minutes, perhaps & quarter of an hour, hetter go to bed.
By aight or helf past the whole household has retired to rest
and nothing is to be heard but the breathing of the sleepers
and an ocsasional murmur amongst the cattle,

In the "Oyole of life" I propose to desoribe oustoms
portaining to birth, names, marriage, death and the disposal
of the dead as these are all orises in the life of s commni ty.
They sre phenomene of myatery, fraught with dangers of variocus
complexion. They test the mettle of every native, are a siraln
upon the nerves, and resourde is had to social measures as well

&8 to the realm of unseen powers.
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Birth: In common with other Eastern people the Eua Miao in-
tonsely desire children, and childless women ere despised.
Suoh women eat a mountain herb %o ensure their having a child,
and in many oases it is effective., A native doctor whom I
know well has ocured many women who have come to him from two,
$hree and even four days' journey away. Once I heard of a
childlesé wife being sent away by her husband to consort with
anc ther msn until she should f£ind herself with child; an
expodient not unknown amongst the Chinese.

During pregnency a woman does not cbserve any rules as to
diet and bohaviour. Usually sccouchement is in seclusion, the
mothsy 18 not assisted. If the family is in ﬁhp house she is
placed apart where kneeling on a atraw-gzsgzgétthhe effects
her delivery and severs the umbilioal cord with e knife., After
the birth she is secluded and regarded as unolean. Seclusion
i for two or three daye on}ly, &s there is too much work to be
done on the farm to allow of her resting longer; bdut for a
month she eats her food epart from the cther members of the
femily. I have known many instances whers a woman has given
birth to a babe one day and on the following day has atiended
$0 her work in the fields. Throughout this month of restric-
tions however, some other person ocooks the food and cerrles the
water. Her food, which at this time is qualitatively a little

vetter than usual, is placed in a ssparate pen from that used
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by the family, and her basin and spoon are inviolable. They
may neither bes used nor touched by sny other perscn. During
her days of restriotions 1t would be a orime for her to go
into any neighbour's house; should she go %o the house of a
friend to borrow anything, she must stand at the docor. Under
no circumstences is she to arosa the threshold. At this time,
- too, & strict diet is observed and no pickles, fruit or any-
thing sour is eaten. When the month is completed, the mother
washes her olothes and all the vessels she has used, after which
her disablement is at an ond and she is permitted once more to
be & normal member of soclety. It is very much feared that any
infyrection of these ceremonies would result in the t{ransgressor
being struck by lightning. During her month of restrictions
women nelghbours come with congratulations and presents of fresh
LY
There i{s 1ittle distinction mede between the caming of
boye and girls. Though boys are more desired then girls, both
ere very weloome, In this matter the Hua Miac are &ifferent
from the Chinese who attach great importance to sons.
If twins be borm, though happily this 1s rare, the mother
i{s frightensd. Should one of them die, a rough dummy of the
dead ohild is fashioned and a pretence made that the ¢hild is
8ti1l living, as it is believed that, though there are two
persons, there is only one life. When the twins marry, whether
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the twins be two boys, two girls, or a boy and a girl, it is
indispenseble that both marry on the same day. If two fruits
be on one stalk {say two potatoes or two maize-cobs) girls
end young women will avoid them; it might cause them to give
birth to twins.

The fortunes of a babe for good or evil are bound up with

- the after~birth and urbilical cord; if these are properly
treated the c¢hild will be prosperous, if they de injured the
babe will suffer; if they be thrown away the child will die.

In the case of a boy the afterbirth and cord are buried at the
base of the central pillar of the house; while in the case of &
girl they are buriod under any one of the sids pillars. %
the babe is,young, the wator in which he is washed is emptied
orer the place where the afterbirth and cord are buried. If,
when the child is older, the umbiliocus is sore, 1t is carefully
bethed and the water emptied over where the afterbirth is

Emgimeorvee) .
buried. When a ohild dies, the ah-yoe-neh frequently divines
that it is beoause the afterbirth and umbilical cord have not
been properly treamted.

Newmee, There is not a great deal of ceremony attaching to the
naming of an infant. The mother's parents give the name to the
first child, To girle the name of some grein flower may be
given as, "Little wheat flowsr", "Little harley flower? "Little
rice flower"”, "Little buokwheat flower", "Little oat flower",
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or they may simply be called, "Sweet one", "Pretiy onem", "Little
one", Occasionally to boys the nemes of trees are given though
I have not met with such cases; usually they are given some

such name &8 "The-guest-has-gome” or "The boy-of-good~featurss-
hag~-oome™, or they are simply called "Old-number-one™, "(ld-
number-two", "0ld-number-three”; this method is the most common.
If a man bearing the elan name of say Hmao Ngieh finds it
difficult to dbring up sons he sometimes pretends thet his son's
surname is say Hmag‘Glu or Hmac Glah or sny surneme 4lfferent
from his own. —

If a woman dies in labour it frequently hsppens that the
new born babe 1le interred with the mother.

When the mother wishes to take the child out of doors for
the first time, she snips off a little of the baby's hair and
places it in one of the side walls of the house. This prevents
the little one from catching oold, and ensures that the child
will not be afréid of thunder. A woman who haa had difficulty
in rearing children consults an ah-yoe-n®h about the first
halr~cutting ceremony, and he always insists that the meternal
uncle must officiate. Under theae circumstances the hair is
not cut until the child is three years old. The procedure is
for the maternal uncle to buy the razor and to present the
child with a oap, a loose blouse, a pailr of trousers and a pair

of shoess Two plgs are slaughtered, omne for the child whose
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head is being shaved {1t is generally only for boys that so
great an expense is incurred}, the second for the uncle's re-
ception,and later he is presented with half of this victim.
Before commenscing to shave the head, the uncle places a cond,
which he himaelr haes made er;!gol and hemp, eround the child's
neck aaying, "Ndze~ki-nié%:4;;§ a chain of iron cgnnot bind
- you. I bind you with this cord of wool. May you live a
thousand vears and may your hair grow whiter end whiter:!"

Children are suokled as long as there is eny milk, I
have known little ones six years 0ld seek milk at their mother's
breast.

A strange dread attaches to all milk it being commonly
believed that, should & drop of milk accidentelly come Into
sontsct with food given to cattle, th;;?:ill be killed by
lightning. Men won't drink milk for the same reason; women are
not so fearful.

The oritiocal time of birth is over. It has been & orisis
in the life of the new-born child and in the lives of the
young parents. It was dengerocus, mysterious, uncanny, and had
to be treated accordingly. Now one must see to it that the new
arrival is properly introduced to the world of things and of
men in which he is to live a life patterned after the members
of his tribe. To f£it him for his proper place in the community

he has to be educated. All necessary knowledge he acquires
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graduslly by imitation of his elders, in whieh he is directed
and enocouraged by them. The sducation of both boys and girls
(hunting, agrioulture, weaving, embroidery, singing and dancing)
is geined by copying parents and elders. There is exhcrtafion,
example, warning, seldom punishment. When puberty admes,
marriage, another of the crises of life, must be oelebrated
with eppropriate rites. It 1s as natural to the sexes as
birth, and as it establishes new relations within the tribe it
is important that regulations be observed. It 1s a social
affair, the conoern of the parents, the clan, the tribe as well

as that of the groom and dride.

Pro-marital Relationa; In most villages there is & "flowary-
house", bullt by the girla, in which youths and girls have
pre-marital sex-relations. It i1s not large oconsisting of one
room only, end young people have no sense of shame even when
several couﬁles share 1t together. Until she hes reached
puberty, no girl is allowed to slesp in this "flowery-housen.
From that sge they may visit it, though usually e girl is 15
or 18 Eerore'ahe‘goas to it regularly; after this she frequents
it until she bescomes a mother. If, after a girl has given
birth to a child, she continues to visit the flwery-house, she
is condemned by the community; as alao is th; man, though less
80, after he has booome a father. Publioc opinion does not

seversly censure her for frequenting the house during the
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reriod atter-marriage and before becoming a mother. Up to
this time pexual relationships ars quite promiscucus and e
woman never knows who really is the father of her first child,
and no harm is thought of such freedom; sametimes it iz en-
couraged by suthority. Offspring of these unions are not rre-‘
qnant but if ohildren are born tull'social status 1s socarded
them. No means ere taken to prevent conception or to produce
misocarrisge. Friendships formed in the”flowery house not in-
frequently lead to marriage.

After motherhood a girl is expected to discontinue all
: intercourse with pre-merital lovers, and thia tribal rule i=m
; usuvally observed.

it is interesting to note that the term used for pre-
maritel relations (gli-nbafenu, 1;3. pilgs— and-degs~-affairse)

is the seme term as is used for adultery.

Conditione of marriege: Marriage is exogamous, patrilooel and
monogaemous. Sexual relations between 2 brother and sister

(ise. children of the same psrents) would be regarded as in-
gegtuous and very, very seldom cecur , though if it doee happen
the ﬁelin@uents are not severely punished. Fear of the unknown
whioh might ensue acts as a more powerful deterrent than tribal
injunctions. Sexual intercourse is also prohibited between

persons of the same surname whether kinship can be traced or not.
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The ochildren of two brothers and the children of two
sisters mey not marry each other but marriages between the
ohildren of & brother and sister are regerded as peculiarly

appropriate.

Dowry and Bride-0ffering: The father of the bride gives
slothes to her, and ocoasionally a oow, horse, sheep or vig.
There is no fixed bride-offering which is arranged dy e
go-between and which varies with the status and personal con-
dition of the groom whose parents pay it. Should the fether
ve desd the bride-offering is paid by the father's brother.
T am informed that formerly the "1li" (the native term used to
desoribe gifts mede by the groom or his group) consisted of
two pounds of spirits, a ocouple of fowls end a bag of cat-meal.
Now the “1i“may bde anything from a pig, & couple of fowls, &
bag of oat-meal and a botile of spirits, to a cow, pigs, and
from ten to thirty sheep. This is due to contact with the
Chinese. TFregquently presents of ocat-meal and fowls are also

mafdle to kinsmen of the brids.

Betrothal and marriage ceremonies: The first formal prqpoaal
comesg from the parents of the boy to be married, snd a go-
between,of a dirferent surname from ths parents,arranges the
vetrothal. This go-between is a man who is friendly and affable
and whose wife 1s still living. One whose wife is dead 1s not
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used lest the girl whom he is bespeaking should perohanee die.
The bride desired is e girl who does not pilfer, hes no
malignent disease and whose relatives are upright and under-
stending. With & lighted torsh, indickting that his dusiness
is propitious, the go-beiween goes to the village of the ochosen
girl's parents and greets then with the words; "Have you

- eaten 7 Chicken end pork are coming to your home., "X" of |
guch-~and-such & villege wishes you %o vuild & new bridge over
which I may walke It is hoped that you will plant & flower
for me. Thoy are growing cld end they wish to have a water-
carrier.” He then explains why he hes come and formally aeks
the daughterts hand for "X's" somn, and after a brief stay he
retﬁi‘ns home. TFrom ten to twelve days later the go~between
going beck to the home of the girl's perents makes the same
remerks when if the family is pleased with the proposal Tull
particulars are asked about the boy's personal honesty and the
boy's family and relatives. If tho proposal is not desirable
no snguiries are made it being mersly stated that they do not
wish to give their desughter. Should a favourable reply be
made, some two weeks later the boy's father, unacoompenied by
the go~batween, visits the girl's home taking with him s
bottle of spirita, a bag of cat-meal, & couple of fowls, and a
large round oske made of millet (a foot and & half to two feet

in diameter). He is entertained to a meal whersupon the
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betrothal is complete. Before meking a proposal the inclina-
tions of the young people ars oooasionally sonsulted but more
frequently they sre not. After a betrothal the boy and girl
strictly avoid ssoh other.
Some months later a suitable wedding date is arranged by
N the go-between who evoids cow, horse, sneke and tiger days end
days on which eny of the groom's near relatives have dled. A
day or two previous to the date fixed the groom, gally dressed
and scoompanied by two or more young friends of his om sex,
goes o the girl's home to esoort her to his parents' house.
He ie not permitted to speak to the bride as they are not yet
wedded, Sometimes he goes three days before and helps in the
farm work to show what kind of a boy he is.
| On the day that he accompanies his bride home there is not
a great deal of festivity eas this is only the minor ceremony.
After a late or early breakfast in the girl's home they walk
(she boys in ome party end the girls in e second party) to the
boy's home where they generally arrive in the afterncon. Here
& sheep or a pig has been prepared half of whioh iz sent
through the go-between as a present to the bride's parents.
Friends gather for a feast and & merry evening is spent. From
two to six unmarried girls,all dressed in their bes¢,accompany
the bride and frequently these girls sleep with the groom's
compenions; while not infrequently the bride, if she is being
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compelled to merry & boy whom she does not like, resolutely
refuses tc sleep with hinm. A great deel of trouble is entailed
by these foreed marriages and I have formed the opinion that
::;;,Hua Miao women have been married once, twiee, or three
times to men who are now living, before they have settled down
with the man they now call husband., After from three to ten
days the bride returns to her parents' home and remains there
until she is sent for by her husband's family which usually
happens at sowing or reaping timo, when there is much work to
be done. When sent for, she goes to her husband's home with-
out any bustle, takes her place in her new home, and does her
share of the house and farm work.

At 2 later date & major ceremony is observed for which the
bride makes & flowery gown for her huaband, in return for which
he tekes a pig to the girl's parents. In some instancea the

girl'a parents give a dow or horse to the young married couple.

(

This is the greatest day of the whole marriage ceremony. Xins-
folk and friends of both parties ere invited to the gréom*a
house where a room is oleared out and seats put round against
the wall for the guests who all make presents to the groom's
family, maize, b;ttles of spirits, fowls, and aomsttméﬁjgg;ﬁ:“muT
Theso gifte considerably diminish the coat of the marriage
feast. After the evening meah all the guests settle themselves

Tor a night of spirit-drinking and song-singing, when both men
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end women get disgustingly drunk. The legends of the tribe
are chanted one after the other and the feasting, singing end
noiee may continue for from one to three days and nights. The
girl then finally settles down in the home of her husband and
is no longer allowed to ged ebout. There is no courtship as
the Westerner thinks of courtship, though marriage is not re-
garded as ocomplete until after the observance of this ma jor
ceremony end the birth of a child. |

During the past twenty to thirty years there has been a
tendency to combine the features of the minor and ma Jor cere-
monies and to h&ve one rite only. This is,no doubt,due to con-
tact with the Chinese.

The average age for the minor cersmony is,in the cass of
the boy twelve to fourteen, in the case of the girl fifteen to
eighteen. Very frequently the bride is several years older
than the boy because by seouring a grown up girl the mother-~in.
law hes someone to work for her. Mothers-in-law have consider-
able power over young brides!

It may be observed here that the age of betrothal veries
from infency to puberty. It is even possible for a child to
be promised in merriage before birth and, though later it may
prove distasteful or unsuitable, such a betrothal is binding.

Declassified in Part - Sanitized Copy Approved for Release 2012/02/14 : CIA-RDP83-00415R001200040005-8



Declassified in Part - Sanitized Copy Approved for Release 2012/02/14 : CIA-RDP83-00415R001200040005-8
A
49°

Sporadic Elopement: Individual choice is not always negligible
aa‘ﬁhan.ﬁhe necepsary ocnsent is withheld by the authorities
the Hua Miso young people sometimes take the mntﬁar intohtheir
own hands and elope. When this ocours the parents of the girl
endeavour to overtake them, but if they do not sucocesd, after
some time the’irregularly married couple are allowed to return

to the village and recognized as husband and wife.

Marriage by cepture: Marriage by capture is not unknown. A
youth who desires a certain girl (and if a girl is good-locking
all the boys want her) will gather together a number of his
oompanions and conceel themselves, either on the hills or in
the house of some relative, near the girl's home. 4% deylight
they rush into the girl's house and foreibly carry'herlaw&y.

T am informed that the girl, but not the parents, may fight
against being teken by capture. If after some days the girl
doesn't wish to live with the men who hes carried her off, she

is allowed to go home, snd there the matter usually ends.

Divorece: Divorce which is expensive is not frequent and the
rights and the wrongs of each case are decided by old, influen-
tial men from the villages of both parties. Resort to a

Chinese lawcourt is seldom made. If the men wers considered

to be in the wrong his parents would heve to pay as compensation

to the girl's parents (or kinspeople) from one toc three cows or
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sheep, in acme cases more; 1f the woman were considered to be
in fhe wrong, her parents would have to return to the men's
parents an equivalent to the marriage’ iy (aerh.vu). -

If within & fow monthe of marriage a girl doesn't care
for her spouse she may simply return to him any clothes that
his pareﬁts have given her and go back to her home thereby end-

ing the merriage.

Adultery: Jofwar Sonjugal infidelity both on the part of the
wife and of the husband is common end is lightly regarded.
Quarrels arise when & husband discovers an intrigue between
his wife and another man but after beating her, the husband
seems to forgive his wife's aberration.

An old man told me that in the beginning when mankind
lived in the woods before any houses were built, youths wenf to
live with the girls in their homes. When mankind begen to
bulld houses girls couldn't erect the framework,and,though
they tried egain and again,they never suocesded. A youth went
to sssist & girl to put up the framework and afterwards insiated
that sinoce boys bdbuilt the houses the girls must coms and live
with the boys and not as it hed been hitherto.

This is sald to explain why youths and men wear ear-rings.
Formerly when they went to wed the girls one of the conditiocns
was that ear-rings must be worn; a waist-belt {(girdle), mmede of

a 1eng£h of homespun, and an apron had also to be wom. Nowadays
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when a girl is affienced to a youth she weaves e girdlis for
him, It is 2 kind of engagement ring.

Beliefs concerning the dead: Death, the final erisis, may be
due to the malice of "bi-glang® (spirit;zand ghosts) or to
"gh-yae-nsh" (EQETZEZQs) or to & pursly physicel econdition in
whioh case it tekes place when the "ah-gli” (soul) is wanted
by Ndze-ki-nieo (Ndze-ki-niaoc is both the emperor of bi-glang
ané?;he sbode of the dead).

When dead a person begonmes a bi-glang, it still possesses
an ah~gli. The corpse is not feered but the di-gleng, especial-

iy those who have died recently, are greatly dreaded.

The fate of the Bi-.glang: No clear conception is held concern-
ing the fate of the bi-glang though 1t is generally bslieved
thet finally 1t is twned into some form of domestic cattle to
be used as food by Ndze-ki-nilao. It then beoomes extinot.

The other world: At death the ah-gli goes to Ndze-ki-nimo
which le situmted under the earth. Here it may dwell or it
may wander about amongst the living. This lend of the deed
is regarded as being scmewhat similar to this world and there
ia a series of gradations through which the bl-glang pass.
Ah~yse-nsh oan visit Ndze-ki-nimc. Ocoasionally, either
immediately after death or at a later date bl-glang may be
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reinsarnated into animals.

Treatment of the dying and the dead: Freatment before disposal
of the body: Sick persons are usually tended with care,
Before death takes place the peracmn is sometimes clothed in
his {or her) best olothes which are not fastened but left
loose. The corpse is not washed. Hemp sendals are tled to
the fest of the deoeased so that 1f they tread upon the oater-
pillers,which are met with on the high hill which has to be
iraversed to reach Ndze~-ki-niao, the feet will not be injured.
Seandals are not attached to the feet of babes since they oannot
wallk.

No tears must fall on the oorpse or death would ensus,
the ulj.agli of the person weeping being teken away with the dead.
On this acoount near reletives, lest they should durat into
tears, are not allowed to approach the deceased.

The finger nails are out, mixed with mud and hended %o a
dead husband's wife or brother who keeps the cuttings for a
short time and then throws them away. It is believed that the
dead man's ah-~gli resides in these ﬁerings. If the finger
ralls were not clipped the sh-gli of the deceased eouldn?ﬁ
enter Ndze-ki~nimo. Instead of ocutting the nails of young
children a small plece of the clothing is snipped off.
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Burial; Xach village and hamlet has & sustomary burial-place
which is not regularly kept in any kind of order and which is
very seldom visited. Where Chinese influence does not pre-
dominate coffinas ere not used. The corpse wrapped in a felt
cape or rug, formerly worn by the deceased, is fastened to a
board, carried out of the house feet first and then on the

- shoulders of bearers borme to the buriel ground and laid in a
shallow grave dug by fellow-villagers. A son of the deceased,
or & younger male member of the family, bewailing the dead,
follows the carriers. The grave is lined with boards, or 1if
these are not aveileble with branches, and the body 1s laid on
the baock with head pointing to the East end the face looking
upwards., After boards or branches have been placed over the
body, the son with a mattook begins to £ill in the grave, others
nssist and the graves is quickly filled up and the earth piled
over it. To prevent wolves from soratching it open,branmbles,
weighted with stones,are placed on the top. Should the corpse
be heavy 1t 1s sald that bi-glang are pressing it domm. Before
leaving the burial-ground a 1little food is placed cn the grave
end a fire is lighted so that the deceased may warm himself.
On returning, before entering the house, all who have assiated
purify their hands by washing them (not necessarily until they
are clean) in a tudb or besin of water plaeced near the door.

Then all eat & meal for which meat is provided.
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Babos as well as adults are interred; if they were not
buried, a second ohild would not be born.

The soul of a dead person is never rsoalled. It is not
wanted back. A8 soon &s the corpae has left the house three
small stones sre heated in the fire end when white hot they
are dropped into water and the whole thrown out of the door

- with the ory: "Your ah-gll has gone with you, your ah-gli has
gone with you, don't como baok to trouble us." (Cf. Blood
superstitions, p. /73 ).

Grave~goods; When men are interred a pipe, tobassco, a sieckle
or reaping hook, a large knife and a length of rope may de
placed on the top of the filled-in grave; sometimes in addition
to these there may elso be a hoe, a wooden beein, & wooden
apoon and an open basket for grain. Usually only two or three
of the above articles were so used. With women a needle end
- thread tekes the place of the pipe and tobacco; end alweys
immediately after deeth A woman's poke is taken down as other-
wise she wouldn't be able to pass through the gate into Ndze-ki-
niac. All such objects had belonged to the deceased in life
and were to be used by them in the Other World.
Nothing made of ocopper or iron oculd be interred with the
dead. This, I think, is due to Chinese influence.
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Ssorifices; When the head of a household dies, unless deeth
1z caused by typhoid, en ah-yme-néh is invited to "open the
road", He is invited after the interment whioch takes place
as quiokly as possible after death, usually within a few hours.
The ah-yse-ndh kills the old family sow to eseort the deceased,
a::'aacona animal may be killed for helpers end guests. The

idea is that the ah-gli of the dead man is going on & long
journey and the ah-yae-nsh tells him or her the route. He says:
I will now show you the way to Ndze-ki-niao. On the road
there are many caterpillars so you must keep your sandale lest
the ereeping things bite your feet. When you arrive at the
gate of Ndze-kl-nieo, the doorkeeper may refuse to let you in;
you must beseeoch him fo let you in. T¥hen he opens the door
pass in quieckly and go on and on and remaig_within for aver."
Should guests bring gifts of oat-meal orﬁt;;g'a little of each
is sprinkled on the ground for the dead; and for & long while
aftor a death food is thrown on the floor to propitiate the
bi—glaug.

Subsequently at different periods sacrifices are offered

to éncestcrs. These I shall deseribe 1aterf“£fHe

Mourning: ‘There are no ocustomary signs of mourning and mourners
are not in any way seoluded from society. The anniversary of
the death of a parent is remembered for many years. It is an
unluoky day on which one may neither go to be & guest nor start

out on 8 long Jjourney.
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Qeremcny following dispomssl; To cleanse the house after
death an ah-yae-ndh kills & chiscken by cutting its throat and
efter boiling it he uses part of it to persuade any bl-glang
which may be present to go away. He says: "This is & poor
house, go to a rich house where there will be more food."
Taking s small piece of the moat he outa it intc & square and
places it in a basin. He then suggests thet the bi-glang and
he should eat togsther and drinking spirits he éoura a little
on the ground for the bi-glang at the sams time throwing down
the meat. Later he imvites the bi-glang to accompany him out
of the house and walking to a cross-road he drinks mbre spirits
and sprinkles a little together with some meet on the ground
for the bi-glang to partake. In this manner he ecaxes fhem,to
depart to some other dwelling.

Abnormal deaths; A womsn who has died in child-birth is
sarried to the grave in the hands, not on the shoulders; she
is unolean.

Should anyone be killed or die outside, the corpse is
never taken into the house. To do this would be disastirous
since 1t would defile the home by bringing im "shiu" {blood
spirits) of which peopls are very afraid.

Suicide; Suicide is common and the community pays little re-
gard to it, It is usuelly dome by heanging end is largely due
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to the Miao being extremely sensitive. Sometimes if husband
and wife differ over some matter which to a Westerner would
appaar trivial one of them may go out and hang himself {or
nerself). I knew e woman who because she vurnt fool which she
waé preparing for her children #ant out of the house in dlsgust
and hanged herself; alﬂissfgghggrl henged herself beocause she
wag socolded by her teacher, & girl of twelve beoause ghe was
vaproved by her mother. Twice Y have met with cases where a
hoy and‘girl iho hed loved each cther and who had not been
aliowed to marry hanged themselves with the same length of rope,
one hanging on either side of the ires branch. The detﬂrmina-
tion to heng oneself is &0 {ntense that suicidm‘;y cammitted
by hanging to a rudely mede bedstesd only eighteen inches high.
In suoh cases & noose is mede in a way that as 1t tightens the
suicide cannot loogen it and death is acocomplished by pressing
down the neok.
4 sacceds

The corpse is buried ha& with, 1ittla ceremony, and the
tree on which the deceased has hanged himself 1s sut down; 4 4
toire o], irercadt
otherwise the ah-gli would be unable to enter the gate of
Ndze-ki-niacs

-
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CHAPTER IV.
Magical and Religious Beliefs and Practices

The Hue Miso believe in a spirit world whieh, though
only & shadowy facsimile, 18 &3 resl as the world we inhabit,
Since amaﬁgat the living there are gocd and evil people so in
the spirit world there are good and avil spirits, the latter
far cutnumbering the former, Lverybody lives in constant
dread of the evil spirits which are everywhere and with which
one may unwittingly come into collision thereby incurring
grin danger, Good spirits are likened to scldiers; evil
spirits to thieves and brigands, As the Miac use ssveral
different names for these "spirits” I will here describe them
and then denote them by the term used amongst the Miac them-
selves.

Friendly spirita (gods?) ere cslled glang or du-glang,
and the "immortals" du-sX, but i1deas about these are so vague
end contradicetory that I've never been able to understand
what exaotly 1s meant by these two terms, Many Miaso maintain
that glang are the ghosts of ancestors long dead,

There sre mai;ticent, deceitful spirits called bi-ndzao
whioch live in woods and on lonely hill-sides, They are deaf
bu{ very beautiful and entice young men snd girls to commit
evil deeds., Sometimes when a boy and girl love each other

end the necessary authority for their marrying is withheld they

Declassified in Part - Sanitized Copy Approved for Release 2012/02/14 : CIA-RDP83-00415R001200040005-8



Declassified in Part - Sanitized Copy Approved for Release 2012/02/14 : CIA-RDP83-00415R001200040005-8
) 59
-

are sllured by bi-ndazo to commit suicide and they in turn
vegome biendzao.
The Miao also speak of another class of spiriis who live

» £ - .
BN Q‘ALENJ{‘E TR GRAGOMD ]

in the sky end are oalled ngao-d8h-ndh reference o which

»

will appear in legends to be recorded in = later chapter.

When & Miec man or woman dies he or she becomes a bi-
glang and is very much feared.

Ah-kii-bi~-glang which haunt gloomy mountain gorges in
which there is dripping water are partioularly mischievous;
the harm they effect may be likened to that done by little
thieves.

Ce-d20 have pointed ears and can overhear almost every-
thing that people say, They dwell in large famillies within
wet caves, Of similar dimensions to mankind they are extremely
‘ugly though when viewed from behind 1t might be imagined they
are attractive; their faces are pockpitted and the syes sunk
deep in the sockets., They are extremely maleficent,

Other evil bi-glang are those armed with guns or cross-
bows, end the dog, wolf, leopard and tiger bi-gleng.

Beneficent bi-glang are: Wild pigs which drive away
typhoid; sparrowhawks which put to flight evil bi-glang; the
dragon which surrounds and guards the house; thunder which
frightens away bi-glang} mountain ox and deer which bring baok
the ah-gli {souls) of domestic cattle which have been bewitched;
the mule; the donkey; wealthy bi-glang which dwell in pleasant
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grottoes and on fine deys bring out their clothes and baddigg
to air in the sun; Be-ndzneé?ce-ndmoo and the Seven ngao-d8h-
néh,

Glang-gu (gu means to burn) may haunt clothing causing 1t
$0 cateh fire.

Nl {the bi-glang of dead people) haunting certain places
on roads cause people to trip up and fall., It is wise %o avoid
these spots lest something dresdful should happen. Once some
Chinese waere caerrying a bride past a locality of this nature
when she mysteriously disappeared leaving in her place a pig's
nead, Houses may be freguented by nid, A sucecession of deaths
in = house is dus to nil,

Geeésionaliy unmarried girls whe besome mothers throw away
their babes whioh beoome ah-shuyh, As an sh-shuh it wanders to
snd fro until it meets with & pregnant woman upon which it
enters her wombd, When the ohild is born the ah-shuh by sucking

‘7. the mother's milk graduaslly kills the new-bora babe, After the
ohi14 dies there being no more milk the abeshuh departs to seek
another victim, Children cry in the night when sn eh-shuh is
roaming about, Women who have difficulty in rearing children
say it is becsuse an ah~shuh bites the kiddles., An ah-shuh
sesing a mother suckle her child oraves the milk and ocomes to
snatch it, Sometimes on the forehead of a ohild & cross is
marked with soot or ink to keep away the al-shub, This oross
is called the ki-gle-niamc whioh is the name for wild cat; at
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the mention of the ki-gle~niso the ah-shuh flees, If a
woman who is nursing & ¢hild dreams of a snake or gat ahe
begomes greatly agitated fearing the dream 1s caused by an ah-
shub.

 The Miao also speek of ‘shiu'which are reforred to under
nBeliefs soncerning the Dead.”.... (p-5L).

A1)l the above spirits are believed to be generally
{nvisible, but there are tales of men and women who have seen
them, and ah-yoe-ndh constantly see them. Save for sh-yoe-néh
who have made friends with them, and have thereby becoms
anéowad with magical powers, all contact with spirits is
dangerous, As a man (or a waman) goes about his work, the
spirits come invisibly and étrika him, whereupon he falls i1l
and may die, They are more dangerous at night than during the
day,and a men is less likely to be attacked by them if he hes
company, After dgrk, unless armed with a torch as a protection
- ageinat spirits which may be prowling in the neighbourhoed, 1t

is wise to venture out of the house &8 little as possible.
Sometimes in the night bi-gleng are heard to call "Guah, guah".

There are ways that are believed to have the power of
frightening awey bi-gleng, Sticks may be uaed(§udaly shaped
1ike knives and with black marks daubed on them %o imitate
fowls' excretions which bi-glang loathe. Ah-yoe-n8h sometimes
mix these exoretions with food offered to bi-glang; 1t makes
them feel sickly.
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Amongst the Miso there sre certein individuals who are
distinguished from their fellows by the possession of super-
natural power ealled "ndgac", The name for these men is ah-
yoe-ndh {Ah-yoe = men) who correspond with the medicine-men,
magiciens or shamans of primitive sceletles., A woman may
possess this power (she is called ah-bo-n8h, sh-bo = women)
though it is more usuel for men to become famous then women.
Nzdeo may be possessed in a smaller c¢r larger degree and may
bs used beneficently, in which case the sh-yoe-n8h evokes awe
and wonder, or maleficently when fear and hatred are evoked.
With skilled ah-yoe-n8h the craft is hereditary, the femiliar
spirits {bi-glang) of one generation seeking out the son of a
setond generation and offering to become his saervantas; they
are like the slaves of a feudal lord in that when the overlord
diss they enter into the service of :is son snd heir, The
femiliar spirits do not visit & man until he is married and

- nes at least one ¢hild, and should his wife dle, they leave him.

The possession of ndzso is not always hereditary,
peoasionally & man or woman mey acguire it, and more rarely one
may even possess 1t without knowlng 1it.

A dexterous ah~yoe-ndh, Ma Ch'eng-halin, once described to
re how he acquired this supernaturel power. After he had
responded to the call of the bi-glang an old ah~-yoe-n8h of
wide repute came %to Ma Ch'eng-hsin's home to conduoct an

initiation seremony with a view to driving eway all maleficent

Declassified in Part - Sanitized Copy Approved for Release 2012/02/14 : CIA-RDP83-00415R001200040005-8



Decléssified in Part - Sanitized Copy Approved for Release 2012/02/14 : CIA-RDP83-00415R001200040005-8
63

bi~glang and soliciting the goodwill of the bensfigent ones,

4 fat pig was sleughtered and e feast prepared to which were
invited & large number of guests including focur unmarried
girls, four ummarried youths, two married women with children
and several ¢ld men, The women invited were moithers of large
'families, this being auapiciouq in that in later years it would
help the novitlate to assist women who experience dirfioulty in
ehild~boaring, The girls who donned their prettiest germents
and oerried umbrelles (%his is indispensable),wers needed to
sntertsin the bi-glang. At the ceremony the guests were

arrénged in the following order:
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o Women & girls v.
0 wizard.
) Cloth. Door.
- A
0 Novice. J1d men & youths.
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The old ah-yoe-n8h stood bshind & table placed at the
end 0f the room opposite the door. 4 length of blue cloth
was siretohed from the table to the outside of the door; 1t
is on this oloth that the bi-glang enter, the oloth serving
es & garpei, The gally dressed women and girls with their
umbrelles up stood to the left of the ah~yoe-n8h, Immedintely
to his right stood Me Ch'eng-hsin, while faoing the women and
girls stood the old and young men, Inviting the bi-glang to
enter the ah-yoe-n8h called upon the novice to receive his
guestis. Thousands of bi-glang came, men and brightly robed
women and girls carrying umbrellas, Malefigent bi-glang amongst
the visitants were driven away by the ah-yos-n8h squirting
a;s.rita at them from his mouth and throwing grains of maize at
them at the same time seying: "Evil bi-glang you are not to
enter, you are not wanted" when all the bleglang had oome in
everybody aat_dcwn to a feest, the women and girls sating with
the women and girl bi-gleng, the men sating with the men bi-
glang, When the feast was over bees' wax was burnt and then
the newly initieated ah-yoe-n8h escorted the bi~glang to the
door bowing them away as though they were not ethereal bhut
corporeal guests,

For a fee the initistor was given half of the pig, = pint
of meize for his horse and s length of oloth,

A month later Ma Ch'eng-hsin was lad by his femiliar

apirits to & ssoluded g}aae near e running stream of olear water.
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Beying that he was not to be afraid, two bi-glang held Ma
Ch'enghsin's hands behind his back while a third opened up
his stomach from whioh he removed the bowsls, Two other bi-
glang took these to the streem and washed them, while at the
Sameé time other bdi-glang blew through their half-glosed hands
into the openad body to keep it co0l, After being thoroughly
cleansed the bowels weTe raeplaced and the ripped flesh drawn
together by the bl-glang operative who,spitting into his
handa,rubbeﬂ the apittle over the wound and healed it,
Warnling Ma Ch'eng-hsin that he was never to eat dog flesh nor
when directing rites to partake of any kind of meet the bi=
glang left him.

Onoce a month the familier spirits, three in number,
v;sited,ﬁa ch'ansphsin;, Coming on the same day of sach month
they arrived just as he was falling asleep and then the little
poverty-stricken hut changed into & huge palsge several
hundreds of feet long; end rough-hewn wooden pillara and
rafters became shining gold. 1In his ecstasy Ma Ch'eng-hain
sew the bi-glang 0hier’who,gorgeously robed and with a beara
long and white as S8now,sat on a chair at the head of a bi-glang
assembly. Around him stood old mele bi-glang while in front of
him gtcad two long files of bi-gleng which no man could number,
one of male bi-glang and opposite a file of femsale bi-glang,
All were dAressed precisely as people dresa in the world of the

living. The chief's name is Bo-ndzoe Yoe-ndzoe (bo means woman
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or wife, yoe man or husband),

When visiting a house to expel maleficsnt bi-glang an
ah-yoe-n8h's familiar spirits acgompeny hiim, end et the
dwelling where his sssistance is needad the ah»yne~nih ocalls
upon Bo-ndzoe Yoe-ndzos who btrings an ermy of assistant
benefisent bil-glang, The attention or the familiar spirits
is drewn by burning bees' wax in the ah-yoce-nth's home Tire,
Stending aereet he says: "I am going %o the house of Sc-and-
80 40 heal sickness, plense go with me,”

Te prove that he possesses ndzac an sh=yoe-nsh has
recourse to the following devices,

Vegetable oill which has besn hested until 1t is scalding
hot 1s suaked into the mouth by the ah-yoe-nbh who, stamping
his feet on the grownd and ecalling upon the evil bleglang to
depart squirts the oil over a lighted toroh causing £ to emit
sparks in an aleming manner, A man who hes not ndzeo would
not dare o put his lips to the basin,

With bared feet an ah-yoa-n8h will tread upon & white-hot
ploughshare, Seeing this exhibition of power maleficent bi-
glang tremble believing that the sheyBe-neh wears red shoes to
expel them, This is singularly effective when & peisoned
wound is to be dealt witk as the hissing, sizzling sound
prognosticates a curs; after licking the ploughshare the ah-
yos-ndh sucks the wound,

An ahuybcénih explained to me that he was able to
&géomplish the above exploits because at susch times the friend
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of ah-yce-n8h, known as the Spirit-of-the-snow-hills, moderates
the heat in the 0ll and ecols the ploughshare.

I showld remark here that I mysell have not witnessed the
performance of the above exiracordinary devices as when I have
wished %o do %0, sah-yoe~-n8h have maintained that my being an
unbeliever would hinder their megioal gifts which in my presence
could not be exercisead,

By employing their femiliar spirits ah-yoe~n8h are able to
bewiteh and inflict disease upon either man or beast, They
cen release invisible arrows (malefio goeomantic influences) atg
an enemy and effect great havoc, This form of magioc 1s apoken
of as "to ahsnbh", Whers the errow atrikes the body a twinge
of pein is experienced followed by violent pains and unless aid
is solicited from one skilled in the craft death often ensues,

The ah-yoce-n&h who comss %o Tender assistance applies his lips

- %o the plece where the arrow is believed o have entered angd

- sucks out the poison whereupon regovery is speedy., The victim

of a secret arrow cen disgover his assasain by sleeping on a
pillow of small bambooa; during sleep he sees the enemy, I
have met with two instances where it was believed that typhoid
had heen caused by ah-yoewa‘h,who,whan traced wers hiatan to
death,

Another form of aaglo is spoken of as "ah=neao-nac” and this
is not confined to eh~-yoe-ndh, Anyone desiring to harm a foe

may do so by securing a small piece of his ensxy's olothing, or
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some of his hair, or a few feathers from an eneny's fowls.
Uttering a ocurse he {or she) buries the eloth or hair or
feathers either near to or some distance away from the enemy's
hut and after a while the curse accomplishes mischief. TFor

the most part this form of megle is resorted to only by old
people against unfilial ohildren and the evil is not effective
until after the death of the person wishing it. Then indeed
sickness and at times death comes to those who have been oursed.

By pronouncing a surse over and burying a few hairs teken
from cattle the death of an enemy's horse or cow or pig can be
brought about.

To nullify these curses a Mimo soliocits the ald of an
ah~yoe-néh, who,going to the hut of the suppliocent, summons his
familiar spiritg to assist a large cook to find the buried reg
or hair or feathers which the fowl does by soratehing first in
one place and then in another. When the buried article is dis-
closed the spell is rendered void. The cook is given to the
ah~yce-néh as his ?ee. (h.56)

Exorolsm of bi-ndzeo,is performed at night. Taking a
breanch of a peach tree an ah-yoe-n8h sticks it into the ground
and hanging an egg on 1t by meens of & length of black wocl he
8its nearby and gently persuades the bi-ndzao to en ter the egg.
A man with & toroh stands nigh. When the egg moves the
ahwyoe-néh orders the bi-ndzeo-possessed to strike the egg
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with a large knife whersupon he is healed. In some instancea
the bi-ndzao is persueded to depart by the saocrifice of a
chicken. Ch.to)

To exorsise sn eh-shuh en sh~yoe-nsh kills & sock or a
hen, boils 1t and then plhcea a few of the very amall bones
into a little, narrow-nscked, earthenware bottle into which by
burning old cloth he coaxes or drives the ah-shuh. While doing
this the ah-yoe-néh employs his familiar spirits to stend at
the door of the hut to prevent the mh-shuh esgaping. If the
sh-shuh refuses to be cosxed,it is driven into the bottle by
meens of a.branch from a peach tree, sh-shuh fearing peach
trees exceedingly. During the performance of this rite folded
clothes are opened up lest the sheshuh should hide within themn.
Sometimes the ah-shuh to evede éapture will metamorphose into a
cat though heppily a skilled sh-yoe~ndh by the aid of his
familiar spirits ocean gquickly deteot the metamorphosis. As soon
a3 the ah~shuh is in the bottle,K the ah-yoe-néh covers the open-
ing with a red cloth,and taking the bottle some distance from
the house he waits in & concealed position until & woman (or
women) passes,whereupon,opening the bottle,he releases the
eh-shuh which coming out runs after the woman and jumping on
her shoulder takes a good look round and then slipping down her
clothes disappears from sight. An ah-yoe-néh can see ths move-

ments of an ah-shub; the ordinary men cannot; to the ah-yoe-néh
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it appears to be a wee naked babe. After the exoreilsm, to
gleanse the house and prevent the ah-shuh's return,the
sh-yoe-n8h imbibing whisky from a ram's horn squirts it from
his mouth around the hut,et the same time turning hie hends as
theugh performing mesmeric passes. |

An ah~yoe-néh once told me that after he had got the
ah=-shuh into the bottle he was carrying i¢ slong the road in
a basket when he accidentally dropped 1t. The bottle broke and
the ah-shuh jumping out ran back at a terrific speed to the

' house whence it had come, The ah-yoe-néh was afraid to return
to explain what had happened but a few days later he called at
the house and quietly sscured the delinquent.

One day I oame upon & crowd of Miao acousing a man of
having the power of overdooking their wives and children. They
said he was sble to cast evil upon any object he wished to in-
Jure; by letting his eye rest upon them, or by merely willing
them evil, he could cast a spell and produce some malignant
effect on any viotim of hls displeasure. In the village,
children and women had been taken 11l suddenly (the neme given
to the siokness was pneumonia) and it was believed that the
asoused had caused it eas in each case he had either passed the
door of the house or been met by the sufferer. This was the
‘only explanation they could offer for the suddemness of the

siokness, and in each case the woman after falling il11 had seen
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the face of the accused who, in vain, protested his innocenoce.

In the course of conversation I learnt that some skilled
ah~yoe-néh can injure an enemy and at the same time cause the
viotim to see the face of some other person thereby putting the
sufferer off the scent as to who has injured him,

Ancestor-oul$: In Miao magico~-religious rites an important place
mist be apsigned to ancestor worship. During the year immedi-
ately following the death of either a father or a mother, when
any new cereal is eaten (potatcea, vegetables, maize, buckwheat,
et0. ), a small portion is offered to the ah-gli ("soul"” and not
"ghost™ since "soul” is the word used by the Miec) of the de-
pearted ... 1t is a first-fruit offering. Such cereals ere
sooked, not raw, teken from whatever is about t$o be eaten and
thrown on the ground at the upper side of the house. If the
Tather had died, the mother would meke the offering seying: "You
little ones are not to eat jet, you are to wait until your
- father ocomes and eats. We give this to you old people, please

protect us, please protect the children, give them food to eat

andt slothes to wear." Whetever is sprinkled on the floor is

eaten by dogs or chickens ... whichever cen first seoure it.

Buch offerings are mede to both father and mother dut

only to one generation.

The-Little~Spirit-Saorifice: (The "ah-ngah-gleng"). When

funds will allow, this extremely sad ceremony is observed in

memory of the departed. Commencing after dusk hes fallen it
takes up the greater part of the night. To this observance
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2l neighbouring relatives-of-the-same-surname are invited.
An eh-yoe-dzu-mu (priest) officliates offering in gsaorifice a
smell pig (either male or female ¥),end several chickens whiech
are killed and cooked within the houss. The words spoken by
the priest sre! "Come mother and father of X {the deceased man's
or women's name is never mentioned) tome and take your chickens
- and pig. Come wives of X's father's brothers (1r on this
ocoasion the wives are invited, on the following occasion the
brothers themselves will be invited] ocome and teke your
chiokens and pig. O0l4 mother don't be angry, don't be d4is-
pleaged. You are here in"~--- (mentioning the village wherse
the women died). 014 fether get up and lead away your pig.
Pleass don't be angry or displeased. 0ld father, old mother
come to the head of the house and take away your pig. We bring
chickens and a pig for you to lead away. (Cause your deacendants
to be pumerous. Throw off your weakness and weariness (caused
by coming to the place of saorifice)}. 0ld man, o0ld woman,you
have arrived. The chickens and pig are cooked. Come take your
meat and maize; maize fills the basket, meat fills the bowle.
Come take your meat and malze. Tske your chickens and pig
awey from "----" (mentioning the name of the village where the
0ld folk lived). You have now partaken of your maize and meat;

you may go back now; don't be angry. Teke away from here all
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sickness and all 1ll-luck, and go back to your dwelling place.
May your hair be white for ten thousand years and may your .
desgendants be numerous and prosperous.’
The pig and chickens are then eaten, evarybody partaking.
This rite may be observed on three separate cocasions,
never more. 7
- The breast and shoulder of ths pig ars given to the
priest,
The Atonement Sacrifice!~ (Gia-vang): This is & more elaborate
rite for which a sow reared by the sscrificant is invariebly
used. No Miaoc femily (except the most poverty-stricken) will
be without a female pig and as soon az this ls sacrificed
snother is secured. When a son leaves the paternal home and
gets up house for himself, his perents must glve him a sow.

The atonement sow is black,one without blemish, a speckled
or reddish sow is never offered, anl it must have had at least
one litter; if it has had several, so muoh the better.

The following is a description of the procedurs of the
Emeo Nglesh-vao clan and although with emch olan there are slight
veriations en account of one typifies that of all. A priest
psrforms the rites which are observed on 8 ™GoW" or & "horse"
dey, no other day being auspicious. within the house, on the

upper part, alongside the wall, a frame of gwnach wood is
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erected. It is 4 £t high, 5% £t long, heving a width of from

2 to 3 inches. On the top of the frame at each end & emall
bemboo is fastened; between these are attached three stalks of
long grass togsther with three leaves of the iris plant, and
amongst these,three wooden bowls are placed (the number of
sacrificial articles must be 0dd, 3 stalks of grass, 3 leaves
of iris, 2 bowls}.

OQutside the house the pig 1s trussed up,whereupon,taking a
smell basked of sumach chips, a little buckwheat and asome chopped
grass the priest throws them at the pig's heed expressing the
wish that the sow should bear away every kind of ill-luck,
1liness and trouble. All relatives-cof~the-same-surname are
present and as sach head of a femily is mentioned some chips,
buckwheat and grass are thrown at the sow's head. Each time
these are thrown the priest says: "Our (the sacrificant's)
sickness, our ill-luck, the ill-luck of our relatives who are
pressnt we give to this sow to bear. May our descendants be
very very numerous. The members of this family have gone
without food so that the sow might be well-fed. The sow is
sent to fill up eny holes through which the smouls of this family
might pass {i.e. we give this sow to prevent illness coming).
We send it to prevent measles and smallpox. The members of

this family have gone without food so that the sow might be
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well nourished. We sentl it to prevent typhold coming. We sent,
1% so that we might all be free from coughing.”

By cutting its throat the sow is then killed (not by the
priest) and after being o¢leansd and divided up it 1s taken into
the house and placed under the frame in this order:
the tail, - the hind fest, - the sides, - the fore faet, -
the head. On the flobr,in front of the wooden frame,are
arranged nine wooden basins, 3 vasins for each generation,since
ths Hmao Nglah-Vao clan worship 3 generations, father and
mother, grandfather and grandmother, great-grandfather and
great-grandmother. All other ¢lans worship one generation only,
the father end mother. With these basins is placed a large
wooden bowl of meat and a basket of steamed duckwheat. Using
a uop&en spoon the priest puts 1n§o ths 9 basins dbuckwheat, meat
and gravy saying:! "Anceators ocome, end give your sssistance 80
that the pig might take away the sins of this feamily." The
ocontents are then emptied on the floor. This is repaated 3
times, the bowls baing emptied backwards over the shoulder
since this is food for the departed; (when food is placed intc
the basins of the living it is done with a different turn of
the spoon from the way it is put into the basins of the dead;
great care is exercised in this). On each occasion the priest,

stating that the pig has been sacrificed for them, besesches
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the ancestors to protect the sacrificantts family and all the
families representsd; "Your food is cooked, come and lead away
your pig." Amongst the Hmao Ngl8h-Vao and Hmao Ch'ih clans,
during the performance of this rite,a drum is beaten. It is
struck by sny Miao man, but it may not be touched by Chinese
or Ipien or any woman. It is lent to different villeges a
gift of meat being mede toc the owner. Ko reason is given for
the beating of the drum though one man suggested it was done to
eall the souls of the departed. A communal meal is then eaten -
the whole of the pig, with the exception of a shoulder, which is
given to the priest, being consumed.

Women though present are not allowed to take any part
in this rite,their duty being to behave ciroumspectly and not
to speak. They are, however, permitted to partake of ihe
sommunal meal. Should the wife of the departed be living she
does not eat any portion of the sacrifice; for her a chicken
- is cooked and she eats 1t apart from the other guests.

Three days later the frame is taken out of the house and
left to rot. Though firewood mey be soarce the frame is never
burnt.

It is a glad ceremony commencing at about eleven o'clock
in the morning and taking up the greaster part of the day.

In the obssrvance of the gia-vang rite the Hmao Dang-Cho

olan use for divining purposes a small bamboo, about 8 inches
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long, split down the middle into two halves. These ars dropped
on the ground,and when they fall sc that the straight side of
one points upwards,and the straight sidé of the second points
downwards {placed together the flat sides would conjoin), the
sign is auspiocious,and the soul of the father is invited to
come to eat his food and lesd away the votive sow. A shorter

- bamboo is employed to divine the propitious mcment to invite
the mother. Chickens are offered to the souls of the ancestors
of all relatives-of-the~same-surnsme who attend the creemony,
sometimes as msny as thirty chickens being presented. Occasion-
ally two pigs are offered, one for the parents of the sacrifi-
cant, the other for the parents of the nearest relative. This
elan placed on top of the sltar small bundles of long gress,
pamboo and bracken which were preservad until a ssoond sacrifice
was made some 2 or 3 years later.

When offering the Atonement Sacrifice,the Hmac Ch'ih clan
hes a special custom. Two priests are needsd, who, & considerable
vhile before daylight come to the houss of the sacrificant.
Complate silence is observed. A rope is handed to the priest,
and the sow for the saorifice,s, the scape~pig,s, i3 pointed
out. It is led away to some distence from the house where 1t
is slaughtered; the sacrificant follows carrylng & bundle of
dried grass for the burning of the pig's bristles. No word
is spoken until after the priests have quartered the pig and
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washed out the intestines when the owner addressing them says:
T have lost & sow, have you seen one?" The priests reply:
"Ag we were going to such-and-such a placs to do some work we
saew a wolf oarrying off your pig." Thanking them for rescuing
his sow he ocarries it back to his home where the votive offering,
as desoribed above,is made. 014 men say that originally the

- Hmao Ch'ih and Hmao Ngléh-vao olans observed identical saori-
ficial rites but that once,when one of the Hmao Ch'ih clen
had dedicated a sow,two wolves took her off in the night. Now
when the sscrifice is to be made great secrecy is enjoined and
two priests are engeaged so that they,like the wolves,may take
awvay the pig.

It is imperative that all these saorifices be direoted

by & priest. The priesthood is hereditary,a raﬁher passing on
his office to the eldest son, a younger son cannot be a priest.
It the local prieat be decsased and no other priest 4p availeble,
no one would venture to officiate,since it 1s feared that such
presumption would be followed by illness or even by death.
When a priest becomes o0ld he teaches his eldeat son. This may
not be done in the home lest bi-glang overhearing should be
angry. To avoid this the ah-yoe-dzu-mu takes his son to s
sheltered place at the foot of & ¢liff where in the presence of

a dried tree root (ah~oht'i-d0s) he initiates him, the tree~root
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pearing the guilt if bi-gilang ere listening. The priest
assumes office only when definite gsaocrifices sre %o be
nadéﬁéﬁethase sannot bae offsred by the ordinary maun.
Usually he attends to the work of his farm,and ips not
a priest such as one maotls with in Buddhism end Taclsm,
gach distrioct has its own priest. Mo special regalia
is worn nor are there any purifioatory geramonies.

Members of sach olan use & priest bearing the
purname of thet olan «.. 8 Hmeo Ngl@h-veo for the Hmso
Ngléh~vao clen, a Huao pang=cho for the Hmao pang=cho
glsn, ete. Priest Hmao Nglahevao oannot officlate for
a member of the Huso Deng-cho or Hmac Glu=gli or any

other clan.
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The most elaborate manas-worshiop rite is that known as
the Big-Spirit-gacrifice ... the Ah-nieh-glang. it is
usually obeerved after some serious illness Aauring which
the spirits of departed ancestors have been invoked and a
gift of oxen promised. ghould the sick person recover, the
vow must be paid; otherwiss death would ensue. Whatever
the origin of the ceremony 1t has become a&n occasion for
gluttonous debauchery and sexual indulgence. Pamilies are
frequently ruined by it,as the expenaes incurred are eNOrmous
being altogether out of proportion to the means of ninety
per cent of the peopla.

Here too the rites are performed by @& priest though the
services of an sh-yoe-n&h are also requisitioned in order to
guard against 111~disposad persons releasing secref arrows
to injure any of the guests.

Fither cows or bulls may be offersd, three being the
smallest number sacrificed, one for the grandfather, one for
the grandmother and one for relatives-of-the-same-surname.
1f it 1s a first offering,three oxen arse the usual sacrifice,
five oxen are used for a second offering, and seven for a
third; odd numbers are gacrificed, never even numbers.

Pine trees are stuck into the earth around the place
of slaughter, three pine trees when three oxen are killed,

five for five oxen,and saven for sevan,
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Rach ox is felled with an axe and afterwards the throat
ig cut with a large knife. It is s disgusting and gruesome
gight. while the oxen are being slaughtered,a men,dressed
in & specially embroidered woman's gkirt and with his hair
done up like a woman's,plays the pipes posturing while he
plays. 4t the same time a drum is beaten, the drum being
employed by every clan for this rite. In soma instances
- while the oxen are being killed a hawk is released. The
hewk is sald to symbolise the pardoning of sins (or escape
from punishment); 1ts swift flight, first up and then down
signifies the manner in which the sins of the sacrificants
are taken away.
After the oxen are killed,s baked millel cake thrown
into the air brings good luck to whomsoever should secure
1t in the resultant scramble.
the oxen are then boiled and served with maize or buck~
wheat to scores, sometimes hundreds of guestis who eet, drink
end carouse for from two to three days. It is an eatablished
custom that each guest should bring sufficient maize or buck-
wheat or other cereal for his or her consumption.
Amongst the”:; 'g;?)gle T find it difficult to give lebels
to what iiﬂﬁii}iiigand what religious but I think the elabor-
ate tree cult;which T am now going to describe may be regarded

as religious rather than meglical. It iz a rite which seems
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to be intimately connected with the fertility of the lend
and the fecundity of the cattle,though T don't think the
people thormslies
. Bus-Mine would meke such a statement.

Fech villape or hamlet reverences a loceal treé which is
in?lridbly an oak (of the dwarf oak species, other trees and
more especially soft wooded trees are not suitable), the best
oak in the vicinity being selected. It i3 most efficacious

o when it stends on a hillock at a higher elevation than the
hamlet, and can, as it were, over-look it. Such a tree is
the village guardian, snd is an odject of deep veneration. To
peel the bark from it or to breask a twig would be sacrilege.
The axe is nevar laid upon it nor upon those trees in the
immediate neighbourhood. No wood may be hewn and no branch
broken in the grove, and,generally, women are forhidden to
snter 1t.

The cult is of two kinds; one is an individuel, private
worship, the other communal, the latter being the more 1aport-
ant. Each ysar the ceremony is observed early in the second
month (corresponding to our Pebruary or March) before any work
has been done to prepare the ground for sowing. The head of

~each home in the village accompanies the ah-yoe-dzu-mu (priesﬁ)
to the holy tree. Women are not allowed to attend the ceremony
though children of both sexee may be present.

For the sacrifice a large cock and a measure of buckwheat
are needed. With twigs the priest erecte a small altar next

to the tree, 1t is some twelve inches long, nine inches broad

and nine inches high, measuring from the ground.
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N o m 1) ) ] (o} o) Altar.
-
Twigs: dropped here.
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ineeling before this altar ths priess Pirst divines whether

the tree 1is pleased to ascopt the saorifice, To do this a

amall plece of sumech wood 18 used, It 15 four and & halye
inches long end from & helf to thres~quarters of an inech in
diameter, The burk 18 taken off, the ends a#e pointed, #nd the
wood 4@ split down the centye lengthways, !meeling, the priest
tekes this epiit twig and, holdineg 1t under the altar, offers

& prayer &nd then dropa 1t, If the two hslves separats but

lie on the ground in such « mennar that the flat surfaces face

each other (i.,e, the flat surface of one h&if‘ toucshing the

o # pecrnentrmad

ground,and the rounded surface of the other te:ah&narzhs=ga=unﬂ}

the omen is most satisfactory, If the two halves when they
touch the ground rest without ssparating, it iz believed thot
the sacrifice will give pleasure, sShouléd e2ch ¢of the two
halves lie on the flat surfece or euch on the rounced surfsse,
80 thet they do not, as 4t wafe, properly mhate, the omen is
inauspicious, In such oases tho divining twig 18 dropped agein,
and, if neccasary, again until the two halves f£all in the
approved msnner, If this neo:ssitutes more then two or three
throws, the worshippers foel th:t for some resson the tree 1s
displeased with the village.

When 1t is apoertcined that a sacrifice will be agcep table,
the prigsgq%uts the eock's throst uidh o denife, ho1din$“i£a§g

suoh & nanner that sonme of the bhlood folls on the tree 2hsve
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but not on the altar. A4 few feathers are plucked from the
gock's throat and by means of the blood stuck to the tree.
During this procedure, and indeed throughout the whole cere-
mony, the devotees stand in fromt of the tres. On no ascount
are they allowed to stand behind. A 1little distance from the
tree and to one side of it a hole is dug, water is brought, a
fire is kindled, end hers the oook is plucked and boiled while
at the same time a small quantity of bduockwheat is sieamed. As
soon as the cock and buckwheat are oooked, three pieces of meat
(part of a leg, part of a wing and e plece from the breast) are
laid side by side on the altar together with four small portions
of the steeamed buckwheat, the priest uttering these words: "Oh
tree, oh hill, we beseech you to watsh over our village. Guerd
us from the tiger, the wolf, the leopard, from thieves, from
destructive rains, from hailstorms, from sicknesass."
later, a rite is observed for each family of the village.
- In every case, as the name of the family is ocalled, the divin-
ing twig is employed to ascertain whether the tree is pleased
%0 accept the sacrifice, the twig being used in the memmer
desoribed sbove. If the two halves fall imm satiatactar§L1
xirbdy it 18 Telt, th'e tree is pleased with the family whose
name has been mentioned., Should it be necessary to drop the
twig several times before the two halves lie on the groumnd in
the epproved manner, the tree and hill ere displeased with thal
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family iqhdmtA. The divining twig having fellen in the
mr, e 1ittle gravy, a little meat and some buck~
wheat are placed in a wooden spoon, and this the priest jonrs
over the twig saying: "Oh tree, oh hill, we beseech you to
protect all the menbera of this family, hie catile, his har-
veste," A libation arw is then poured over the whole,
thereby completing the ceremony for the family which has been
named, Afterwards the twig is taken up, a second name called
out and the same prosaduro sdopted. The cererony iz observed
for each family in the wvillage, overy detail heing carefully
complied with. When the sacrifioces have been completed, the men
parteke of a communel meal of maize and ochigken, while the meat
and buckwheat, whioh have boen laild upon the alsar, are solemly
eaten by the priest.

Sometimes smell chips of sumach wood with c¢hips of a
species of wild holly, are placed under the altar, the idea
being that the sumsch tree chips, whioh are white, represent
silver ¢ While the holly chips represent gold.

The ceremony ocommences in the sarly morning and as it is
& long ritual it tekes up most of the day. Thers is no roverw
ence as we understand reversnce, though each detall is rigor-
cusly obeeyrved. pig freely drunk, and before the qlose
of the saorifices some of the devoteses bedome inebriated.

¥hen tha% is each man retumns to his home,
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teaiing that the year's orops will perforce be satisfactory,
that,thefa will be no illness amongst the cattle or people and
that all will be wells The divining twig is left under the
altar which is not taken down, a&-nhs!sh is aauroaanat, k is
not touched until the following year when a new divining twig
is aought and a new altar bullt.

If there is not a suitable tree near the village a stone
is selected to serve es the village guardian. A stone indeed
is consldered by some to be preferable to & tree end the ritual
observed is precisely the same. A stone shaped like & human
being 1s most highly prized, even though the likeness bhe extreme-
ly orude. Such a stone should stand alone and should be up-
right. One which I have visited stood only three feet high.

It waa shapeless but it was the biggest and most distinctive
on the hillock behind the villege, and this explains why it
had bheen chosen for worship. The selection of the tree or
stone is mede by the village elders, and when once & tree or
stone has been worshipped it 1s saored to all succeeding

- generations. If at sny time anything should heppen to the
tree end it should wither and dle, a new tree is sausht. The
withering of the tree, if from natural ceuses, dces not adverse-
ly affeot the welfare of the village.

An 0ld ah-yoe-dzu-ru informed me that the reason for tree
worship ies because the oask is sturdy and long enduring. The

stone is worshipped because 1t lasts for ever. Water comes end
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goes, but not so the stone; it is always standing. Men are
ae waler; the stone is strong end ateble., Hills and trees
stand higher than man and so cen protect him.

During the year should any member of the village be {11,
man, woman or child, the stone or tree is visited, a ecok
sacrificed end help invoked. On these ocomsions the ritual
is simple and the services of a priest are not required.

There 18 a quaint superstition about natural stone arch~
ways. If a man has been sick for s long while, on his birth-
day, he invites his friends to a small feast and going to ths
archwey he orewls through. As he emerges from the other side
his friends call out, "Ah, you are born again.” It is believed
that in this manner the illneas will be oured.
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The Hmao Glu~gli clan worship a seleoted mountain (o
hill) and not a macred trees. It was explained to me that
to this clan the tree cult is really worship of the moun-
ta{ng,the tree or stone being merely the place for the

of the altar. As the door is to the house g0 is
the tree or stone to the mountain to which 18 given an air
of personality. Like a man s mountein has wisdom and
strength, unlike a man 1% does not possess an ah~-gli (soul}.
It prevents hailstones from injuring orops and safeguards
against typhoid and small-pox. When an offering is being
made no one may ascend the mountain. It 18 sald that onoe
while hunting ons of this clan took ill and vowed that if he
8ot betier he would sacrifice his dog to the ah-gli of his
ancestors. He reocovered and using his stick killed the dog.
Now when the sacrifioce is made aé; deg, & black or white
- biteh, one of apy other colour being prohibited, is felled
with a hoe and then the throat out. It ia eaten entirely,
nothing beling left over. Women are forbidden to witness
the offering as when the vow was first mede no woman was pre-
sent. At this sacrifice an ah-yoe-néh orriciateazl
411 the Hua Miac state that theyAyorahip the gzﬁﬁtaina.
The tree ocult (h%ggélgﬁéoj and the nnég%ain oult {hlang-feo-
dohao) appear to have bedomo very much intermixed and I heve

never besn able to understand fully all that is msant by
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"hlang-fao~dchac™. Ancther term used by these peocple is
"hlang-mi~-seh” whioch means nature-worshipvand includes the
ﬂpgl, worship of mountains and grgzgfp///z;sggst Hua Miao who have
§L”’$ not assimilated Chinese or Western influences no religico~
magie ceremony is of more importance than the oult of the
door. The door is sacred, and a proper respect for it is
indispensadble tc success and happiness throughout life. As
E—%E;; alreadgrgintionea Miao huts are oblong, the door
being placed at either one of the ends. On no account is a
door opened in either of the sides. The faot that the door
is rudely fashioned makes no difference to its extraordinary
sanctity. Everything in life is contingent upon the door,
whioh is carefully opened and closed, and with whioh ochildren
are not allowed %o play. They ars not even permitted to
touch a door %o which an offering has heen made.
It is commonly bellaved that 1f anything be shopped on
- the threshold of a house, children born in that house will
be harelipped.

There is no fixed date for door worship. Rarely is it
ssorificed to morse than once in three years, and frequently
much longer intervals Shexsétde intervene. The time selected
is oommonly that following on the ingathering of the harvest.
If there is illness, the ceremony may be obaerved, and, when
the head of the household waxes old the rite is performed to
initiate the eldest son into the oult. If he is not
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aaturally bright and intelligent a father instructs his
second son. An ah-yce-n8h determines a propitious date,
but he is not allowed to be present at the ceremony. The
head of the household is his own priest. When a day has
been fixed,the aacrifie%?bgoes to the hills, where he cutas a
few bamboos with whioch he fashions a small bamboo door, as
the door to which offerings are made 1s not the main door of
the house. It 1s this small door, espesially #;;;g;asd for
the cocasion and attached with bamboo strips to the larger
door. Formerly tﬁ?; larger door was also made of bamboo,
but during later years it has been made of wood.

People are secretive about this sacrifice and no mention
is made of it %o neighbours unless a man is performing the
rite for the first time,when the femilies in the village who
bear the same surname as himself are apprised of the date,
and the heads of these families are expected to be present.
- On subsequent occasions only the members of his own family

are allowaed to be present. )
tocrands eiikmeng, elea.,

The usual procedure is,to sweep oiman the house tewsrds
evdrddg. At dusk the door is closed, after which no house-
bold belonging is allowed to be tuken out until daylight on
the following day. To ecarry anything out of doors at such
a time would cause sometbing drsadful, possidly death, to
happen to some member of the family. A young fTemale pig
which has not given birth to a litter 1::¥;ken, and holding
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it cloee to the door, the sacxzifiser cuts its throat, and
allows the blood %o run into a hole dug under the jemb on
which the door is hung; the hole is nsver made beneath the
Jamb to which the door fastener is attached. No altar is
used. In this hole STy budbied the bristles, blood, and the

e ol beried .
water in which the entrails have been washed Everything
unolean 1sd%t;;§21here; nothing is thrown outside. The
pig 1;f3ﬁt into pieces, heart, liver, stomaoh, entrails
included, placed in a large iron pan and boiled, while at
the same time millet is steamed. If millet cannot be
sécured, buckwheat may be used. During the cooking of the
food silence is rigidly obaerved. When the meal is reedy,
the village kinsmen are invited. They are not requested to
come to a meal or saocrifice; all that ia said %o them is:
"Pleass come", and, as I have remarked above, it ia only on
the oocasion of a man's initial sacrifice that kinsmen are
- allowed to be present. They come in silence apmd in the
darkness, as no lights ere permitted. 4 1ight may be used
in the house but those invited oome and return in the dark.
A% the meal, during whioh nothing is said, the meat is taken
with the fingers from a large central basinm, and the guests
using wooden ladles help themselyvess to the millet from one
large ocentral basket; all of then sit&imng on the floor.
It is really a kind of holy communion of whioh the soens of

the household are allowed to partake, but not the daughters.
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These are not permitted to partioipate because some day they
will marry and go %o another household, of which they will
begome an integral part. Were they to partake of the saori-~
ficial meal their souls would become attached %o the house
of thelir birsth, thus causing their marriagesto be unsuccess-
Tul. Sooner or later their husbands would discard them and
they would be returned to their father's home. The wife of
the aaorificer siiting apart from the men eats of the offering.
S8alt is the only condiment used as seasoning.

In preparing food Hua Miao are not cleanly, but on such
an ogcasion as this very particular care is taken %o ensure
that everything is fres from dirt. 411 bones and gristle
are burnt in the Tire, nothing is thrown on the floor. When
the meal is finished sach participant standing over the Tire,
wipesa his mouth with both hands, throwing the breath, as it
were, into the fire; afterwards he rubs the hands over tg;.

- £4%%. In this manner hends, mouth and breath are all
sleansed. It 18 a purificatory aot. If the meat were not
wholly consumed, that which was left over could be eaten on
the morrow, but the bLones and gristle must all be destroyed
in the fire. After the meal the guests quietly return to
their homes, but no member of the household crossges the
threshold as this would ocause blindneas. With the excep-
%ion of the father and the eldest son the inmates of the

house now retire to 8leep. Father and son wait until some
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two hours before sunrise, when standing close to the door,
the father sats a amall pPiece of the cooked msat which he
has aaéarully put on one side for this purpose, and in the
hearing of his son qQuietly repeats a few words which have
been handed down from generation to generation. Usually the
formula is: "We worship thes, oh door. Keep awaj sickness
Keep away diseass. Keep away alander. Keop away defama-~
tion. Keep away all that is injurious." This completes
the ceremony.

With each clan there are amall variations of the above.

form of worship. The familiea bearing the surname of Hmso

Deng and Hmao Ch'Th open and close the door three times,

saying: "Mey we become rich. May our ehildren be numerous.
May our cattle multiply." The Hmac Glah olan before par-
taking of the sacrificial meal set out five wooden basins
close to the firae. In these bowls are placed small slices
of meat from the liver, stomach, heart and from @ach of the
limbs of the pig. AThen the head of the household, squatting

Ravel

tl, Wi .
on the ground, takesga emall bamboo, about threg feet long,

MML«.CL‘
e LigPA_kdntd, end with the right hand se¥ePmlly raises

each bowl, and crossing his arms he calls upon his ancestors,

whether they are to the east or the west, the south or the

porth, to come and receive the sacrificial meat now offered,
allo Lewgth f

Woohem. Afterwards this, bamboo 'is placed over the lintel

of the door and when on future cocasions further offerings
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are made the bamboo is again used. At the decease of the
sacrificant the bamboc is placed on his grave, Three
basins, or seven or nine, can be used, but it ia essential
that an 044 and no% an even number of besins be amployed.
Should £Esre—1# a gueséfstaying 1n§£'house he 18 nost
allowed to participate. He i3 given his evening meal and
gsent to sleep in the lort. When sons marry, if they build
separate huts and set up homes for themselves, the father,
or, if he were deceased, the aldest son goss %0 their home
and initiates them into the ssored oult. The reason given
for the saorifice is that the door has the powsr to keep
away 1llneass, bi-glang, and hostile influences of every (es-
eription. There is an idea toc, though it is of the vaguest
Possible nature, that in some indesterminate way a divinity
or guardian glang is connected with the door. An ah-yoe-néh
informed me that the reason why the offal is buried at the
door is as follows: Many generations ago the Hwa Miao were
great hunters, but indigent. A member of a family being 111,
a pig was required to sacrifice $to the door. Thereupon a
small pig was stolen, saorificed and eeten. In order that
no traoces of the pig might be dlscovered the bristles, eto.,
were buried and the participents ¢leansed their mouths and
handz over the firs so that there would be no odour. Though
I rocord this I attach vy little importancs to it. / A

story which seeks %o explain the origim of the door ocult
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stotes that s long, long while ago, a youth enticed a girl

to come to be his wife. Before they reached home darkness
' "o

cvert&ggag them,they stayed in a wayside booth to whioh

there was no door. While ithe youth slept, a tiger came and

allured the girl to go and marry him, (flgers as men figure

‘gometimes in Miao folklore}, and when the youth awoke the

girl couldn't be found. It was thus that man realized how
importent the door is. The youth returned to his home and
thenceforth saorificed to his door so that it would keep
away the tiger and evil influences of every description.
The Hmao Dang clan asseverats that when an offering is made
the door 1s opsned three times to let in good influenoces,
and c¢losed three times to keep away bi-glang.

4 complete enumeration of all magioul and religious
bellefs 18, of coursae, unot possible, but in conclusion I
would say that I have found no trace of any belief in what
may be called a suprome baing. It is possible that there
are beliefs in beings who are neither spirits of the dead
nor connacted with natural phenomens but I have not met with
them.

In olosing this seotion it should be observed that 4ir-
ferent staiements, not only of different Informants, but
even of the same informant, are oftsn contradictory. Exam~
ples of such contradiection will be fourd throughout ny des-
eriptions of these people, and 11 is important to point out

their existence.
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CHAPTER V.

Car 8 for lneas,

Treatment for such diseeses as body strain, weakness,
indigestion, diarrhoea, dysentery, women's diseases, syphilis,
constipation, cholera and sterility is given by herbslistis who
have & working knowlodgg of auratij:mifﬁgdias. Other illnessges
are ireated by ah-yoe-n8h; g if Wuagrene skilled in medicine
80 muoh the better,

Kervous Debility is due to the soul (ah-gli) having left
the body and wandering aimlessly over the hilles and dales, To
induce it to return the mother, father or an ah-yoe~-n8h takes
~a fresh egg, end, plaocing 1t on the fingers of the out-stretohed
hand, stands et the door of the house, calling to the aoul: "If
you heve gone to the hills to work or to herd the cattle, or ir
you have fallen into a gully or been lost anywhere, come back
to us, aome back to us, come back," Should the egg roll towards
the palm of the hand it 1s an indieation of the soul's raturn,
4As an elternative to the yse of an egg the clothes of the asiok
pexrson are somstimes taken to the open doerwafdiﬁf’the soul
is called upon to return,

Sore and inflamed eyes can be cured by the bdurning of a
handful of grass taken from the thatched roof of a house |
helanging fo a man who bears & different surneme from that of

the sufferer. As the grass burns the smoke 1s fanned into the
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eyes with a wooden spoon dyed red.

Insenity is caused by Bi-glang, To reatore the mind en
ah-yoe-nth uses a large iron pan and a long'ahain, whieh he
heats on a fire until they are white hot, Ramoving them from
the fire he places the pan on his head and the chain round hxi
neok; he is quite uninjured., The insane person is then
brought barfore the ah«yba-ﬁlh who tells him that the pan is
going to be set on his heed and the snain hung round his neok,
If the afflicted one trembles and evinces grest fear the bi~
glang leave him an! the patient 1s healed, Alternatively,
should the sick parson be vioclesnt and boisterous, asaying to
the ah-yoe-n8h, "Do it, do it, I am not arraid”, the bleglang
aannnf be axpelled; he (or she) is incurabdle,

Headaches are prodused by bi-glang whish, holding invisibvle
halters, lurk in highways aand byways, and when a passing
pedestrian stoops, perhaps to fasten his sandal, the bi-glang
throws the halter over his head, causing a headache, To expel
this bi-glang sn acquaintanse takes a besin of water, inm wheih
he places a chop-stiok, and asks "Is it a Chinese bi-glang »

Is 1t an Ipien bi-glang 7 Is it a im0 bi-gleang ¢ Is it a
Chungeohis ti-glang ?" (Ipien and Chung-chia are aborigines of
SeWs China}s At the mention of the species to which the bi-glang
belongs the chopstieck moves, whereupon & 1ittle cooked maize is
dropped intoc the water, The basin of maige and watasr 1:f§316

hear the head of the sick man, turned round two or thres times,
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spat into and teken a few yards distance from the house, wkars

the contents e thrown to the ground, This allures the bi-
glang, which taking the halter from the head of his viotim,
hastens t0 eat up the food, and the headache is ocured,

Marasmus is due to possession by a bi-glang whioch oan be
expelled only by a very skilful ah-yoe-n8h. Its capture is
affacted in s manner similar to that of an "sh-shuh® (see p.70 ),

- the bottle subsequently being buried neck downwar;§;1g§king
escape utterly impossible,

Running aofas and boils on the head are oaused hy contact
with ge-dzo (see p.59)., The oure is aingularly daiffiocult, and
the sheyoe-n8h who claims to be able to deal with them is
correapondingly rare, He must be invited surreptitiously and
the rites performed secretly, otherwise the ge-dgzo woeuld hear
and retard the healing process, An ash~-yoe-n8h thoroughly,
oonversant with his arw me ﬁ%ﬂ
asesdticng U, wRireabink, of Go- doyo ool of hasfiyg @ el o,

thein ~vusnerd, .

Pneunonie ies entirely due égfihgio parformed by an antl-
soclal sh~-yoe-n8h, and perfect health can be restored only by
the bresking of the spell,

Ague! The eating of melons is belisved to be one of the
prineipal causes of asgue whieh is due to seven kinds of bi-glang
taking up their abode in the body, viz:=

1, The bi-glang which makes a man feel cold.

£, The bi-glang which makes a man perapire.
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B The bl-glang whioh mekes e men shiver,

;' The bi-glang which makes & man wish to drink.

Be The bi-gleng which mukes & man wish to eet.

8, The bi-glang which makes a maen want to dsep.

Te The bi-glang whieh nokes a man feol utterly exhausted,

There are thres cures for ¥s: ogue:

- wa“ &hq_—_whﬂ, Taking a few konss—from—a sSheep or_pig, bores,
leaves hia home and goes into a wood, Lighting & fire, he
boils the bones and cajoles the dbi-glang into parteking of
the repast thus prepered. wWhilst the bi-glang are feasting
the patient quietly oreeps g;;g-to his home, when he is lost
to the hi~slang;

2, As the bl-glang dislike and are fearful of snskes, & snake
skin is placed over the men's head, whereupon the bi-glang
go away, |

B A friend suddenly enters the hut, and, sesing the sufferer
lying on the floor, he oalls out, "Why are you lying on the
floor where thaie is a snake ?" upon hearing this the bi-
gleng hastily teke thelr departure. .

Toothache 1s caused by the gnawing of worma, and ocan only
be cured by extractiing the teeth, which is done in the orudest
manner, After exiraction the teeth of adults are thrown on the
housetop; this enasures good luok. In the case of children

shedding milk teeth, the top teeth are thrown betiween ithe knees
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$o the ground, whilst the bobttom ones are thrown over the
shoulder, Wars this not done the aew taem% grow upaide
down. If & beby's teeth are slow in coming a recent bride is
asked to rub the gums., 3Should ¢ boy cut his upper teeth firat
he i2 sometimes dressed in girl'as attire, whilst a girl who
suts upper teeth firat mey be dressed in boy's‘attire; this is
done to protect them against bi-glang.

Typholid is caused by particularly malignant, black bi-
glang which are much dreadsd, Upon discovery of the fever an
eh~yoe-n8h is called, but as he also is socared of the attendant
perilas end risks, he not infrequently refuses his assistsnce, |
If he can be preovailed upon %o attend he uses & basin of water,
into which he puts as many sound grains of naize as there are
mezbers of the family, This is stirred vigorously end then
allowed to settle. Should the maize settle all together the
emen 1is good, but if one should be separatsd from the rest, a

-r member of the faxlly will ¢erteinly die, 3ubsequently the
water is poured into a bottle, firmly seeled, turned upside
down end fastened ovar the doorway., One hundred and twenty
days leter the ah-yoe-n8h agein visits the family to examine
the botile., If thars has been no leskage, everything is
sninently satisfactory, the bl-glang have gone.

In serlious typhoid cases an ah-yoe-n8h will oceasionally
use wheat straw and make & small effigy of a man whioch he

olothes with white paper, Taking a cock, the ah-yoe-n8h bites
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the somd until blood is drawn, and Vi e0om allowed to
Offin Boivg besn, apal apue, by Ul
drip on the head of the siraw image, LhéesiChmion having arnt
Aeeh mvom
< the offigy @ 1s ssnt to Ndze-ki-niaso, where it becomes a
substitute for the patient, who, if the rite Las been correctly
performed, gradually gets better, 4 similar affigy is used to
effect a ecure of small-pox,

Before commensling %o heal any case of typhoid the ah-yoe-
n8h enquires when the sicknes:s conmenced, The Jrd, 6th, 9th,
i3th, 1l6th, l9th, 23rd, 28th and 29th of the mﬂnth are -
iaauspicious for men, whilst with women the 1lst, 4th, 7th, 11th
l4th, 17th, Zlst, 24th and £7th ars axtracedinacddy unlucky

“TRers
days, Sefh aates betoken serious illness and probably death,

When on arrival the ah-yos-ndh finds the patient
unconselous, he puts up his umbrella and suspends it over the
patient’s head, thereby warding off’'nsiu’ (blood spirits, see

Al u.%eaﬁgngwbweo&ww L{W“Qa. <) !
p»4§m) which are extremely malevolent. s wrestherbi-ghang
- of peopta whiw-heve gat deedh hycmiseimnse.

Typhold 43 so muoh dreaded that when contracted & man's
kith and kin ere often afraid to nurse him. The sufferers may
be covered with a felt cepe, water and food &gp placed near by,
and sspsdvs then left to their fate, If they get botter, well
and good; 1if they die, they are buried inmsdiately, or dogs
Tind the dead body and devour it before burisl tekes place., I
have Xnown cases whare mothers have died leaving behind wee

babes which, as no one would adopt them, have been buried alive
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with the deceased mother., This is not in eny sense due to
heartlessness on the part of the Hua Miao but té their great
fear af‘typhaid, whioch at times sweeps through their hemlets,
making terrific inroads on the inhebitants. Black bil-glang
lurk in and near dooryoata,'ggé it is believed by the more
daring that if a visitor to a typhoid patient does not toush
the doorposts and adjoining walls the typhoid will fo him no
harm. A copper braselet is considered an efficscious amulet
sgeinst this dread disease.

In some cases of sickness the ah~-yoe-n8h employs a medium
to seek out and rescue the sick person's soul which has been
saptured and taken %o Ndze-ki-niac. It is the absence of the
goul thet has caused the illness. I have not seen a medium
employed but it was described to me as followsi~ 43 & pre~
liminary rite bees' wax is thrown into the fire. (The ah-yoe-
n8h explained that this is because bees travel everywhere to
gecurs material with which to meke the wax, and for this rea-
son the burning of the wax opens up the way $o Ndze-kl-niao
and assists imprisoned sculs to return). Should the amoks from
the wex rise up in = straight line the omen is good, but ir 1%
floats near the ground it ia bad, and the patient will in all
probability die. This prognostication having been made, the
medium is wrapped up in a large felt cape and laid upon his
baok elither on the mud floor or on a low bedstead. A hand |
mill-stone is placed on his chest, and on this a wooden bucket,
.rilled with water,ia rested, whilst a mmall wooden bowl floats |
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on the top of the water. This bowl is then rhythmieally beaten
with chopsticks by a layman. The sh-yoe-néh, teking up e posi-
tion in close proximity to the medium, waits until he hes
fellen into e sound sleep. To direot the medium over the oir-
ouitous and difficult road %o Ndze-ki-niao the ahwyoe-ndh now
gommences to chant prayers: "Bo-ndzoe Yoe-ndzoe, call the
saven heavenly messengers {(who are females) to get up quilekly
and oome with brass and iron fans (to blow back the soul of
the sick men). Come and help mse. I bring foed end drink for
the anaaafors who lived in Hmao-yang (thé village where the an-
sestors resided when living). Let your descendant réturn. He
is your very own descendant. I bring food and drink thet you
might release him and permit him to coms baek. This road is
most diffioult to travai. We deserve censure for not giving
you ¢ld people food and drink, Because you who died in Hmaow
ynnéfiid not receive your Tood you have ealled your descendant
- to Ndze-ki~nimo. Bang's (Ban; is a term for 'son', no nemes
ere used in these ceremonies) grandmother, Bang's grandfather,
eome t0 Hmmo-k'ao (where the sick person is lying ill). Bo-
ndzoe Yoe-ndzoe, cell the seven heavenly messengers %o oome
fronm the north and from the south to help me maké this Journey.
I am going to ask Bang's grandmother and grandfather why their
descendant is sick, I do not know who is to blame. Burn some
wax {this to an assistant); the road is exceedingly slippery
and there are many ceterpillars. Bring a horse gquickly (this
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to the good bi-glang) I wish to travel to Ndze-ki-niac. Coming
to your village I am in great fear; I fear your dogs will hite
me, Please help me by holding in your doga. Bang's grand-
mother's and grandfather's grandson (note the periphrastic way
of speeking) is ill., I come to seek him. I am seeking the
ancestors to find out what is the matter and who is to blame.
The sh~yoe-néh ({through the medium) now errives at the second
- | division. (In Ndze~ki-niso there are twelve divisions of escend-
ing grades of importance, The ah-yoe~néh can Journey from the
lowest or first grade to the sixth, but eannot go beyond). "It
is beautifully fine here, There are many ocicedas whisch chirp
loudly. This is a good place in whioh to dwell, Bang'!s grand-
mother and grandfather, has your grandchild passed this way 7"
"Watve seen many people go through here but we don't know whe-
ther he was smongst them". (The ancestors are not yet willing
to tell the ah-yoe-n€h whether their grandchild has passed
that way). Reaching the third division, the eh-yoo-néh is
asked, "Where are you going 7" "I am going %o find Bang's
grandmotherts and grandfather's grandson. Pleass help me to
£ind him"., "0h, he is over there on yonder hill. Whose grand-
¢hild 48 he 7" "He is Bang's grandmother's and grandfather's
grandsan; He 1s 111, and the blame is his because he did not
give the aporifices he promimed,” “We saw the yemen runners
(i.e. policemen) take him through here," "When did you see him
pass 7" "A long time ago, on the sixteenth of the third month,”
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"He has ssked me to oome to learn why he was brought to
Ndze~ki-nimo, Why 48 he siek ? I wish to know the faets of
the case," "For no other reason dbut that he has not given us
the hen and pig he promissd."™ "Since he hes not done this I
will go baok end ask him ebout it, end find out whether he
will keep his promise. The yemen runners heve taken him,
burn more bees's wax and we will find him." The sh-yoe-nséh
engounters the yamen runners and says, "Give him to me %o
take baock."” They reply, "He must give what he promised, and
wntil he does this we cannot rolease him. That is why we
brought him here. You go and tell him thet he must make the
sacrifice,™ "I will seec that he does this. Where 4is he ?
Teke me to him." The sh-yoe~nsh is taken to the prisom, the
door is opened end the aick men led out. Ndze~ki-nimo asks,
"Is this he " "Yes, it is he." Wnilst chanting the above
formulae the eh-yos-néh sprinkles maize on the floor to pro-
vide foold for the harsea‘or the bieglang who have come to his
ssgistance,

¥When the medium awekes he asks to be allowed to get.up,
and rising he sits by the fire, relating how he has been to
Ndze-ki-nisc where he met the sick nman's soul bound sedurely
with cords, and how by promising a pig he has secursd the
releage of the captured soul;
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I the patient gets better the promised plg is saerificed.
This must be done by the ah-yoe-neh though 1t ie not neces-
sary for him %o kill the animel. After the pig is bolled a
1ittle meize and meat are sprinkled on the floor (for the
sh-gl! of the anaestors), and then all the membera of the
family partake of the feast. A leg of the pig is given %o
- the ah-yoe~neéh es his fee.

Mediums have been known to die while they have deen in
gsuch sleeps, and for this resson a medium is selected who has
not lost by death either father, mother or child., It is
thought that if in his travels in gﬁ:e«ki-niae,u medium should
meet such decseased relatives,he ; be persuaded to remain
with them snd not retwrn to eerth.

There ere several ceremonies for sickness which may be
obaerved without the help of ean ah-yoe-neh as for instance
when a ¢hild is 111 the father will spmetimas teke him (or
her) to & place where three or four stones or rooks stand
together. Breaking one or two eggs upon the largess of the
stones he invokes it to protect his child. Then in the pre~
senoe of this stone he ties round the child's neck a cord made
of hemp and wool (in the oase of & hoy the cord 1s red and
white, in that of a girl it is black end white), and az he

fagtens the cord he says:-
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"We won't allow you to go to heaven |
We won't allow you to go to hades {Nﬁm-ki-nian),
Live for ever, live for a hundred years.”

The people say that this ceremony is performed in the presence

of ® stone begause it is strong and never melte.
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CHAPTER VI
Nature and Natural Phenomena

The Hua Miao say that the sun and moon are as large as a

plain (plateau) and that the sun is a woman who comes out in
the déy, and the moon a man (eome say the sun's husband) who
comes cut at night.

R The sun is ruled by a woman oalled La-bo-k'a, At sunrise
she 18 a 1little girl, by breskfast time she has grown into a
big girl, by noon into a full grown woman, by the time she is
westering she has grown old, when about to set she has become
very, very old and her head sinks upon her knees, when the sun
has set ghe has died of old age.wﬁvery day 18 like this., It
is thought that both the sun and moon go over and under the
earth; in the daytime the sun is above the earth, during the
night 1t is undernesath.

The waxing end waning of the moon is over-ruled by a man
who has & ladder possessing fifteen rungs. On the first dsy
ot thf moon he asoends the first rung, on the second, the
seoond, and he olimbs until the fifteenth rung is reached; on
the sixteenth he oommendes to dessend; fifteen days escending
and fifteen deys descending, in all one month (lunar), No-

one mey point at the moon. Whoever points will have his ears
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cut off, because being a man the moon's heart is bad like a
man's heart. The sun being a woman may be pointed at sinos
like a women she is gentle,

A seoond version of the phases of the moon is that an
empesror, whether Mieo or Chinese is unknown, built a castle
rifteen storeys high. On the first of ihe month he enters the
bottom storey, on the second he is in the segond storey, and he

~ascends until on the rifteenth of the moon (full moon) he is
in the top storey. On the sixteenth he commences his desoent
dwelling in a different storey eash night.

(i 05Rial Grain i Ruliss)

Btars are as large as a mortar,but unless they are counted
to a finish they must not be numbered; otherwise the counter
will be pursued. Once there was a man who commenced to number
the stars but he went away before he had counted them all,
8uddenly one with a headless body came out and 35232#& hinm.
Esoaping into an Iplen's sheep-pen he was horned by a ram and

- vhen daylight came he souldn't be found, Hence people now say
that the stars must not be counted.

The evening atar (lu-hli-lu-bi-eh'u) is the moon's com-
panion,while the morning star (n'u-ku-sang-ndu) iz the com-~
panion of the sun. Before the moon is full, when the evening
star ig sesn with him, people say that ss the moon is not yet
full he wishes the star to be his friend, when he ig Pfull he
doesn't want his friend.
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.. At the horizon heaven and earth interlace like the meshes
¥ . of & net, In the east and west there are two holes through
whisch the sun and moon pass in and out.
The stars are nailed firmly to the sky like hobneile in
& beoot, In the daytinme tpey pass into the heavens, at night
they oome out:. The ﬁ;%égz“ho net appear to group the stars in-
to canstallatibns and stars are not distinguished from planets.
Heaven is male, the earth female. Under the earth is a
giant who holds up the world,?;‘"an either side of him is 2 male
dragon fowl, b;;h watch over him to prevent him from moving;
thozzzzhfggtifrth is kept stsble. &hould this gianém;;;G:thh
dragon fowles peck his eyes and compel him to stand etill again.

T'ien-kuan-ssi (this ia s Ohinese term) governs the
aeésons; Ndze-ki-niao life and death. When people dle they
go to Ndze-ki-niao who taught the Hua Miao the custom of
killing cows when ancestors are worshipped. If a good piper
dies,it 1s sald that Ndge-ki-nlao is holding & festival and
haes pent for the piper to play.

\¢wdé”jrﬂbtoors are the excretions of the stars.

The sea is unknown nor are the people aware that rivers
flow into the sea, all rivers and streems being thought of as
Tlowing into & large hole through whioh they pass into the
land underneath the earth known as zang-glang-nglieh-di. On

either aide of thie hole is a huge roock execeedingly hot. The
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heat of these rocks dries up somes of the water from the rivers

and streams shanging it into clouds whioh are stesm fronm theae

rocks; rain comes from these clouds. The people who inhabit

zeng-glang-nglieh-di are very, very tiny; t@oae in heaven sare

gients. (Bee the legends or‘zhﬁwiz’u—am-
s grails Taudd b regll” :)

Eclipses of both the sun and the moon are caused by Ndgze-
ki-niao's dogs endeavour}ng to devour then, Howaveﬁrieither
fears the dogs &gl no°£E;§‘1a evinaged,

Hall comes from holes in the earth and is vomited by a
toad which is as large as a buffalo.

People are very afraid of thunder and of his axe (light-
ning) which will strike anyone who, after shedding his or her
first teeth, touches a woman's milk. VWomen exercise great
care so that none of their milk will drop on the fsamily food
or on the cattle fodder since such milk would induce lightning
- and cause the death of humans or sattle. I have never been

able to learn what thamier 2 (L ."?““ﬂ “;"wz "‘l"“‘“ b T canns
Children who shepherd sattle are taught not to be cruel

to worms, inseots or birds, as oruslty to these would affect

the natural sequence of the weather and cause wind and rain to

be inclement,
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Explenations orc:EE peaulia;ﬁ;tz;:d:;'rooka ere common,

it being thought they are shaped like people.
. Prorm W Qlisnens ‘
The Hua Miao appear to have taken.the names of thei
: ....Q;‘l)_m-lv-.{.w...;gm
twelve lunar months fsem-the—Chimese but the order is different.
January is the snake month, Februsry horse, March sheep,
April monkey, May fowl, June dog, July pig, August rat,
Béptauber cow, October tiger, November hare and December dra-
gon. vith the Chinose the order is tiger, hare, dragon, etoa,
Devenmber being cow,

The pharmacopoeia of the Hua Miao contains a great many
plents but I have not been able to gather together reliable
information. On the surgical silde I have seen that ligatures
are used to stop bléeding and to prevent the spresding of
poison from a sneke. The leaves, stem and roots of mi-dd end
nglao-ohoe-dao (I don't know the Znglish names for these)
eruaheé into a pulp are plastered on the ocutside of broken
A limbe of both people and eattls and the plaster is‘said th;;‘

singularly efficacious, Resliy fefclis .
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CHAPTER VII

. W St i N o G R S

Myths, Legends and Folk-tales.

Amongst the Hua Mieo there are ##%she found some gifted
story-tellers who can narrate a legend, myth or folk-tals
with great charm, Such storles do not appesr to be the
prerogative of any definite persons though some men gein oute
stending reputations for being sble to recite them, It is
difficult to reproduce the atmosphere crected by a skilled
story~teller who delights both old and young, and though
I have iranslated some of the tales I haven't succeesded in
making them live as do the Miao, 7o do this i1s impossible
for a westerner, I have never met with an account of
creation though no doubt there are old men who will have one,
—_— There are legends of the deluge, the re-population of the

world, and the origin of animals; and from the following
pages the neture of Hue lMiso life and thought, of their
customs and beliefs, can be gathered,

It should be noted that as I have endeavoured to
give the folktalee in worde and sentences as near as possible
to those used by the Miao, some of them will be somewhat

tautalogical and stilted in style.
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The Deluge

Glao-giao-dzu-1ao married Ni-bo-ndzah-so who was a very
beautiful women and two sons were born. The elder was celled
Ndeo-yiu, and the younger, Ndao-ya, Cne dey these two brothers
went out to dig, They gathered up the stones into a heap and
delved much ground, Yoe-gioh»%lang-hnu ceme and seeing this,
replaced the stones and with = stieck turned back the dug up
801l mcking the land as 1t was before it hed been disturbed,
Ndao-yiu and Ndao-yz couldn't understand thls and went out and
dug the e¢arth again, Yoe~gic&4@langrhnu with his stick once
mere lurned back the soil, Ndao-viu and Ndao~ya, bewildered
by what had happened, erested near to thelr land a booth from
which they might keep wateh, and after again digeing the e&r th
they widtdrew into the hut, Presently they saw Ybe»giohdgl&ngdnn
come &nd with his stiok commence to replece the soil; so rush-
ing from their hiding place they leid hold of him, Ndao-viu
suggested beating hinm but Ndao-ya seid, "No, rather let us ask
him what it all means," and this they proceeded to do, To
their questioning Yoe-gioh+61ang-hnu answered, "The people of
the world need not use their strength to t1ll; you two brothers
need not trouble to delve; this year a great flood is coming to
submerge the earth, " Ndao-ya believed and desired to tell all
the world, but not so Ndao-yiu who wished to beat Yoe-giohw
@hangwhnu. This Ndao-ya would not allow and calling Yoe-gioh¥
ghangphnu, Ndao-ya questioned him, In answer Ybe-gioh#@langrhnu
said, "I am telling you the truth, exhort all the world to make
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& boat, there is going to be a deluge,” Upon this Ndao=-yiu
became very angry and would have bea ten Ybe-gioh#@lang-hnu had
he not been prevented by Ndeo~-ya who asked a third time wha t
it all meant, Once more Yoe-giohsglang=-hnu explained, and
added, "You should make a boat of Plne-wood, and let Ndso-yiu
make & boat of iron,™ At breakfast time, on the day on whieh
the flood was to come, it was beautifully fine, Ndao~ya and
his sister entered the Pine-wood boat, Ndao-yiu the boat of
iron, As Ndeo-ya was going into his boat Ybe-giohd%langnhnu
s wlite,
gave hin & werzwhPts hen's egg,and enjoining him to earry it
in his arm-pit said, "When the chick chirps, the water will
have subsided,” In thirteen days the deluge had drowned =11
the people of the world in nddftion to Ndac-yiu within his iron
beoat, After a month had elnpsed the chick came out of the egg
and when it chirped Ndao-ya longed to po out, Ybe-gioh#q&ang-
hnu sent down =& heavenly messenger (ngao-d8h-n2h} who made a
very small opening in the Prow of the boat, an opening no
larger than a star, Kneeling down Ndeo-ya lookﬁgé through
this and seeing that it was gorgeously fine he very much
wished to go out, By this time the boat had grounded on the
summit of a hill 80 Ndao~ya set free a avow to sxplore but flying
away it ate people's flesh and aid not return to report, He re-r
leased a magpie which ulso went away and ate people's flesh,
Then he set free a lark which soaring upwards sang to the
heavens, Hearing it Ybe-giohdglang-hnu sent down & heavenly

he boat
messenger to open/upon which Ndao-ya with his sister came
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forth, Ndeo~-ya saw a flock of small birds (nao-ssu-gge-ndzie,
a little bigger than sparrows) fly and alight on the top of a
eliff where they merrily chirpéé, "Dzu, dzu", He was so
miserable at the desolation arounc him thattsking a knife
from his waist he flung it at the nao-ssu-gga-ndzie, He missed
the birds but the knife strucklthe cliff and osused sparks to
leasp forth which fired some gr&gs; In this way brother and

- sister secured fire by whioch they might warm themselves, The
smoke going upwards Ybaugiohﬁélang—hnu became worried snd came
down to look, Everybody in the world had died, only Ndeo-ye
and his sister were left, 'Yoa-giohq@lang—hnu pondersd for
a long while but couldn't think what to do, He thought,
everybody 1s dead and there 1s no one for these two people to
marry, Then he said, "You two must merry;" bdut both brother

| and sister were very unwilling, Though Yoengioh«%lang—hnu
considered the matter agnin for a long time he couldn't think
what to do, Finally he said that Ndac-ya and his sister were
sach to tske & grain besket and from opposite sides of a vallaey
they were to roll down the haskets, If,in the volley the two
baskets were united,brother and sister were to regard this as
& sign they were to wed, This was dome but though the baskets,
after rolling down the hill sides,were joined together in the
valley neither the brother nor the sister would agree to
narry. Ybe-giohd%lang—hnu then propounded thet they should each
take & mill-stone and roll it down from opposite sides of the

valley and that if the two stones came together they must
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certainly wed, - This was done and when on descending into
the valley the upper and the lower millstones were found
united,Ndeo-ya end his sister married, After more than a
year a son was born but he had neither head nor limbs,
Taking the unnatural child outside they cut him into twelve
pleces which they threw into twelve different places, Each
plece changed into & first-of-a-clan men and from these the

Hus Miac clans have descended,

I will translzte the following legend sentencs by sentence
giving firstly the Hue Miso and sscondly a literal transla-

tion,

Yang-yeh bo hnu hli,.. Jang-yeh shoots suns moons,

Ni hi bi-dao0,,, says legend...gu ah-t'ao-11i ma hsieang
lu~-hnu hsieng lu-hli,,, fomerly there wers seven suns seven
moons,,,.zle nglie-~di ni,,, shine upon.;;;gi tals,, ., ndeo
sh-dzsh k'a dang ngie,,.trecs plante wither completely,,, ja ma
ih fang-ndao ki-nie dzoe dehao va Yang-vah lu g11 ac de deng,,.
only there is one tree mulberry able by side of Yang=-yah strean
«+siang-yah gioh sh~dao mao ndo fang-ndao ki~-nie ni lo ah hneh
++ o Yang-yah tukes axe goes cuts down trees mulberry this comes
back makea cross-bow,,. nil ma ah-go lo ah du-hn8h,,, he tekes
roots comes back mekes crbss—bcw...nu mé& ab-nchih lo ah vo

LI R

he takes branches comes back makes arrows ,,, nil gioh mac bo
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hnu hli dchao va lu bang ang..., he takes coes shoots suns
moons in ponds,.,nll bo hsiang hneh dchao hsiang lu bang ang,..
he shoots seven bows in seven ponds,,., ny doh®& meo nio ve 1lu
bang &o bo hslang hnu dohao hsiang ch'ioc.,. he then goes in
ponds shoots seven suns in seven places,,.ma di hnu hli ni bo
hu~b8h sang,,, takes these suns moons shoots 8ll,,,.t%a0~1 hnu
hii hil doe da gi deng,,,then swuns moons not come out shine,,.

- nglie-di ni dzao ndu glu 1li ngle,... world this dark black,,.

hi bo gi nohih ga,,.not see light & little bit...ma0 gioh 41
ya doe dchao dehno du niu ts'ai-gu eh-lie gioh-di,...7o eultivate
land need to light torsh on cow's horns slowly cultivaete land.,..
d8h-néh mao b4 nBh,..people go attend horses,.,.hi bo gi,,.not
see light,,,ya doe dehac dchac du-ngh zang-dzao ah-lie bo gi
b n8h,., need to light torch on horses!' manes slowly see light
attend horses... @h-li-ni nglie-di d8h-n8h hi,., on this ecaount
(thercfore) world's people say,,,gga-shib ah sang ndi,,,what
mekes sound long... du-jo eh sang ndi da,.,, tiger makes sound
long only..dzih €0 du~jo meo hu lu-hnu lu-hli,,, send ceuse
tiger go call sun moon..,du-jo mee hu lu~hnu lu~hli hu hi
da,.,tiger goes ocalls sun moon calls not come.,.nglie~di
d8h-n8h doh& hi,,,world's people then say,,.gze-shih ah seng
hlo da,,,what makes sound big only...dueniu ah sang hlo da,.,
cow makes sound big only.,,go du-niu mac hu lu-hnu lu-hli,..
cause cow go call sun woon,,.cdu-niu mao hu.,,cow goes oalls,.,.
hu hi da,,,calls net come,,.nglie-di d8h-néh dcha hi,,, world's
people then say,,, je-li-gl gga=-shih sang shao da go gga-shih

mao hu,,,therefore what sound small only cause what go cell

LN
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Ja ma du-ah-laoc-gegei sang shao da,,.only there is grown {(or old)
cook sound small only,..ah-li-ni dzih 0 du=ah-lao=-ggal hu luphni
lu~hli,,.on this account {therefore) send cause grown cock cell
sun moom,,.nglie-di d8h-n8h ma j8h ba dehao dzih-dzeng,,.worldts
pecple tuke rug spread on bed.,.m: ju-nba 4'an du~ah-lao-ggai
velh,,,glve silk setin to grown cock cover,, du~eh-lao-gsal bl

dzo dang hmo-dang,..&rown cock sleeps night,,,du~-ah-lao=-g2:04
shoe gga dzih 1o da,,.prown cock srises crows and e¢rows,..
lu~hnu lu~hli doe =glce de dang...sun oon come out ¢learly,,.
nglie-di dao bo gi,,,world ~tle see lizht,,.nglie=di dgh-néh

hi dao gga-~shih t'ao du-ah~-lao=-ggai,,,.world's people not obtain
{or able) anything tgfggﬁwn cooi, ., ,.Yang-yaima 1ih lu~za-ah-tztih
ttao du-gh~lao~-ggal, ., Yang~yah gives a comb to grown cock.,,
du-ah-luo-ggal dzoe gioh hi dzoe ndeo,,.grown cock eble crrry
not able wear ("not able wear” means "he cannot teke 1t off

and use it"),,,cdu~sh=-lac-gegel lu-mu a4 sk hnie deheo ah-sha

BN Z, ., Erown cock without effort cerries teeth (of comb) on
top..,8b=11-ni,,.,on this account, ,nz2-nt eerl sz2 gl ya sang

ndu dang,,.,, now cock crows light about cawn,,,du~ggai lu za gi
du ah hnie gla ah-sha loe,,.cock comb shines earries teeth {or

comb} on top,
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Nglieh-chiah

Long, long ago there lived a poor orphan toy named
N glieh-chiah, who went daily %o the greats river to oatch
fish, One day he caught a large flat fish whieh he brought
home, end layinzg 1t on the head of his wooden bed he went
ocutside te fetch firewood, On returning he couvldn't £ind the

_ fishy 1t had changed into & most beantiful girl who stood
by the slde of his bed, Nglieh-chish asked her if she had
seen his fish, "I am 1t", was the reply, "I bhave been chunged
from & fish to & girl and my nane is Kgu~za-nieh-bang; look
under my erm-pits and you will see that they are svaly like a
fish's body;"

They lived together, and later Ngu~-za-nieh-bang asked
Nglieh-echish to build a larger house, ™I heve nothing teo
put in it*, he said, She asked him to erect a cattle shed,
"I have no cattle,” said he, She asked him to make & large
bin, "I have no grain”, he replied, After much persuasion
he made the bin, er.cted the caitle shed and Wuilt the house,
His wife then explained to him that he was to g0 end bring
seed and cattle from her father, Glang-hnu {who lives and rules

(oo TR e Toolinge " agusndl
under rivers and sireens,) "If he gives eows to you, dontt
accept themy 1f he gives horses to you, don't accept them;
ask for two whiskers fron Gleng-hnu's beard, place thase in
& round basket with & cover, and bring them beck carefully, "

She said that the basket would be heavy, and as 1t was carried
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it would grow heavier, but under no circumstances wes Nglieh-chis
to look into it, Nglieh-ochiah went off, and, securing the two %
whiskers which were deposited in the closed basket, he cormenced
his homeward journey, but a3 he travelled the basket grew heavi-
er and heavier until, unable to restrain his curiosity, he
peeped inside, As soon &8 he raised the aover there flew out
mégples, orows, eegles, kites, pheasants, iarks, thrushes,
blackbirds, in fact every kind of bird; and at the same time
there leaped ocut tigers, leopards, wolves, bhears and svery

kind of wild animal; (Such 15 the origin of wild animsls and
birds), wulekly closing the basket he hastened home and

handed 1t to his wife, who accused hirm of having opened 1it,

At first he denied this, but afterwards :dmitted having

peeped within, "Alas!", said Ngu-za~nizh-bang, "instesd of
having all soris of animels we shall have only hens, cows,

sheep, goats, pigs, horses, cats and dogs."” (Such is the
origin of domestic ocattle),

Time pamsed, and Nglieh~chiah bec:me very rich, Once,
when attending & Bigwspirit-festivel which was being held by
Ntze-ki-niso, Nglieh~-ohiah met Ntze-ki-niso's youngest deughter
who, though very beautiful,was very deceitful., He was enemour-
ed of her, but she told him that before he ocould have her he
must go home and send away his wife who,sha said was & leper,
"If you do not believe me”, she continued, "look at
Ngu-za-nieh-bang's legs, and you will find that the skin will
peel off," Returning home, Nglieh-ehish scolded his wife,
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seying he wes tired of her and didn't want her any longer,
He saoocused her, too, of beirs a leper, Ngu-ze~nieh-bang
replied that he ought not to listen ito other people'’s wordp,
as whom people dlslie they felsely fceuse, "You truly &are
& leper”, he said, end when he looked undsr her puttecs he saw
that her legs were scely, and this he maintained was leprosy.
She begged Nglieh-chiah not to sen her awey, assuring him

- tuat if he sent her sway he would bhecome very, very poor, But
he insisted that she must leave him, "You took me from my
home under the river," said she, "and you nust take me back™,
fn their way to ths water she asked Nglieh-chieh %o out her &
long length of rattan which she wound round her hand, Walking
into the river until the watcr reached her knees, she turned
and beszouzht Nglieh-chish not to send her away, But he was
adamant, saying "We men are only able to say one thing, we do
not change our minds," When the water reached'up to her waist
Ngu-za-pieh-bhangs turned round, and, winding the rattan twice
round her hand, she asked her hushand not to believe idle
stories and tc %ake her back, Still he 4id not repent, so
on she went until the water reached her shoulders, when once
more she besought bim not to send her away, There was no
response, whereupon she went on until the waters were up 1o
her neck, when for thke last %ime she begged her husband to
take her back, 2dding that if he did not,he was not o blame her
for what would happen, Nglileh-chiah did not repent, so, wind-

ing the ratten once more round her hand, she disappeared urder
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the water, and as she dild so she gave the rattan one strong
pull, when, bshold! she pulled after her all Nglieh-chieh's
eows, horses, sheep and goets, Ngliseh-chiah caught hold of
the horns of his lerge rom, sné in & struggle twisted them,
but the ram got cway and discopeared with the rest of the
cettle, (This is why all rams' horns cre twisted),

when Nglieh-chieh reached home the house was emptiy, all
his grain and sll hils cattle had Aisappefired, He went off %o
woo Ntze-ki-nino'se daughter, As he approtched Nize~ki-niao's
home two dogs rushed out, berking fiercely, and Ntme-ki-nileo's
eldest daughter went out to oze who wes coming, "It's only a
beggar™ she seild to her father, who sent cut ¢ invite
Nelieh~chieh in, Ntze-ki-niro &sked what he was seeking, and
on replying that he had come e cleim his youngest daughter
she leughed at him scornfully, spitting upon him and saying
that he was not sc eligible ns one of their herd boys,

Reventing of his folly, unhappy Nglieh~chiah went to the
river to look for his wife, He met & toad crocking "We, wa;
wa, wa, we," The toad, who was Nglier-chich's maternal unecle,
asked him what was the matter, On heing told how Ntze~ki-niso's
éaughter had injursed him, and how, rapentant, he h=sd come %o
look for Nm~za-nieh=beng, the toad said he would swallow the
water but on no escscount was Nglieh-chieh to laugh, Thersupon

the toad commenced to swallow the water &t a great rate, but,

when he had swellowed half, Vglish-chiah laughed, whercupon

the toad's stomech burst send the water returned, He met a
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frog who ssked him why he was orying, On hearing the stiory
the frog said he would swellow the weier, btui under no oiroume
stances was sglien-ohiash to laugh, and with one mighty gulp
e acallowed
the water shagnppeared; mné¢ helish-chish, seeing his wile
in her home at uhis boitonm oY the river, rusned up 0 her and
vegged her ito forglive him and return to their hoeme, "HoO,
no”, she smid, "I emnnot go hack, 1 huve snother hushand now
had end ocannct go hacky come an: sse”, he cpensd & window from
walen Kglishechish could gee her hushand end children end nany
worknen lebouring in the fislds, "I emrot go back with you,”
she anlda, ‘rou rust ever be «lone, tut in remembrince of me
1'11 give you m¥ girdle vhieh you must wear upon your hoad;
apd from her mist she ook = lencth of snowevhite cloth whieh
liglish~-ehinh wound round his head,

Eod - - - L] -~ - - -

{Nglieh~chish is the nowe nf & bird whioh lives by
- rivers and strams, for ever hoppins fom stone to stone &nd
flitting from rook to rook, i-nkin~s infe the water, Ttas
taahnioal nrme i3 unknown to me, but I eall it a "white-cap”,
Tts head is snoverhite, its neck, throa: and back gleossy, jet
hlack, the lowsr narts and some of the tall darxk red, It is
ahout the same size == & lerk, The iino oall 1t ”Hglieh»&hiah”,

end say he i3 still mesling hig wifa,)
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Lilliputian tlanrlJ or Why eagles steal chlokens.

Two brothers went to the home of & man called Hmeo Zang
to usk if they might have his two daughters to wed, éiﬁ;§5é-
lao Hmeo Zang replied thut he would first put them to a test,
They were to use their fans to fan him, and he was to use
his fan to fan them; 1f they succeeded in fanning harder then
he, they shog}@ marry the two girla, They zll commenced to

- fan, but Tzu:;;é:iﬁo Emeo Zang fanned so vigorously that he
raised & wind which blew the two brothers from the house down
a precipitous oliff up which they couldn't climb back, Hsre
they found the bones of what appeared to have been & man;
the finger bones, erm bones, leg bones were &ll apparently
humen, Putting them togetherthey fanned them vigorously, and
lo! the bones turned into an spe-ran whioh, grateful for being
brought to life, showed 1ts gratitude by carrying the two
brothers up to the top of'fhe cliff, They went back to the
house of the girls, Tzﬁ;%;:iao Hmao Zang being out, the
girls told the youths that the best thing they ooculd do was
to change one of their fans for that belonging to their fe&ther
which was lying in a basket, A fzn was changed and towards
evening Tz&fgo;:iao Hmao Zsng returned; As the weather wes
very hot he took up his fan to fen himself, and recognizing
at onoe that the fan was not his he aaked the two brothers to
lend him theirs for a few minutes but they deeclined, Agsein
the test was suggested as to who could fan the harder, snd on

::);,nl‘ Tae G,

this occasion the two brothers succeeded in blowing Tzu=-yoe-lao
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Hmeo Zang to the same precipiee as that to which previously
they had been blown, The girls were now free to go away with
the two brothers. Much to the ahnoyance of the younger
brother who was a crafty man, the somewhat stupid elder brother
succeeded in possessing himself of the prettier girl, Their
mother had told them thet when they returned they were to
travel by the big and not by the small road, They started out
but after having walked some considerable distance the elder
brother suggested that they should take the small road and to
this the cunning, younger brother agreed since he knew of a
deep plt alongside which they must pass, At a point near to
this hole it was proposed they should spend the night and
unknown to the elder brother the younger brother contrived to
cover over the pit, For their evening meal the younger
brother shot a bird which fell upon the camouflaged covering
of the hole. He oalled to his elder brother to bring the

- bird and stepping on the fulse covering the elder brothér fell
through and went down, down, down, until‘at last he came 0
seng-glang-nglieh-di, & land, under the carth, inhabited by
very tiny pecple who were anazed to see the arrival of a glent,
However, they ellowed him to accompany them to cut domn trees;
the axes used ﬁéfé no larger than needles, and the irees wewe
no bigger thon reeds. Food was given %o him in acom cups,y - o
the basins of the people of zeng-gleng-nglieh-di, By the
third day he was so dreadfully hungry that he set a trap to
catch & wild animal which he might eat, and he succesded in
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trapping a deer, As he was taking it out of the trap there
flew up an eagle which stating thet he was desperately hungry
hegged for food, The youth replied that he would give food
to the eagle on condition that he took him back to the world,
and to this the eapgle agreed, whereupon he was given the deer,
The youth then mounted the cagle's back and it flew away to
the pit communica ting with the outer world, After flying
a long way, the ssgle put down the youth and said that before
it could go eny farther it rmust have more food, The youth
hadn't food of any kind so he out flesh from eround his ankles
and gave i1t to the eagle, With stren;th renewed the bird
started off again, the youth still sitting on its back, After
& while it once more became hungry and stopping azsked for more
food, This time the youth cut the flesh from behind his
knees, and the eagle, having eaten it, flew awayou&thtneBy
this time the youth could see the stars in the far distance
- but the eagle grew hungry & third time and on thié occasion
had to be refreshed by flesh cut from the youth's sides; and
before the world was reached the youth had bheen compelled %o
cut flesh from under his arms and from around his neck; (This
explains why we are sheped as we are}, At long lest the esgle
succeeded in carrying the youth out of the pit to the surfsce
above and putting him down it asked for still more food, By
this time, however, the youth had no more flesh to spare so he
told the eagle that he might go to his farm and help himself
to food, It is owing to this promise that eagles steal chickens,

young pigs and young lembs,
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Bo-zang Yoe-zang or Why quails travel by night,

People say that long ago Bo-zéng tgggﬁpenple for rent
end ate them, Gnoe:1%;;£§L£;;;éé:§;:;e%?ka vhelr rent,
they epproached & childless Chinese home in which there
were only an old woman end an old man , Tﬁjﬁiﬂs said to each
other: "Tomorrow Bo-zang Yoe-zang, reaping humans for rent,
will be here, whatever shall we do 9" That night it rained, .,
suddenly and heavily, Hearing & smell child orying behind the
house, :éfold women awoke her husband, saying: "Get up, old
men, Bo-z&ng Yoe-zang are due, and now I hear & child erying
at the back of the houses; get up at onoce and bdring in the
ohild, we'll give it to Bo~zang Yoe-zang, "Upon going out,
the man found a child whose name was Mao-yan-1lil, ‘/hen Bo-zang
Yoe-zang arrived the child was handed to them and Bo-zéng ate
him, After 2 few minutes Bo-zang had such a psin in her
stomach that she rollaed to and fro on the floor, Yoe-zang
sald: "Do you think you have eatéguﬁbiquitous Mao=yao-1ii2"
Bo-Zang asked: "Are you the ublquitous Mao=-yeo~1lU 2¢
"I am", came the answer from her inside, "Then eome forth
quickly from my mouth', said Ba-z&ng;z; gﬁikh Mao=-yao-1U replied;

"If 1 come through your mouth, I feer vour teeth will bite me",

Re
but taking & smell knife, lLec~yaesiil siit an opening in
TE-A-
Bo-zang's side, angféaéssout Heatlrona into & pear,
"’M Lc.. Aw

axpd attached himself to the end ofye néZr tree br¥meh, They

were about fo depart when Bo-zang said to Yoe-zang: %014 man®,
¢ wad
0ld men, ok-thet I could have & pe&r to eat! It would make me
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inexpressibly heppy", &nd looking up she saw on the very
edge of the tree & pear gorgeously yeliow and ripe, "Go up and
gafuzib§;; me't, she orilsd, Yoe-zeng found elimbing the iree
vory exhausting 98 it nade him pant for breath, but the
shoking of the tree caused ‘wo-yoo=-l to fall to whe ground,
Hoez8ng oslled out; “0ld man, don't oiinmb up, the pear has
fallen ', and tnking it up Howzang ate it, remarking that 1t
v. wags very sweet and that it % her%{\nbe;:‘; After a short
while she oried out: “01d mun, old mun, my stomach is very
painful”, Yoe-zeng said; Do you think you have eaten
Yaowyno-lUs"  “Are you Kao-yuo-lii:* esked Ho-zéng, "I am,"
cams the answer, ;Uoma out through my mouwh™, called Boezang,
*If 1 come through your mouth I feer your teeth will bite me”,
replied,ﬂmécyaoflu, but teking e ame:ll knife he slif an open-
ing and 22237332 Bow=zang's side, Beeaming &froic of
the ubiquitous Hao-ymo-ll, so-zang Yhauzangﬁ:;;zgsgaunﬁar the
Moo -yao- L parmed e,
- eaTth, Moesyeemlit-pusswed-sranldith ¢ long, irem rod,,and
thrusting 1t into the :arth he mude thoss bhottomless pits whioh
are sometimes met with (in Yunnan end Yweichou), ncble to
make good their escape Boezang Yoe-uéin:, came out, whareubcn
they were osptured by ieo-Yao=-1lli who bound them to the abhyss
into whioh #l1 waters flow {the liua Nimo don't undersiand the
sea, they think that ull the waters flow inte & grest hole),
Mao=-yao-1i ordered the erows &nd pagpies to take food to
Ho=zan; Yoe-uans, and appointed the aualls %o guerd them,

But thoe erows and mugples ate the rualls whilch beoume so
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afraid that now they always travel by night, and never travel
during the day,

Doo-zang the Deesliver, or Where the echo comes fromn,

People say that onoe upon a time there was one Doo-zang
who was very skilled in deceiving folk, One day he heard that
the husband e&nd wife of a Fua lliao family were preparing
meat, cakes snd egga to take to their mother-in-law who was
seriously 1l1, Changing into a monkey, Doo-zung hastened
on ahead of the Miao and ahout half way along the roaed he
lay down feigning death, Vhen the men and his wife arrived
at this spot they saw the dead monkey, &}aid the woman, "I have
heard that to cure the illness of our mother-in-law she needs

- to eat monkey flesh and to be covered with monkey skin, let
us teke this monkey, and, covering our mother-in-law with the
skin, we'll give her the flesh to eet und see 1f she gstis
better." Teking up the monkey and placing it in the basket
which he carrled on his shoul ders, the men bore it away,
boo-zang gquletly ate as much of the meat, eggs and cakes &s
he could, and then suddenly Jumped out of the basket, knocking
over the man in doing so, und running away he culled out
"Thenk you, thank you," Opening up their things, the two

diseovered that there was not much of thelr provisions left.
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Nonplussed thoy &idn't inmow what 4o do, eanwhile Doo-zang,
»unning on ahond entered the house of the mother-inelaw and
said to her, ''GCo out quicklr and pather some firewnod, a8 your
daurhter and her huszhand are cominzg with food for you", The
worcn replied, "7'm too 411 to get up, I e¢snnot seEther fire~
wood", loo-zang asaid, "Oh »Hull vourself together and gather
a little tow-dny, tomorrow your son-in-law will gather it for
you, " The old wornioin Jot up and went out to gether firewoond,
Taking up a sicirt and bodiece and putting them an, Doo-zing
lay down by the side of the fire, Defore lons the visiters
arrived and called out, "Are you at home ©" A faehle voioce
answered, "Yeos, come in," Going in they encuired, "Are you
2 1ittle baettar 7?7 “Yes," rvoplied Doo=-zBnz, "I em & little
beiter, bult I've been veory 1ill and I've been waiting for you
8 long time,? They said, “thon we henrd you wers sick we
propared meat, eckes and egss Lo bring_.. o you, mt when we
had come half »ay on our Journey ws saw a dead monkey lying
on the road, 7Taking hin up, wo oarried him o hring hin for
wou, but he turned out to be loo-zang tnd ho ato moat of the
provizions, sc we havae not much oy you,” "Didnt't you lmow
Doow=nang 4eccives people 2" asked the feeble voiee, "%het n
pity he gﬁt thae nné%lsa ! dhat have you left 27 “Not rmah,”
was the reply. ™I very much vant gomething niee o eat,”
said the foadle voloa, "Cut off & niece cof meali for me, tnd
i2ive me 1t with o eske,’ ‘hey did as regquested, ond after
hea ting the onike hrndad 1t 2nd the meat to %hgﬁinvalié. After

a ghort time tho rmother-in~lnw came bacic carrying she firawnoai
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. Do—ooM
w&azsuaczaacz<aﬂag,Aﬁa&ring her throw down her load”;jumped

up suddenly, and, ecasting off his woman's garments, ran off
laughing, "Ha, ha:" As hé”?%ﬂ&gﬁi of the hut he knocked the
0ld woman down, The mean and wife exclaimed, "Now trTuly we
haven't anything, he has eaten almost averything, We both
thought it was our mother-in-law, but alcs, it was Doo-zang,"
The mother~in-law thenigé;i:ggad how Doo-z@ing had come, and

- they in turn explained how they had been decelved, By that
time there remained only ons large ocake, two egga and two
pleces of meat,aaggggﬁkere s8ten by the mother-in-law,

As he was golng along the road Doo-zang saw in the
distance & Chinese riding 2 horse and coming towards him,
Taking a white stick and leaning on it, Doo-zang hobbled
along saying, “What I need each day 7 seek each day, Whet I
need each day 1 seek each day,"” Then, taking the stick in
both hands, he threw it forward, and, running to where it
fell, he took up a ocuke (he had already placed it there)s.

e ’Eaking'tha stick again, he threw it to the side of the road,
and running to where it hod fellen, he :tcok up s plece of
meat (which he had put there before)g, Gnee more throwing the
stick and following it, he took up &n egg (which he had placed
there previously), The Chinese, who had come up &and watched
Doo=-zang act in this menner, sdid, "Thet stick of yours 1is
very wonderful, would you be willing to change it for my
horse 7" Doo-zang replied, "My stieck is easily menipulated

and I can use it whenever I wani anything to eat, your horse
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will teke a 1ot of looking after; I don't wanmt it."” To this
the Chinese said, "Geme, come, let us meke an exchenge,™
Doo-zangz again said he was not willing to exchange, The
Chinese said, "I very much want to exchange with you, "
Doo~zang replied, "If you really wish to make en axchange,
it will be on condition that afterwerds nmeither changes his
mind," *If I change my mind,” said the Chinese, "let the

- earth ozll out, end if you chsnge your nind let heaven call
out," "Good," replied Doo-zang, aﬁgﬁgig exchenge being effast-
&8 Doo-zang rode away, Highly delighted with himeelf, the
Chinese took the stiok inm both hands es he had seen Doo=zZang
do, and throwing it forward ran to where it had fallen, when,
instead of there belng & onke, there was a heap of manure .
e threw.it to the side of the road, and, hastening to where
it had.é;igzg, again ceame on a heap of menure, This mede him
so furious thet making his way to the upper side of a forest,
he angrily flung the stick away to the §2§§¥ side of the
wood, As it fell it hit a ran, A compenion who was stending
near called out, "Who hes struck his yen-ching {eye) 2" fThe
Chinese, thinking the men hed said "ye-chi" (pheasant),
called back, "I struck it, I struck 1t3" and he hestened to
secure the pheasant, "Where 18 it %" he asked, & little
further down,” said the bysitander, Going further down, the
C hinese discovered he had knocked out & men's eye, He would
have run eway, but some one oried out, "Cateh him, cateh kim,

it was he who threw the stick,” He was seized and beateny
he

and though hé explained how had been deceived by Doo-zang
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eow
Hfoy compellied him to pay out to the injured man a good deal

of money as compensation, When this trouble uas sattied he
O ersocctoncog 40 Claviaer

went off to find Doo-zang, vwhey-cn-meating him,nisked e
what he wanted, TheLihrlmasg enswered; “"I've come ebout that
stic%'ifnﬁzyzfufgf which you begulled me to part with a geocd
horse,/“I used your stick, but got nothing, I threw it sway
and hit & man, end I have had to pay out a lot of money, o
I've come to get back my horse," Doo-zeng replied, "At firsst
I didn't wish to ohange with you,'but you said three times
that you wanted to meke an exchange, and 1t was only then

that I agreed, A% the time you said that if later I changed
my mind, let heaven c¢all out, if you oh&nged yours, the earth
was to call out, What have you got to say to that ?" KXnowing
that sooner or later the Chinese would rue snd come back about
this matter, Doo-zang had already dug a large hole under his
household fire, and in this hole he had stebled the horse,
While the Chinese was talking Doo-zang busied himself heating
water, and et an opportune moment he kicked over ths eerthen-
ware pot containing the water which had now boiled, and this
running down into the unseen hole, scalded the horse, causing
it to kick and jump and neigh loudly; upon which Doo-zang
said, "You see, you lament and come here, and now the earth
calls out, What 18 to be done about it 9" Terrifisd, the
Chinese Jumped up and started to run out of the house, but his
top-knot struck egsinst the lintel, Taking out a knife,

Doo-zang cut o’f the top~knot; &nd now Chiness never knot
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their hair on top of the head, Getting outaide, the Chinese
ran away,

Doo~zang c.used so mucl trouble thut finully he was
capiured by Nuze-fuh-leo who placed him in a cave on @
cliff from which he eun never escupe, shen he hears anyone
call he can still imitate them, but he cannot injure them,

the eoho of one's voiecs is Loo-zang,

-
4 tiger story,
An old father and mother feeling that they were about
to die called their slder son to them end exhorted him, arter
their death, to care for his Iittle brother and sister; end
-

he promised thet he would do so, A little while later the
prarents died and being changed into tigers they roamed the
hills together, “he elder brqther was very unkind to his
l1ittle brother and sister, leaving them unfed and unel othed,
They roamed the fields to gather wild strawberries whieh con-
stituted their prineipal food, Once as they were gathering
these berries, the tigers saw them, and watching them from =
distance, knew they were their children, They felt very scrry

Tor them so the next dey they guthered & lot of gtrawberries
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end put them in the way of the ohildren, This they d4i1d again
end apain and by degrees they spoke to the children who after
a while were not arfraid of them, When the children were cold
the tigers wovld warm them =né during bad weather the only
warmth the children knew was when they were with the tigers,
One day the elder brother, seeing the children in s valley
whither they had gone to seek food, culled tc them that they
- were to come Bwav from there, One of the tigers whispered
to the children that they should entice the brother down,
and this they did, When he came near the old father tiger
slipped off his tiger sitin and esked him why he had noti Kept
his promise and without more ado He proceeded to give him a
good thrashing, After this the elder brother cared for his
younger slster and brother until they were murried and then

the 0ld tlgers dled,
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The zirl who morried & lizard.

People say that once upon & time there was an old Mieo
who went to @lg his land, and with the exception of one huge
stone which was in the middle of the ground, hedgzédthe whole
of it, 9tanding near this stone the men said three times,

"I heve three daughiters; whoever will come and roll away

- this stone shall marry one of then.” 4 green lizard ceme out
and said to the man thet if he would’%E:%%'gch hir one of his
daughtaré to wed he would roll awﬁy the stone, The msn replied
that he would keep his word, whereupon the lizard winding his
taeil around the stone‘ggésg;g 1t down the hill intc the wvalley,
When the stone was removed however the old man sald to the
lizerd, "I must give my dacghter lo & menj how can 1 glve
her to you 2% I was decelving you,"  "In that case,”
answered the lizerd, "I'll roffrﬁhe stone Hek,” "All right, do
go,” replisd the pan, Winding its tall around the stone the

- notatad :
1izard pe2red it up vhe hill into its original position, "You
are clever my son-in~law," said the men, "I'll certainly give
you one of my daughters"”, The stone was rolled away & second
time and then the mun started out to take the lizerd home;
the former, who e¢arried & hoe, walked behind, the lizard went
ahe&d; Grasping the hoe the man stealthily eimed & blow at
the lizerd which jumping to the side of the road esked why
his father-~in-law aocted in vﬁxg'way; He replied that the hoe
hed slipped from his hand so the lizard ceme back to the road,
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A second time the men struck at the lizard with his hoe -nd
onoe more the lizard m %o one side asked why his
father~in-law should behevo in u;% manner, The smae%
wog .mag;ﬁ Ai'riving a8t his home the I.rmer said, "Eldest girl
bring a stool for my son-inelaw to asit on,*' I bring a stool
for a lizard to sit on," replied his deughter, "I will only
bring a stool for a young rwen to sit on,” The farmer then
agked hia second gir)l but she nmede the mm “Youngest
zirl (La-ndzoe}" he celled, "bring a stool for my mﬁa-in»-law
to sit on,” ALl right, I'11 bring one, ' was the reply, and
bringing a atnol, she handed it to the lizard, The men then
sald, "Eldest girl dring food for my son-in-law to et to
which she repl ind, *4f I bring food, 1t will be for & young
man, I1've no time to bring food for e lizard,” The second
girl made the sane By, but not so Lu-ndzos who broucht the
food, "Eldest girl go «né moke up & bed Tor ny son-in-lew
- to sleep in,"ec¢alled the furmer, "If I make = bed, 1t will be
for a young men to sleop in, I'we no time to make one for a
lizard,” waz the answer, "he saene revly was made by the second
girl but La-ndzoe prepared the bed, ™ldest girl take nmy
son-imow to sleep,” called the man, “If I take anyone to
sleep,1t will be & young nun, I've no time to take n lizerd,"”
said the girl; and the second girl nade the same reply, but
the youngest girl went with the lizard,
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Turning tc his wife the Pfarmer sald, "Wife light a toreh
and with this wooden nellet we'll go and beat the lizard, we
cannot let our youngest 2irl sleep with & iizard, Lighting
a torch the wife snd her husband cerrying his mallet went to
the oui~house to kill the lizard, but, when they got thers,
they esaw not = lizard, but & handsoms young rman, Feeling
ashamed of themnselves for having looked #n upon their daughter

- they wery quiletly retired,

At daylight when the lizard got up he said, "Mother-in-law,
father~in-law, let us sing io oneanother,” The men replied,
"fou, son-in-lew, sing first,"” Je sang, " rether-in~law
took a mallet, mother-in-law a torcﬁi “You are olsver
son-in-lew,” sald the men, "truly I brought & mellet and truly
the o0ld woman brought a toreh,"

after breskfast La-ndzoe wentsway with the lizard to be
hls spouse aﬁd not ¥nowing whither she would betigzﬂshe agked
her mother to give her a haqdful of hemp saedn:;ggi'as she
Journeyed she might sprinklef%y'the wayslide to mark the route
they followed, Coming to a river the lizard explained that
he must wash in 1t end that on no account was his wife t5
touch the water, He then Junped into the river whereupon the
water became rough amd choppy ané the girl touched i1ts
immediately her hand turned green, After a2 short while there
slepped from the river s handaome young men who lieked away
the green colouring from the :4rl's hand, He wore a Hua Miao

festive gown and cotton trousers,
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After a long while the mother,bstnw anxious about the
Lovle
welfare of La-ndzoe. went off to e har,anﬂ she wag ao-

)
companied by her eldest daughter, Foliowing the hemp whieh
had grown from the seceds they walked until they 0&me to &
huge stone, arcund which hemp was growing bé%?ﬁo road led away
Prow=iZ, 1In distress tho mother bumped her head ageinst thisg
stonewigzth% swung =2side, and reveeliad heyond, another

-~ ocuntiry, wonderfully heautiful, Crass énd treez were plenti-
Tul and large numbers o? ctttle were grazing, Yother and
daughter passed th:eagbfzhie—gnixaﬂnﬁ tnd not knowing for
whori they should enouire they sald to the pecple who were
tending the oeattle %hat they were looking Tor the house of
Mr Lizard, "0h," aaid the peonle, ”wy “re his tenants, his
castle 1s over thers, " Orossing a Iempe stretch of ground
they came to the o:stle of & very wealthy landowner and here
they were warmly welcomed by La-ndzoe who was now the nother
of a fine buby hoy, After staying & long while the old mother
returred houme, but the =ldest girl,beéﬂg Jealous of the gpod
Jortune whick had attended rer youngest gsister,decided to stasr

Qv‘uj;;; One day, while the sisters were outl walking, the eldest
carrying the baby, the chila begen to ery. This wes Teally
beouuse the girl had nipped the ohild's foot, but when the
mother usked why the bsbe was ¢rying, her sister pointed to
& lerge flower growing by the side of o huge hole and said

- that the child wanted that Tlower, La~ndzoe went over to

pluck 1t and just zs she was bending down her sister pushed
her so that she fell headlons; into the pit,
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%“hen the husband rsturned home he was distrsught with
grief at the loss of his vife, and thou-h the =ldest sister
offered to marry him, he was vnwilling and kad as little to
do with her ss pogsible kmowing inetiratively that she was the
cause of the loss of l.a-ndzoe, Day after day 'e wandered
about seeking his wife ené once as he wms pnssineg the pit
ke saw ¢ wagtail which celled to him snd aske¢ 1f his 1ittle
hoy wes well, Thinking thet this bird mizcht be his wife
he held up his hand apd said, "If yov are friendly disposed
towards me, fly to ny hand, if wyou are not, fly away,
Exhibiting no fear the bird flew on tn bis hand, and taking
it home he tended it most carefully, XNvery day when the
Preople Were out the wagtail washed the 1ittle boy with her
wings, and combed his hair with her elaws, and the boy grew
up astonishingly quickly., “he eldest sister hpcame Jealous
of this bird so ons day she caught 1t end threw We—Hied into
the Iire, When the futher ceme in, he asked where the bird
- Fas, and wag told thel 1t had flowninte the fire and been
LE:Q%E;;E{ ln greus distress he sought amongst the ashes
where he found a 11iitle, round heantifully morked stone, He
00k up the stone, and, intending to givn iﬁ to his boy to
play with, pivced ii by the side of a Large jar of water into
which the stone accldenieliy fell and was forgotten, Some
time ufterwards it begén tvo Le whispered that when peoplse had
Lelt the house o beauviiul irl stepped from the wa ter-Jar,

prepared the food for the fimily end swept up the house, but
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by the evening when people returned the girl was gone. One
day an old sevvant stopped to wateh, He remained quiet for

& long time end then snddenly thrustines open the door he
burst into the roan and behold! therm was the beautiful girl,

- . e
Jhe ron towarcs the water-jar but grovhing her br the wrist ke

oled rervent

A

would not let her pgo, "3uve me", she cried, and to do thie
h%z tled round her wrist a niece of red wool, When the futher
and sister came in and saw the bemutiful girl,the sister fell
down dsed and immediately changed into a bamhon which grew so
quickly that the beautiful girl nand her hushand eouldn't

weet each other, since when one wes at onge side of the
bamboo, the other was at the oprosite side, "h!" Qelled
the woman, "we shall never be ahle to meat, You change into
bees' wax and I will change into indigo and then we shall
meel,"” At the present time when »ias dye their garments they
often use indign, snd they "stop out" designs by msans of a
coating of bees' wax, Bamboo 1s used o Fasten together the
hoards which moke the dyeing vat so that whemaver nloth is
dyed the three are broughi together.,. the wax, the dye end
the bsmboo,

(fnother version says that the hushband and the bsautiful
girl were changed into buiterfliies end in this wey were tble
to meet and fly away togeiher).

(Sinee I wrote the above I have read a sinilayr étory in
"Chinese Folkelore by the Rev., J, luerowan,.,, "The King of
the Snakes", p,212),
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Yho at 7

People say that long, long ago there livjd san Ipien who
haed an only daughter whose hand was asked in marrisge by many
suitors, but the father refumed to give her to sny of them. He
seld, "I'll only give her to some one of very great power."
People told him that in this world he wouldn't find anyone of

- sufficient greatness, "Only heaven is great," seid they. There-
upon the Iplen went and saild to heaven, "People say you are
great, I wish to give my daughter to be your wife." Heaven
replied, "I am indeed great, but the clouds are able to over-
rcast me, 80 I am not 20 great as they." Going to the clouds,
the Ipien said to them, "Heaven says you are great, I wish to
give my daughter to be your wife."” The olouds replied "I am
indeed great, but if e big wind comes and blows, I disappear,
it is the wind which is gieat." The Ipien went and ssid to

the wind, "The clouds say you are great, I wish to give my
daughter to be your wife," .“I ek indeed groét," replied the
wind, "put the high hills, I oannot blow ihcm over; large
treea I have blown over but not hills, it is the hills which
aré great.,” Going to the hills, the Ipien said, "The wind

says you are great, I wish to give my daughter to be your wife.!"
Said the hills, "I ar indeed great, but there are two armadilles
whioch deily mske holes in me, it is the armadillc which is
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great." The Ipien wentto the armadilloc and said, "The hills
gey you are great, I wish to give my daughter tote your wife."
The armadillo replied, "I am indesd great, but there are two

| dogs whioh zursuo us; and being unable to esoape we meke these

Wl y ‘W’Mﬂu
holes amd/caneatn~hami;_ it is the dog whieh 1s great." The

Ipien said, "I am a man of great possessions, my daughter is
beautiful, give her to be the wife of a dog I will not; still,
beginning from heaven I've asked throughout the earth and none
is 80 great as the dog., I'll allow the dog to wed her." 8o
the dog took away his daughter. (The Chinese may the Ipien are
descended from doge, and how the Ipien resent 1t!) After the
lapse of a year the father, who was very fond of his girl,
followed after her. When he arrived the dog was delighted,

and placing a cauldron on the fire to prepars food for the

guest, he quickly whisked it olean with his tail, Thes made the

man laugh, “"He, ha," whereupon the dog went out. His daughter
said, "My husband was going to kill an animal (a goat or a
Qhaap) for you to eat; Yyou shouldn't have laughed; how he
ha§ gone off to bring his friends to bite you. I'll give you
& handful of feathers from the wing of a chicken and ten
wooden spoons, and you must hasten away; when you've gone one
11 (a third of an English mile) throw down a feather, when
you've gone a second 1li throw down a spoon, and continue on

this wise.” The father followed his dsughter's advice, end
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after going one 1li threw away a feather, at the end of e second
13, & spoon. Before he had gone far, the dog together with his
oompanions came pursuing, Seeing a feather the'dog said, "This
is from one of my chiockens," andAfaking 1t in his mouth he
took it back hoﬁe (the {dem of this is to 1hdioate the fidelity
of fhé dog). On returning, the dog csme upon a spoon, where-
upon he said, "This is ocne of my spoons,"” and taking it in his
- mouth he went off home with it. For a whole day the dog be-
| haved in thies wise, and being unable to overiake the father-
in-law, he returned home.
| A year later a leopard came and took off the dog. One
‘day, when the dog's wife was sitting in the doorway, a orow
'eame and, strutting to and fro, sought something to est, S5aid
the women to the orow, "Crow, a leopard has taken off and
eaten my husband, leaving me all alone. I cannot live like
vthia. Please fly and tell my parents to ocome and take me
away." The orow flew to hsr parents' home, and oawed, saying,
"l‘:.’ ‘3.' the leopard hae eaten your son-in-law, your daughter
cannot bear it and wants you to go and bring her sway." The
parents, heariﬂg the cawing, asked some one to go out to ase
who was ¢calling. BSome ohildren went out to see what it was,
but saw nothing., After a while the crow cawed again, “Agi :55
the leopard has esten your son-in-law, your daughter nanhot

bear it, end wante you to go and bring her away." The children
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went out again and when they returned and were asked what they
haa sesn said they saw only a orow. The mother went out and
asked, "What.are you seying ?" The orow answeréd, “The leopard
| haa'aaten'your son-in-law, your ﬁqughtor cannot bear it and
wants you to go and bring her away." The woman replied, "If
what you say is true, fly, and dye yourself in this vat, should
you ba>dyed blaok it nmust be true."” The erow flew into thc vat,
but though he was dyed very black (and this is how he beoame
blgak) the parents refused to believe him, Thirteen days later,
having roceived no word from her parents, the girl, seeing a
dove oome and seek food at her door, said to it, "Dove, =
leopard has taken off and eaten my husband, leaving me all
alone, I oannot live like this., Please fly and tell my parents
to come and teke me away." The dove flew away, and, alighting
upon her father's gerden fenee, sooced, saying, '"Doo, doo, the
ieopard has eaten your son-in-law, your dasughter cannot bear
- it, and wants you to go and bring her eway." Hearing this,
the Ipien sent ths children out to see what was ealling, The
ohildren went out, but all they oould see was a dove sitting
on the garden fenoce, and going baock thej reported what they
had seen, After a little while the dove oalled again, "Doo,
doo, the leopard has eaten your son-in-law, your daughter
eannot bear it, and wents you to go and dring her away." The
mother went out and seeing ths dove said to it, "What are you
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ssying ?" The dove replied, "The lecpard has easten your aﬁnn
in-law, your daughter oasnnot bear it, ana wants‘you to go and
- bring her away." "If what you say is true, fly and dye your-
self in this vat; should you be dyed dove-coloured it muat be
 true." The dove flew into the vat and was dyed dove-coloured
(this is why 1t ie so0 coloured). Thereupon the girl's father
and brothera went to investigate. Vhen they arrived the
lecpard had eeten the dog; only the bonea were left; end
on snd sbout these, orows and magpies wers gathered in great
numbers. Screaming with e loud voise the men drove away the
birds. Now, whensver Ipien hold a maes for the dead,they
soresm with a loud voige,
(In one version which I heard a magpie was the second bird
%o bear the girl's messege. When it came out of the dye,
being quiocker than the crowyfshoak itself vigorcusly thereby
getting rid of some of the dye; and this is why the magpie is
- black and white).
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Ihe man in the moon

Three women went to a spring to draw water. As they were
returning a orow ocawed, "Va, wa,you woman at the back will
give birth to a toad." Hurrying forward the said woman got
into the middle. The orow cawed agein, "Wa, wa, you woman in
the middle will give birth to a toed.” Vhen the woman reached
home, as she sat by the fire her knee begen to itoh. &he
rubbed it and rubbed it and by-and-by an egg came out. This
she placed in a basket near to the fire and presently a toad
was hatched, It grew quickly, but would never leave the fire,
Sometimes the mother would g0 out and leave the toad to look
after the house, but he always asked that he might have a fly-
whisk to keep away the fowls. VWhen he grew to maturity, the
mother decided to get him a wife. Living in a near-by house
were three unmarried sisters, and the mother requested that

- one of these should marry her offepring, The eldest and second
girls were unwilling, but the youngest girl, consenting, wove
wedding garments for the toad and later married him. On:day
Ndze-ki-niso asked the toad to play the pipes at a big saori-
ficiel feamst, His mother and wife also wont to the feast, but
the toed, allowing them to g0 before him, took a cireuitous
route and reached the gathering first. Here pulling off his
toad skin ana dressing himself in gorgeous olothes he played
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the pipes with imcomparable skill., The sacrifices ended he
" slipped away, and when his mother and wife reached home they
found the toad holding his whisk and sitting huddled up over
the fire, They told him of the wonderful young man who had

‘been there.

A peoond time Ndze-ki-niso ssked him to play the pipes,
and onoe more after his mother and wife had left he pulled off
his toad skin and went to the festival where again he appeared
as the heandsome youth in showy dress, As he was dancing and
playing his pipes he passed olose to his wife, who, oetching
hold of him, said what an attraoctive young =man he was, In
great anger he said, "I don't know you." Vhen he left, the
master-of-ceremoniss gave him as a reward the leg of a cow,

He was home before his mother and wife, who, when they returned
goolded him for being & useless good-for-nothing; and they
desoribed to him the graceful youth who had played the plpes 8o
- enchantingly. "Oh," said the toed, "I am not so useless as you
imegine, I have got a leg of meat for you to eat," and he
showsd them his prize. His wife understood, and highly inosnset
grabbed him, pulled off his toad ekin and threw it into the
fire., "Now I shall die,” said the toad, "“and you must bury me
on yonder plain above the hill," and he pointed to the moon.
He dled, and they buried him by the side of the tree whioh on s

olear night you may discern in the moon.
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¥hy the oow draws the plough

People say that in the beginning a Miao went to dig with

8 hoe, ané?;oqt his cow to graze on the edge of his patoh of
ground, 52:;1;& made the man very, very tired, so he stopped
to rest awhile, BSBeeing him ;m the cow said, "Can you
make a yoke and a plough ? If you oan, 1’1l plough the land
with you, and when the harvest is ripe we shall divide 1it,
each taking a half," The Miso said he could, end going off he
out down a tree out of whioh he fashioned a yoke snd made =
ploughy, l§hen they were finished the man, carrying them on his
shoulders, drove the cow to the ground whioh he desired to
oultivate. Slipping the yoke on the cow's neck and attaching
the plough, the man guided the cow as it pulled., Vhen the
land was ploughed, the corn-seed was sown. By the time of the
ocow (9th) and tiger (10th) moons the harvest was ripe; and,

- after gathering it in, the man divided it, giving the stalks
to the cow and taking all the grain for himself, Sald the
man to the oow, "Though we worked together for the crops I
have given you the larger half of the harvest;" to whioch the
cow replied, "Because my work is more fatiguing than yours it
is right thet I should have the greater share." The cow's
division of the harvest wae sufficient food only until the
horse (2nd) snd sheep (3rd) moons, by which time it had
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nothing whatever to eat, Vhen the man took out the cow to
plough, being well-nigh famished it said, "I am very, very
hungry, I_truly cannot draw the plough.” Upon this the nan
beat the cow's back with a whip, saying, "Hu&fy, finish your
ploughing.” The cow replied, "Allow me firat to go and eat &
1ittle grass, and afterwards I'll draw the plough,™ The man
refused to grant this requoat, whereupon the cow said to him,
"Then I'1l go and indiot you to the landlord." "Do as yeu like,
/:ﬁgggthe man., Thereupon the oow, dregging the yoke and plough,
went to the home of the land-owner who enquired what it wanted.
The cow replied, "The man and I together ploughed the land and
worked for the crops; we had Adisoussed the matter and decided
d ol be diuiaeod

that when the harvest was ripe an—ahou&dedt¥4és-it equally;
but_the men gave me the stalks only, so when he drove me out t¢
plough I was too hungry to draw the plough, whereupon the men,

| tgking a whip, beat my back, making it smart terribly, and_

- that is why I have oome to you." The landlord asked the man
if this were trus. The man replied, "It ie quite true; be-
cause I had slready given the cow the greater half of the
haervest I did not feed it." The land-owner said to the ocow,
"Xou must go back now; I want you to exert all your strength
in assisting the man to prepare the erops, and I'll see that
the man gives you something to eat.," He then told the man tha
henceforth he must share a little of the grain with the cow;
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$to which the man replied, "I promise to give it a little to
eat." They went back and together prepared the orops as before,
¥hen the harvest was ripo, the man once agein divided only the
‘stalks to the.cowmying, "Now, eince there is so much, there cer-
tainly will be sufficient for you to cat." The cow ate until
the horse and sheep moons, and then had nothing to eat. Vhen
the men took out the cow to plough, the cow, having nothing to
eat, was 80 hungry that it cculdn't draw the plough., Teking a
vhip, the man beat the cow's back, saying, “Pull quickly and
got the work finished.” But the oow oouldn't pull, so dragging
both yoke and plough it went to lay its complaint before Ndze-~
ki-niso, VWhen it got there the cow said to Ndge-ki-nieo,
"Pormerly I said to the man, we will plough together, and when
the hervest is ripe we will divide it, cach taking a halfj but
when the harvest was ripe the man gave me @3y the atalka,,and
80 I had not sufficient to eat. Being famished, I couldn't
draw the plough, whereupon the man beat my back with e whip
until it pained terribvly, so I've oome to tell you about it.”
Ndze-ki-niao asked the man if this were true, The man
answered, "It ie quite true; Dbecause I had divided the greater
half of the harvest to the cow I didan't feed it." Ndme-ki-
niso then said to the oow, "You are to go back and exert all

your strength in assisting the man to prepare his orops; the

Declassified in Part - Sanitized Copy Approved for Release 2012/02/14 : CIA-RDP83-00415R001200040005-8



E

Declassified in Part - Sanitized Copy Approved for Release 2012/02/14 : CIA-RDP83-00415R001200040005-8
-w
154

men must shelter you in his house, he must protect you sgainst
the tiger end the leopard, and he must give you grain to eat.
I will also send to the world two sheep and twa’goita to be
your companions, If a men hes guests who visit him, he may
kill e sheep or a goat to entertain thonfjuﬁo must not kill a
cow for this purpose., And henceforth I'll not permit you to

have the power of spesking the langusge of men, nor will men

-
be allowed to have the power of speaking the language of cows."
(This is why et the present day the eow draws the plough and
is fed on grain; and why when guests are entertained it ie
customary to kill a sheep or a goat).

-
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CHAPTER VIII

Qonolusion

In this final seotion it scens desirable to review the
oulture peculiar to these people and to susmarize whatever we
have found of value to an understanding of civilization. Let
me say at the outset that after 1iving emongst the Hua Mlaoc for
a number of years I have formed the opinion that the differences
between & primitive people and ourselves are lergely on the
surface; they are differences of degree only. With them as
with us 1life 1s en integral socisl whole made up of interde~
pendent parts, and though, so as to understand it more fully,
we digsect it, we must bear in mind that it is a harmonious
orgenic struoture, Hua Nieo mental machinery is similar to
our own and they think by the same rules of logioc as we Ao,

It cannot be too strongly emphasiged that apongst primitive

- people sooial, oultursl and psychological beliafs are so close-
1y interwoven that cne osnnot be’undaratoed without having re-
gerd to all the others, On first coming into ocontact with e
people whose way of 1ife is distinot from our own the differ-
ences obtrude themselves, but after a while things which
asemed strange no longer appear 80. Travellers are more prone
to emphasize the bizarre then the normal, superstitions than
knowledge, errors of judgment than sound reasoning. The
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.traveller sees ths orude end simple end overlooks the faot
that amongst primitive peoples ons may meet with every type
of psraon, even the philosopher who asks whenoe we oans, why
this, why that, and whither are we going. Amongst the Hua
‘Miaoc I see many of my English friends; by this I mean that
{n Miso land I have met with natives in vhom I discover all
the characteristios of people I know in England. Hua MNiso
have thelr joys and sorrows, hopes, aspirations, dreams anc
economic etruggles.

My study of these people has led me to {nfer that however
importsnt environment 1s, we sannot regard it as exclusively
responsible for the development of culture. Otherwise why
have the Chinese who now ocoupy lands once owned by the Mimo
developed a different oulture % 1t is worth vhile noticing
that the Hus Miac have been singularly 1ittle influenaed by
Chinese civilization, Confucianiem, Buddhism and Taolsm do

- not appear to have had sny power to affect thepe primitives
who though hemmed in by a stronger and better organiged cul-
ture heve rigorously preserved thelr own magico-religious be-
1iefs and practices. In these, from our viewpoint, magic and
religion often merge into esch other, but to the Hua Miao megicis
magic end religion is religionm, though for neither have I been

able to find a native term, A men suddenly experiences &
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severs, daprting pain in his chest. He argues that some one
has released an invisible arrow and wounded him, The sh-yoo-
néh is called, He comes; applying his 1ips to the plmoe whers
the arrow entered he sucks out the imaginary poison and the
injured man grows well. Maglo ! Yes, but it works and in such
s&n instence undoubtedly fulfils a definite sosiasl service. A
young woman gathering firewood is fascinated by a bi-ndzao
which allures her farther end farther into the grove but it
aver eludes her. She tella her mother who consulte an sh-yoe-
néh, Vith a branch of a peach tree and an.egg the sh~yoe-n&h
snsures that the bi-ndzso will never return; and it doean's
peturn. Bees' wax, red shoes, fowls' exoretions, a black
oross marked on the forehead of a ohild, all these mre used to
xoop away maleficent bi-glang. It should be noted that in
pany of these magical rites there is a very definite eolement
of faith. Whether or not a ours is affected or a spell 18

- oast people belleve in the power to control unseen forces, and
faith ensbles them to detect results. A psyshologist would
£iné & good deal of valuahla material in the beliefs and
precticee of ah-yoe-h8h, If however I were asked whether on
the whole Hus Miac magio is benefioisl to the individual or
to the community I would say that it is noly viewed socioclo-

gloally it tends to become enti-social es soroerers can inspire
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natives with such deep dread and constant concera thet its in-
fluenoce is degrading.

The belief in the existence of the souls of the dead exer-
cises considerable influence on the life of thess people, and
though it perhaps helps to inouloate filial piety it is not,

I think, advantageous to the community. Generally speaking
Hua Miso fear the dead and ancestor worship is as much for the
good of the living as for the consclation of the deceased. The
gouls of the dead are dangerous, the cause of sickness and
death. There are times when one detects affection but usually
dread is the supreme motive for offering sacrifices which are
made to propitiats and to ocajole; there is nothing uplifiting
in this.

Man is 8 oreature of emotion ss well as of reason, and I
think that in the Hua Miao worship of mountains, groves, trees
and the door we may find the seed of religion. Here I am

- treading on dangerous ground as it is well known that anthro-
pologists are neither agreed as to the origin nor the content
of religion., Most however would agree that 1t is en attitude
of mind desirous of obtaining more life, whether here or here-
sfter. In the presence of the mountain and the grnve'n Hua
Miso feels his littlensss end weakness and seeks some Fower
whioch will proteot him against disecase (1.e. give him more

1life)., I heve obaerved in a previous section that I have
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found no belief in what may be called a supreme bveing but in
Hus Miso naturo-worship there does seem to emerge the wish or
the need for a Divine Thou., For example, when worshipping the
door the formuls used isi- “"Keep evay sickneas, Keep away
digeass, KXeep away slander. Keop away defamation. Xeep away
2ll that is injurious.” In the presence of the mountain there
is an awfulness, the “numinous” of which Rudolf Otto writes in
his "Idea of the Holy". The mountain has wisdom and strength;
it 48 sble to protect crops and safeguard against typhoid and
small~pox. In ite presence there is a sense of something
transoending the natural, a sense of the Extraordinary,
Mysterious, or Supsrnatural. The guardian tree omn watch over
the village, defend against wild animals and prevent desiruc~
tive rains snd disesses. It is sturdy snd leng enduring, The
ssored stone lasts for sver, Water comes and goes, but the
stone, strong end stable, is alweys stending. The door, the
- mountain, the trees seem to evoke an attitude of mind which is
peychologioelly indistinguishable from that evoksd by uni-
versslly acknowledged religilous objeots.
It cught to be remarked too that Hua Niao religion is
social rather than individual and herein possibly primitive
pecple have ideas thet would ald western civilization which
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tends to become overwhelmingly individuslistic., Amongst these
people the community is of greater importance than the in-~
aividual.

Ethics do not sppesar to have religious sanctions and must
be regarded as essentially socisl behaviour, Actions are good
or bad which have been socially authorised or scoially dis-
approved, There are reocognized rules of bshaviour i

~ by oustom and the man who observes them is called "straight"”
or "upright. Oonduot which is socially authorised is correot,
however different it may he from ours. A girl on attaining
puberty will be enoouraged to frequent the village flowery
house 'but she will be taught never to sit on her father-in-
law's stool nor to walk on the upper side of his household
fire, There is individual responsidility but olan snd communi-
ty remponsibility are stronger than with us; and the control
which the community has over the individual is considerable.
One of the lessons I have learnt from a study of the Miaoc is
how sooiety oan funotion without police to keep order., Not
a singlé policeman is to de found amongst them and generally
speaking there are no thievea,

In the section on "8coisl Orgsnization” I have already
dealt with Government and pointed cut that custom, tradition
and public opinion hold the people together and keep the
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tribal 1ife going after the approved manner of the past. This
congervatism and their group solidarity are two reasons, I
think, why Kua Miao culture has not progressed,

Although these pecple have noc literature.they oahnot be
said to be unintelligent. Their books are the hills and trees,
plants and flowera, and the habits of wili animals, Indeed I
have somotimes thought that were a Hua Miao to £ind himeelf
1ike Robinson Crusoe on an unknown 1sland he would fare better
then a westerner since from ohildhood he has besn taught to
meot his svery nesd., Education begins early and as children
grow up they are instructed in the esaential arts of life. All
the youngsters learn how to herd the oattle; end mothers teach
their girls, vhile still young, how %0 pake thread, and when
they are older how to weave cloth and embroider feative ger~
ments., Before she is married every girl osn make her own
elothes and weave whatever cloth will be naaded.by her future
- nusband and progeny. She is also well informed in household

duties snd management, Fsthers teach their small sons how to
use toy bows and arrows and as they grow older they are in-
structed in the use of the oross-bow,. Aooémpanying th@ir
fathers to the hills they learn how %o run and hunt and track
game, and how to use thb axe in felling trees. Within the
village they leesrn how to erect a house, BPBoth sexes are
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given instruction in egrioculture, the boys to plough and the
girls to sew, and by the time they are mature they all have an
extensive practical knowledgs. They know vhat to do Af a oow
or a piz or a sheep is sick and the youths can kill and out up
with dexterity sny demestic snimal for the cooking pot. They |
have a surprisingly extensive vooabulary snd can name practical-
ly 311 the flowers, herbs, grasscs and trees. It is a nistake
to think that because pecple are primitive their vocabulary
will be limited. This is far from veing eso. A Miao friend of
mine has thres words for three different kinde of wild violets
all of which I designate by the one word "yiolet”. KXnowing
whioh plants srsedible the Hua Miso have resort to them during
famine years and cen sustain themselves when less skilful
peopls perish, ILet is not be thought however that they ere in
every way knowledgeable sinoe in some respects they are ap-
pellingly ignorant. The death rate smongst young children snd

- the low level of living amongst the people generally are proof
of thie.

They show considersble aesthetic appreciation in the dblend-
ing of red, blue and brown colours and the symmetry of the
geometric designs on thelr embroidered clothes., An old man in-
forged me that thess dssigns originated in a desire to ro-
member the irrigated fields from which they were driven by the

Chinesne.
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APPENDIX I

e "

Hue Miso sentences and olassifiers.

Method of Romanisation: As fer as possible I have tried
%o express the sounds in English. The following should be

noted:
i as in fate;
- a8 &s in father;
e the vowel to be pronounced long eand open;
8 glve the vowel a short sound as e in men;
i &8 69 in ses;
u as u in run;
i the Freneh u;
08 a8 oe in the French word osur,;
F'4 Tollowed by 1 is soft, almost like a "3
ge a very guttural, hard g;
- gl the g is soft;
ngti the g 18 soft;
ge the g is hard as in goyser;
ki the k is not aspirated.
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1 MMM B eppan coen e | 165
2 leoer =
Hwa Miao words: i L : w“““““ﬁ t’"‘
Man * deh-neh 1 31
Women ?> ah~bo- 2 * ah
Son 'azah-au 3 3azu
Daughter lah-nts'al 4 3glao or *blac
Eye ’ah<meh 5 3 beh
< BEar *ah-nbuh* 8 *glao
Nose 3 ah=nhil 7 *hsiang
Hend 2bstal-at 8 !
Foot “tarai-doe* 9 gla*
cow $du-niu¥ 10 * gao
Pig inba i1 * gao=1
Dog 3glii 20 >ning-gao
Chicken 3 du-ggai? 30 3 dzu~gao
River gLi* 50 3beh2gao
Rice ngli* 100 3i-bah
- Tree 3 fang-ndao 1000 31itsrieh
Pire »doe I ‘gu
| Wind lgia We b1 or *bi-dzao*
The world nglie-a1 Thou » gl
| Sun 3 1ushnu You (plural) ’mi or *mi-dzao*
Moon 3 1ushit He, she, 1t 1nii
Big 3hlo They 2 nll-dzao* or dzao“
Little 3 shao
Come da“ To eat nao“
Go  mao Want ‘va

Drink hanit
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A Taw Hwa Mlso sentences:

De va ni Come here.
Gu hi da I am net ooming.
cu ya gi I want you.
The subject, predicate and objeet are es in English,
Gu nao we I eat food,
Gu ya nmao I am going, or I am ebout to &0.
Questions are asked by the use of "dieh" befors & statement,
like the Chinese 'kei' K £
bDieh gl ya gu Do you went me ?
Dieh ma wva Have you food ¢
Dieh ma deh-néh da Is there a man coming or Is some one coming
Hi ma deh-neh da There is no one coming,
Gﬁ ya ggah-shih What do you want?
¢l bo ggah-shih You see what, i1.e, What do you see?
Du~niu zeo-da~dieh The cow good very, i.e, The cow 1is vory good,
Vi ya nso shu We are going to eat lunch.

Bi eh-sie sho-da-dieh Our hearts hot very, i.e, Our hearts
are very hot (earnest).

Gu lah-nts'al zao~ngso da dieh My daughter beautiful very
ia My deughter is very beautii‘al.

In nearly all cases the singular and plural forms are the
same., When nouns and pronouns are followed by other nouns
their possessive form is the same as the nominetive,

Gu dzeh-du My son.
Gu lah-nts‘ai My daughter.
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Bieh is the sign of the possessive in such pronouns as
Gu-bieh, mine; gii-bieh, thine; nfl-bieh, his.
G#f ah-giang-na hi nao You why not eat, i.e, Why don't you eat?

Lu nga ni & zao House this vary good, i.,e, This house is very
good,

Lu nga i hi zao House that not good, i,e, Thet house is not
. good.

It will be noticed that the noun comes before the
- adjeotive, the subject before the verb and the verb before the
objeot,
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.Classifiers:
v 1eh as 1 leh deh-neh a man.
/' Du i1 4u niu a oow.
v Gio 1 gio ki-nba a patch of mlons (in the ground).
v/ Glah i glah valy a meal.
v Nang i nang ndoe a book.
vChtioce i ehtice ndeo a plece of cloth.
- v Hell i ngli dieh a skirt.
viu i lu ndu gli a8 river.
4 3 v e i de du-nbuh a fish.
v Tatal i te'sl doe a foot.
v Xgice i ngioe niu a palr of oxen.
v Dehuh { dchuh bang a flower.
YGli i gli nieh a dollar,
/Tz'u i tz'u ah-dzieh & board.
vio i lo lu a word.
| v Dzu i dzu ki dcheo a table.
= v Fang i fang ndao a troe.
v/ Dgo i dzo gl a road.
vV Gie i gla g a street,
vGgloe i gg'oe mao a letter:
vZang i zang nu an affalr.
Sang i sang ndoe ons side of a page of & book.
Bang 1 bang eo & stream,
Dzéh i dzéh ngah one storey (of a house).
A Hlang i hlang doe a fire.
v Glo 1 glo hang-bo a cloud.
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APPINDIX II

A G AU G e W ) e

Head, Nose end Height measurements:

Men:
Hend: Cephalie¢ Index: Nose: Nasal Index: Height:
1‘ Bfrlﬁuﬁ ) B.3.6. )
1.18,5 86,47 H.4.9. 73,47 5 ¢, -3
g' 313.515 Bed.3. -
- Li 19. 2 80.73 H.4,6 93,48 5 ‘"l%
3" Bclﬁaﬁ - 895;5 B ’
L.18.3 85, B4 Hed. 4 79.54 4 =11
4. 3115.2 B¢3.9 )
L.19.1 78,01 Hed'5 86. 67 4 -11%
5. 3;16.0 83-55 5.5.8
L.lﬂnﬂ H.4.8 79.17 5 "‘6
&; BtlSAS 3'3.8 ) T
Ltlspg 85. 00 Hl4i5 84.44 4 -9 7/8
7‘ B¢15.3 5.3.7 -
L( 18: 3 85: 61 H. 4. 8 ?7; 08 4 "‘11%
8 B.15,2 B.4.2
| * Lel9.4 78.35 H.d.2 100,00 5 -1
-
1 9 BelBa 7 Be3.7 )
L.19.,0 82,683 H.4,.6 80,43 6 -1 7/8
10. B,y 18,3 B.4,0
L.19.1 80,10 Hed,? 85,11 4 -11 7€
11. Bs15,3 B.4.0
L.19.3 79,27 Hodo? 85,11 5 -43
18, B.15,3 B.3.9
‘ Lel7.4 87.93 Hoe 4.6 84,78 5 -3 7/8
15 B! 15: 6 Bl 3‘ 6 v
* L.18.2 85,71 H.4,8 75,00 . 8 -4 5/8
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14.
15.
16,
17.
- s,
19,

20,

!

Head: Cephalic Index: Nose:!

B-lE’. 7. - Bc3!4-'-
L.18,5 84,86 H.4.6
'B. 15;8 BQ4¢2
L.17.8 88,76 H.4.2
B.15.8 B.3. 7.
~L.18,86 83, 87 Hed,9
B,14,9 B.3.5
L.17,8 83.71 Hedo3
Btlﬁn& Boé;g
L.18.,4 8R. 61 Heds 2
B‘lsil ) B-4¢1
1.17.8 84,38 H,4.8
B.16,1 B.3.8
1.18.4 87.50 H.4,5

Average for twenty measurements of men:
Cephalic Index: €3, 60

Nasal Indext 84,44
Height! S £4. - 1} ins,

Nassl Index:

82,61
100,00
75.51
8l.40
95,24
65,41

B4.44

Maximum cephalle indext 88.78
Minimum cephalle index: 78,01

Maximum nasal index: 100.00

Minimun nagal index: 73,47

5

B

170

Height:

-1 7/8
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Hua Miao., M.
Red ink: Cephalic index.
Blue ink: Nasal index,
/oo
qs
Qo
55
So
1%
To
Xy
{ 2 3 (73 5 A ] £ q fo e i ‘3 re 5 " 7 /s 9
'
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1.
g,

3.

5,
6.

7.

°.
10,
11,
12,
18.

i4.

Homen:

Bead:

B.14.8
L.l&,.2

B.14.86
Lel7.2

By 16,1
L.18.1
B.15.4
LQ‘ 183 1

Bilsts
L.17.86

B, 15.2
1.16.6

B.14.8
Led7.2

B,15.0
L.17,8

B.14,8
L.17.8

B.14,5
L.17,8

B.15.6
Le1B,6

B.14,6
Ili 18. 3

B.15.7
L.17.8

B.1l4.5
Iﬂ% 1"& B

Cephalic Index:
81,38
84,88
83,48
85,08
86,36
90,96
86,00
84,27
83,17
81.46
83, 87
79.78
&8, 20

81,46

Hose!

30504
Hed.6

B.3.1
H.4.5

B'sl 7
H.4.1

B.3.7
H.4.1

Bs 3.8
He4.0

B.3.,23
H.3.8

B.4,0
Hodol

B. 3,8
H.4.2

3.3.6
H.4,0

BsA.5

H., 4.2~

B.3.6
Ho 3.7

B’ 303
Ho4.2

B.3.6
Hed. 4

B.3. 4
Hedo4

Nasal Indagz

71,30
68.88
90, 24
90,24
986,00
84.21
97.56
90, 47
90,00
83.33
97.29
76.18
8l1.81

77.87

171
Height:

41— 11

4 - 5%

+ -71ys

4 | - 73

PR

+ -

4 -1178

+ -8

4 -5 3/8

s -4

4 - 175/8

4 « 53

4 -8}

4 93
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Average for fourteen measurements of women:

Cephalie Index: 84, 30

Nasal Index: 85,87

Helght: 4 ft., - 8 ins,

Maximum cephalie index: 90.98
—e Minimun b n 79.78

Maximum nasal index: 97.56

Minimum " " 88, 88
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Hua Miao. W,

Red ink: Cephalic index.

Blue ink: Nasal index,

{oo

q5

. do
:°2)
g0

T8

To

(%3

bo

to 1 2 3 73
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APPENDIX III

Hue Miso beliefs coneerning "Blood”, and "The Hair®.

Blood: Everybody is mortally afraid of blood belng brought
from the outside into the house.

If & domestic enimal be killed by mischence, before it is
sarried into the house, all blood stains sre wiped off, At the
door a toroh is lighted and through the ascending smoke the
carcase is ocarried into the house, the owner saying, "Let the
unoleen depart and only the oclean come in,"

Should anyone be killed or die outside the house the
corpse 18 not taken into the honse, To do this would be
adisastrous sinoe it would defile the house by bringing within
plood spirits, "shiu", Even the dlood of an injured persen ﬁay
not oross the threshold,

A girl is not allowed to return to her parents' home to

- bear her children as the shed blood would bring disaster.
Should it happen that a daughter does give birth to a ohild in
her perents' house, the husband and father-in-law (or mother-in
lew) must bring a dog end cock chicken and with the help of an
ah-yo e~-n€h get rid of the maleficent influences. This ceremony
is performed at daybreak, A hole having been made through the
wall in the side of the house opposite the dcor, the husband
ené father-in-law oarrying the cook and leading the dog crawl
through this hole, while the ahuyoeun;h says, "Let all
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maleficent influences depart with thess people.,™ At the same
time the rest of the family sit silently round the fire
heating three small stones, When these are very hot they are

dropped into cold water and then flung through the doorway.

The Hair: Formerly both sexes allowed the hair to grow long.
They never out it since cutting it would cause all wealth to

be lost and both ohildren and cattle would die, (Since the
rovolution in China, 1911-1912, all the men have been compelled
to wear the hair short). Both boys and men could have the hair
. shaved off from around the edge ¢f the head, but never from the
e erown. This was sacrosancst,

When oombing their hair wogen comb from the rcots to
almost the ends of the hair enly; they never bring the combd
right through the ends; to do this would meke it diffioult for
them to bear and rear children, the household eattle would die
end the e¢rops fail, The combings are put away with great cere

o into some niche within the house;j they are mnever thrown away,
since hair oarelessly caat on the ground outside the house might
be used to bewliteh ths person who had thrown it away, or it
might be trodden upon and this would cause grievous sores to
break out on the head of the individual to whom the hair
originally belonged,
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